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THAT IT IS NOT POSSIBLE TO LIVE PLEASURABLY
ACCORDING TO THE DOCTRINE OF EPICURUS.

PLUTARCH, ZEUXIPPUS, THEON, ARISTODEMUS.

1. Epicurus’s great confidant and familiar, Colotes, set forth a book with this
title to it, that according to the tenets of the other philosophers it is impossible
to live. Now what occurred to me then to say against him, in the defence
of those philosophers, hath been already put into writing by me. But since
upon breaking up of our lecture several things have happened to be spoken
afterwards in the walks in further opposition to his party, I thought it not
amiss to recollect them also, if for no other reason, yet for this one, that
those who will needs be contradicting other men may see that they ought
not to run cursorily over the discourses and writings of those they would
disprove, nor by tearing out one word here and another there, or by falling
foul upon particular passages without the books, to impose upon the ignorant
and unlearned.

2. Now as we were leaving the school to take a walk (as our manner is) in
the gymnasium, Zeuxippus began to us: In my opinion, said he, the debate
was managed on our side with more softness and less freedom than was
fitting. I am sure, Heraclides went away disgusted with us, for handling
Epicurus and Aletrodorus more roughly than they deserved. Yet you may
remember, replied Theon, how you told them that Colotes himself, compared
with the rhetoric of those two gentlemen, would appear the complaisantest
man alive; for when they have raked together the lewdest terms of ignominy
the tongue of man ever used, as buffooneries, trollings, arrogancies, whor-
ings, assassinations, whining counterfeits, black-guards, and blockheads,
they faintly throw them in the faces of Aristotle, Socrates, Pythagoras,
Protagoras, Theophrastus, Heraclides, Hipparchus, and which not, even of
the best and most celebrated authorities. So that, should they pass for very
knowing men upon all other accounts, yet their very calumnies and reviling



language would bespeak them at the greatest distance from philosophy
imaginable. For emulation can never enter that godlike consort, nor such
fretfulness as wants resolution to conceal its own resentments. Aristodemus
then subjoined: Heraclides, you know, is a great philologist; and that may be
the reason why he made Epicurus those amends for the poetic din (so, that
party style poetry) and for the fooleries of Homer; or else, it may be, it was
because Metrodorus had libelled that poet in so many books. But let us let
these gentlemen pass at present, Zeuxippus, and rather return to what was
charged upon the philosophers in the beginning of our discourse, that it is
impossible to live according to their tenets. And I see not why we two may
not despatch this affair betwixt us, with the good assistance of Theon; for I
find this gentleman (meaning me) is already tired. Then Theon said to him,

Our fellows have that garland from us won;

therefore, if you please,

Let’s fix another goal, and at that run.
— Odyss. XXII. 6.

We will even prosecute them at the suit of the philosophers, in the following
form: We’ll prove, if we can, that it is impossible to live a pleasurable life
according to their tenets. Bless me! said I to him, smiling, you seem to me
to level your foot at the very bellies of the men, and to design to enter the
list with them for their lives, whilst you go about to rob them thus of their
pleasure, and they cry out to you,

“Forbear, we’re no good boxers, sir;

no, nor good pleaders, nor good senators, nor good magistrates either;



Our proper talent is to eat and drink.“
— Odyss. VIII. 246, 248.

and to excite such tender and delicate motions in our bodies as may chafe
our imaginations to some jolly delight or gayety.“ And therefore you seem to
me not so much to take off (as I may say) the pleasurable part, as to deprive
the men of their very lives, while you will not leave them to live pleasurably.
Nay then, said Theon, if you approve so highly of this subject, why do you
not set in hand to it? By all means, said I, I am for this, and shall not only
hear but answer you too, if you shall insist. But I must leave it to you to take
the lead.

Then, after Theon had spoken something to excuse himself, Aristodemus
said: When we had so short and fair a cut to our design, how have you
blocked up the way before us, by preventing us from joining issue with the
faction at the very first upon the single point of propriety! For you must
grant, it can be no easy matter to drive men already possessed that pleasure is
their utmost good yet to believe a life of pleasure impossible to be attained.
But now the truth is, that when they failed of living becomingly they failed
also of living pleasurably; for to live pleasurably without living becomingly
is even by themselves allowed inconsistent.

3. Theon then said: We may probably resume the consideration of that in
the process of our discourse; in the interim we will make use of their
concessions. Now they suppose their last good to lie about the belly and such
other conveyances of the body as let in pleasure and not pain; and are of
opinion, that all the brave and ingenious inventions that ever have been were
contrived at first for the pleasure of the belly, or the good hope of compassing
such pleasure,—as the sage Metrodorus informs us. By which, my good
friend, it is very plain, they found their pleasure in a poor, rotten, and unsure
thing, and one that is equally perforated for pains, by the very passages they
receive their pleasures by; or rather indeed, that admits pleasure but by a
few, but pain by all its parts. For the whole of pleasure is in a manner in the
joints, nerves, feet, and hands; and these are oft the seats of very grievous and
lamentable distempers, as gouts, corroding rheums, gangrenes, and putrid
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ulcers. And if you apply to yourself the exquisitest of perfumes or gusts,
you will find but some one small part of your body is finely and delicately
touched, while the rest are many times filled with anguish and complaints.
Besides, there is no part of us proof against fire, sword, teeth, or scourges,
or insensible of dolors and aches; yea, heats, colds, and fevers sink into all
our parts alike. But pleasures, like gales of soft wind, move simpering, one
towards one extreme of the body and another towards another, and then go
off in a vapor. Nor are they of any long durance, but, as so many glancing
meteors, they are no sooner kindled in the body than they are quenched by
it. As to pain, Aeschylus’s Philoctetes affords us a sufficient testimony:

The cruel viper ne’er will quit my foot;

Her dire envenomed teeth have there ta’en root.

For pain will not troll off as pleasure doth, nor imitate it in its pleasing and
tickling touches. But as the clover twists its perplexed and winding roots
into the earth, and through its coarseness abides there a long time; so pain
disperses and entangles its hooks and roots in the body, and continues there,
not for a day or a night, but for several seasons of years, if not for some
revolutions of Olympiads, nor scarce ever departs unless struck out by other
pains, as by stronger nails. For who ever drank so long as those that are in a
fever are a-dry? Or who was ever so long eating as those that are besieged
suffer hunger? Or where are there any that are so long solaced with the
conversation of friends as tyrants are racking and tormenting? Now all this is
owing to the baseness of the body and its natural incapacity for a pleasurable
life; for it bears pains better than it doth pleasures, and with respect to those
is firm and hardy, but with respect to these is feeble and soon palled. To
which add, that if we are minded to discourse on a life of pleasure, these
men won'’t give us leave to go on, but will presently confess themselves that
the pleasures of the body are but short, or rather indeed but of a moment’s
continuance; if they do not design to banter us or else speak out of vanity,
when Metrodorus tells us, We many times spit at the pleasures of the body,



and Epicurus saith, A wise man, when he is sick, many times laughs in the
very extremity of his distemper.

With what consistence then can those that account the pains of the body so
light and easy think so highly of its pleasures? For should we allow them not
to come behind its pains either in duration or magnitude, they would not yet
have their being without them. For Epicurus hath made the removal of all
that pains the common definition of all pleasure; as if Nature had intended to
advance the pleasurable part only to the destruction of the painful, but would
not have it improved any further in magnitude, and as if she only diverted
herself with certain useless diversifications after she hath once arrived to an
abolition of pain. But now the passage to this, conjoined with an appetence
which is the measure of pleasure, is extremely short and soon over. And
therefore the sense of their narrow entertainment here hath obliged them to
transplant their last end from the body, as from a poor and lean soil, to the
mind, in hopes of enjoying there, as it were, large pastures and fair meadows
of delights and satisfactions.

For Ithaca is no fit place

For mettled steeds to run a race.
— Odyss. IV. 605.

Neither can the joys of our poor bodies be smooth and equal; but on the
contrary they must be coarse and harsh, and immixed with much that is
displeasing and inflamed.

4. Zeuxippus then said: And do you not think then they take the right course
to begin at the body, where they observe pleasure to have its first rise, and
thence to pass to the mind as the more stable and sure part, there to complete
and crown the whole?

They do, by Jove, I said; and if, after removing thither they have indeed
found something more consummate than before, a course too as well agree-
ing with nature as becoming men adorned with both contemplative and civil



knowledge. But if after all this you still hear them cry out, and protest that the
mind of man can receive no satisfaction or tranquillity from anything under
Heaven but the pleasures of the body either in possession or expectance, and
that these are its proper and only good, can you forbear thinking they make
use of the soul but as a funnel for the body, while they mellow their pleasure
by shifting it from one vessel to another, as they rack wine out of an old
and leaky vessel into a new one and there let it grow old, and then imagine
they have performed some extraordinary and very fine thing? True indeed,
a fresh pipe may both keep and recover wine that hath thus been drawn off;
but the mind, receiving but the remembrance only of past pleasure, like a
kind of scent, retains that and no more. For as soon as it hath given one hiss
in the body, it immediately expires, and that little of it that stays behind in
the memory is but flat and like a queasy fume: as if a man should lay up
and treasure in his fancy what he either ate or drank yesterday, that he may
have recourse to that when he wants fresh fare. See now how much more
temperate the Cyrenaics are, who, though they have drunk out of the same
bottle with Epicurus, yet will not allow men so much as to practise their
amours by candlelight, but only under the covert of the dark, for fear seeing
should fasten too quick an impression of the images of such actions upon
the fancy and thereby too frequently inflame the desire. But these gentlemen
account it the highest accomplishment of a philosopher to have a clear and
retentive memory of all the various figures, passions, and touches of past
pleasure. We will not now say, they present us with nothing worthy the name
of philosophy, while they leave the refuse of pleasure in their wise man’s
mind, as if it could be a lodging for bodies; but that it is impossible such
things as these should make a man live pleasurably, I think is abundantly
manifest from hence.

For it will not perhaps seem strange if I assert, that the memory of pleasure
past brings no pleasure with it if it appeared but little in the very enjoyment,
or to men of such abstinence as to account it for their benefit to retire from
its first approaches; when even the most amazed and sensual admirers of
corporeal delights remain no longer in their gaudy and pleasant humor than
their pleasure lasts them. What remains is but an empty shadow and dream of



that pleasure that hath now taken wing and is fled from them, and that serves
but for fuel to foment their untamed desires. Like as in those that dream they
are a-dry or in love, their unaccomplished pleasures and enjoyments do but
excite the inclination to a greater keenness. Nor indeed can the remembrance
of past enjoyments afford them any real contentment at all, but must serve
only, with the help of a quick desire, to raise up very much of outrage and
stinging pain out of the remains of a feeble and befooling pleasure. Neither
doth it befit men of continence and sobriety to exercise their thoughts about
such poor things, or to do what one twitted Carneades with, to reckon, as
out of a diurnal, how oft they have lain with Hedia or Leontion, or where
they last drank Thasian wine, or at what twentieth-day feast they had a
costly supper. For such transport and captivatedness of the mind to its own
remembrances as this is would show a detestable and bestial restlessness and
raving towards the present and hoped-for acts of pleasure. And therefore I
cannot but look upon the sense of these inconveniences as the true cause
of their retiring at last to a freedom from pain and a firm state of body; as
if living pleasurably could lie in bare imagining this either past or future
to some persons. True indeed it is, “that a sound state of body and a good
assurance of its continuing must needs afford a most transcending and solid
satisfaction to all men capable of reasoning.”

5. But yet look first what work they make, while they course this same thing
—whether it be pleasure, exemption from pain, or good health—up and
down, first from the body to the mind, and then back again from the mind
to the body, being compelled to return it to its first origin, lest it should run
out and so give them the slip. Thus they place the pleasure of the body (as
Epicurus says) upon the complacent joy in the mind, and yet conclude again
with the good hopes that complacent joy hath in bodily pleasure. Indeed
what wonder is it if, when the foundation shakes, the superstructure totter?
Or that there should be no sure hope nor unshaken joy in a matter that suffers
so great concussion and changes as continually attend a body exposed to so
many violences and strokes from without, and having within it the origins of
such evils as human reason cannot avert? For if it could, no understanding
man would ever fall under stranguries, gripes, consumptions, or dropsies;



with some of which Epicurus himself did conflict and Polyaenus with others,
while others of them were the deaths of Neocles and Agathobulus. And this
we mention not to disparage them, knowing very well that Pherecydes and
Heraclitus, both very excellent persons, labored under very uncouth and
calamitous distempers. We only beg of them, if they will own their own
diseases and not by noisy rants and popular harangues incur the imputation
of false bravery, either not to take the health of the whole body for the
ground of their content, or else not to say that men under the extremities
of dolors and diseases can yet rally and be pleasant. For a sound and hale
constitution of body is indeed a thing that often happens, but a firm and
steadfast assurance of its continuance can never befall an intelligent mind.
But as at sea (according to Aeschylus)

Night to the ablest pilot trouble brings,
— Aeschylus, Suppliants, 770.

and so will a calm too, for no man knows what will be,—so likewise is it
impossible for a soul that dwells in a healthful body, and that places her
good in the hopes she hath of that body, to perfect her voyage here without
frights or waves. For man’s mind hath not, like the sea, its tempests and
storms only from without it, but it also raises up from within far more and
greater disturbances. And a man may with more reason look for constant fair
weather in the midst of winter than for perpetual exemption from afflictions
in his body. For what else hath given the poets occasion to term us ephemeral
creatures, uncertain and unfixed, and to liken our lives to leaves that both
spring and fall in the lapse of a summer, but the unhappy, calamitous, and
sickly condition of the body, whose very utmost good we are warned to
dread and prevent? For an exquisite habit, Hippocrates saith, is slippery and
hazardous. And

He that but now looked jolly, plump, and stout,

Like a star shot by Jove, is now gone out;
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as it is in Euripides. And it is a vulgar persuasion, that very handsome
persons, when looked upon, oft suffer damage by envy and an evil eye; for
a body at its utmost vigor will through delicacy very soon admit of changes.

6. But now that these men are miserably unprovided for an undisturbed life,
you may discern even from what they themselves advance against others.
For they say that those who commit wickedness and incur the displeasure
of the laws live in constant misery and fear, for, though they may perhaps
attain to privacy, yet it is impossible they should ever be well assured of that
privacy; whence the ever impending fear of the future will not permit them
to have either complacency or assurance in their present circumstances. But
they consider not how they speak all this against themselves. For a sound
and healthy state of body they may indeed oftentimes possess, but that they
should ever be well assured of its continuance is impossible; and they must
of necessity be in constant disquiet and pain for the body with respect to
futurity, never being able to reach that firm and steadfast assurance which
they expect. But to do no wickedness will contribute nothing to our assur-
ance; for it is not suffering unjustly but suffering in itself that is dismaying.
Nor can it be a matter of trouble to be engaged in villanies one’s self, and
not afflictive to suffer by the villanies of others. Neither can it be said that
the tyranny of Lachares was less, if it was not more, calamitous to the
Athenians, and that of Dionysius to the Syracusans, than they were to the
tyrants themselves; for it was disturbing that made them be disturbed; and
their first oppressing and pestering of others gave them occasion to expect
to suffer ill themselves. Why should a man recount the outrages of rabbles,
the barbarities of thieves, or the villanies of inheritors, or yet the contagions
of airs and the concursions of seas, by which Epicurus (as himself writeth)
was in his voyage to Lampsacus within very little of drowning? The very
composition of the body—it containing in it the matter of all diseases, and
(to use a pleasantry of the vulgar) cutting thongs for the beast out of its own
hide, I mean pains out of the body—is sufficient to make life perilous and
uneasy, and that to the good as well as to the bad, if they have learned to set
their complacence and assurance in the body and the hopes they have of it,
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and in nothing else; as Epicurus hath written, as well in many other of his
discourses as in that of Man’s End.

7. They therefore assign not only a treacherous and unsure ground of their
pleasurable living, but also one in all respects despicable and little, if the
escaping of evils be the matter of their complacence and last good. But now
they tell us, nothing else can be so much as imagined, and nature hath no
other place to bestow her good in but only that out of which her evil hath been
driven; as Metrodorus speaks in his book against the Sophists. So that this
single thing, to escape evil, he says, is the supreme good; for there is no room
to lodge this good in where no more of what is painful and afflicting goes
out. Like unto this is that of Epicurus, where he saith: The very essence of
good arises from the escaping of bad, and a man’s recollecting, considering,
and rejoicing within himself that this hath befallen him. For what occasions
transcending joy (he saith) is some great impending evil escaped; and in this
lies the very nature and essence of good, if a man consider it aright, and
contain himself when he hath done, and not ramble and prate idly about it.
Oh, the rare satisfaction and felicity these men enjoy, that can thus rejoice
for having undergone no evil and endured neither sorrow nor pain! Have
they not reason, think you, to value themselves for such things as these, and
to speak as they are wont when they style themselves immortals and equals
to gods?—and when, through the excessiveness and transcendency of the
blessed things they enjoy, they rave even to the degree of whooping and
hollowing for very satisfaction that, to the shame of all mortals, they have
been the only men that could find out this celestial and divine good that lies
in an exemption from all evil? So that their beatitude differs little from that of
swine and sheep, while they place it in a mere tolerable and contented state,
either of the body, or of the mind upon the body’s account. For even the more
prudent and more ingenious sort of brutes do not esteem escaping of evil
their last end; but when they have taken their repast, they are disposed next
by fullness to singing, and they divert themselves with swimming and flying;
and their gayety and sprightliness prompt them to entertain themselves with
attempting to counterfeit all sorts of voices and notes; and then they make
their caresses to one another, by skipping and dancing one towards another;
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nature inciting them, after they have escaped evil, to look after some good, or
rather to shake off what they find uneasy and disagreeing, as an impediment
to their pursuit of something better and more congenial.

8. For what we cannot be without deserves not the name of good; but
that which claims our desire and preference must be something beyond a
bare escape from evil. And so, by Jove, must that be too that is either
agreeing or congenial to us, according to Plato, who will not allow us to
give the name of pleasures to the bare departures of sorrows and pains, but
would have us look upon them rather as obscure draughts and mixtures of
agreeing and disagreeing, as of black and white, while the extremes would
advance themselves to a middle temperament. But oftentimes unskilfulness
and ignorance of the true nature of extreme occasions some to mistake the
middle temperament for the extreme and outmost part. Thus do Epicurus
and Metrodorus, while they make avoiding of evil to be the very essence
and consummation of good, and so receive but as it were the satisfaction of
slaves or of rogues newly discharged the jail, who are well enough contented
if they may but wash and supple their sores and the stripes they received by
whipping, but never in their lives had one taste or sight of a generous, clean,
unmixed and unulcerated joy. For it follows not that, if it be vexatious to have
one’s body itch or one’s eyes to run, it must be therefore a blessing to scratch
one’s self, and to wipe one’s eye with a rag; nor that, if it be bad to be dejected
or dismayed at divine matters or to be discomposed with the relations of hell,
therefore the bare avoiding of all this must be some happy and amiable thing.
The truth is, these men’s opinion, though it pretends so far to outgo that of
the vulgar, allows their joy but a straight and narrow compass to toss and
tumble in, while it extends it but to an exemption from the fear of hell, and
so makes that the top of acquired wisdom which is doubtless natural to the
brutes. For if freedom from bodily pain be still the same, whether it come by
endeavor or by nature, neither then is an undisturbed state of mind the greater
for being attained to by industry than if it came by nature. Though a man
may with good reason maintain that to be the more confirmed habit of the
mind which naturally admits of no disorder, than that which by application
and judgment eschews it.
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But let us suppose them both equal; they will yet appear not one jot superior
to the beasts for being unconcerned at the stories of hell and the legends
of the gods, and for not expecting endless sorrows and everlasting torments
hereafter. For it is Epicurus himself that tells us that, had our surmises about
heavenly phenomena and our foolish apprehensions of death and the pains
that ensue it given us no disquiet, we had not then needed to contemplate
nature for our relief. For neither have the brutes any weak surmises of the
gods or fond opinion about things after death to disorder themselves with;
nor have they as much as imagination or notion that there is anything in these
to be dreaded. I confess, had they left us the benign providence of God as
a presumption, wise men might then seem, by reason of their good hopes
from thence, to have something towards a pleasurable life that beasts have
not. But now, since they have made it the scope of all their discourses of
God that they may not fear him, but may be eased of all concern about him,
I much question whether those that never thought at all of him have not this
in a more confirmed degree than they that have learned to think he can do no
harm. For if they were never freed from superstition, they never fell into it;
and if they never laid aside a disturbing conceit of God, they never took one
up. The like may be said as to hell and the future state. For though neither the
Epicurean nor the brute can hope for any good thence; yet such as have no
forethought of death at all cannot but be less amused and scared with what
comes after it than they that betake themselves to the principle that death
is nothing to us. But something to them it must be, at least so far as they
concern themselves to reason about it and contemplate it; but the beasts are
wholly exempted from thinking of what appertains not to them; and if they
fly from blows, wounds, and slaughters, they fear no more in death than is
dismaying to the Epicurean himself.

9. Such then are the things they boast to have attained by their philosophy.
Let us now see what those are they deprive themselves of and chase away
from them. For those diffusions of the mind that arise from the body, and
the pleasing condition of the body, if they be but moderate, appear to have
nothing in them that is either great or considerable; but if they be excessive,
besides their being vain and uncertain, they are also importune and petulant;
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nor should a man term them either mental satisfactions or gayeties, but
rather corporeal gratifications, they being at best but the simperings and
effeminacies of the mind. But now such as justly deserve the names of
complacencies and joys are wholly refined from their contraries, and are
immixed with neither vexation, remorse, nor repentance; and their good is
congenial to the mind and truly mental and genuine, and not superinduced.
Nor is it devoid of reason, but most rational, as springing either from that
in the mind that is contemplative and inquiring, or else from that part of
it that is active and heroic. How many and how great satisfactions either
of these affords us, no one can ever relate. But to hint briefly at some of
them. We have the historians before us, which, though they find us many and
delightful exercises, still leave our desire after truth insatiate and uncloyed
with pleasure, through which even lies are not without their grace. Yea, tales
and poetic fictions, while they cannot gain upon our belief, have something
in them that is charming to us.

10. For do but think with yourself, with what a sting we read Plato’s
“Atlantic” and the conclusion of the “Iliad,” and how we hanker and gape
after the rest of the tale, as when some beautiful temple or theatre is shut up.
But now the informing of ourselves with the truth herself is a thing so delec-
table and lovely as if our very life and being were for the sake of knowing.
And the darkest and grimmest things in death are its oblivion, ignorance,
and obscurity. Whence, by Jove, it is that almost all mankind encounter with
those that would destroy the sense of the departed, as placing the very whole
of their life, being, and satisfaction solely in the sensible and knowing part
of the mind. For even the things that grieve and afflict us yet afford us a sort
of pleasure in the hearing. And it is often seen that those that are disordered
by what is told them, even to the degree of weeping, notwithstanding require
the telling of it. So he in the tragedy who is told,

Alas I now the very worst must tell,

replies,
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I dread to hear it too, but I must hear.
— Soph. Oed. Tyr. 1169, 1170.

But this may seem perhaps a sort of intemperateness of delight in knowing
everything, and as it were a stream violently bearing down the reasoning
faculty. But now, when a story that hath in it nothing that is troubling and
afflictive treats of great and heroic enterprises with a potency and grace of
style such as we find in Herodotus’s Grecian and in Xenophon’s Persian
history, or in what,

Inspired by heavenly gods, sage Homer sung,

or in the Travels of Euxodus, the Foundations and Republics of Aristotle,
and the Lives of Famous Men compiled by Aristoxenus; these will not only
bring us exceeding much and great contentment, but such also as is clean and
secure from repentance. And who could take greater satisfaction either in
eating when a-hungry or drinking when a-dry amongst the Phaeacians, than
in going over Ulysses’s relation of his own voyage and rambles? And what
man could be better pleased with the embraces of the most exquisite beauty,
than with sitting up all night to read over what Xenophon hath written of
Panthea, or Aristobulus of Timoclea, or Theopompus of Thebe?

11. But now these appertain all solely to the mind. But they chase away
from them the delights that accrue from the mathematics also. Though the
satisfactions we receive from history have in them something simple and
equal; but those that come from geometry, astronomy, and music inveigle
and allure us with a sort of nimbleness and variety, and want nothing that
is tempting and engaging; their figures attracting us as so many charmes,
whereof whoever hath once tasted, if he be but competently skilled, will run
about chanting that in Sophocles,

I’m mad; the Muses with new rage inspire me.
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I’ll mount the hill; my lyre, my numbers fire me.

— From the Thamyras of Sophocles, Frag. 225.

Nor doth Thamyras break out into poetic raptures upon any other score;
nor, by Jove, Euxodus, Aristarchus, or Archimedes. And when the lovers of
the art of painting are so enamoured with the charmingness of their own
performances, that Nicias, as he was drawing the Evocation of Ghosts in
Homer, often asked his servants whether he had dined or no, and when King
Ptolemy had sent him threescore talents for his piece, after it was finished, he
neither would accept the money nor part with his work; what and how great
satisfactions may we then suppose to have been reaped from geometry and
astronomy by Euclid when he wrote his Dioptrics, by Philippus when he had
perfected his demonstration of the figure of the moon, by Archimedes when
with the help of a certain angle he had found the sun’s diameter to make the
same part of the largest circle that that angle made of four right angles, and by
Apollonius and Aristarchus who were the inventors of some other things of
the like nature? The bare contemplating and comprehending of all these now
engender in the learners both unspeakable delights and a marvellous height
of spirit. And it doth in no wise beseem me, by comparing with these the
fulsome debauchees of victualling-houses and stews, to contaminate Helicon
and the Muses,—

Where swain his flock ne’er fed,

Nor tree by hatchet bled.
— Eurip. Hippol. 75.

But these are the verdant and untrampled pastures of ingenious bees; but
those are more like the mange of lecherous boars and he-goats. And though a
voluptuous temper of mind be naturally erratic and precipitate, yet never any
yet sacrificed an ox for joy that he had gained his will of his mistress; nor did
any ever wish to die immediately, might he but once satiate himself with the
costly dishes and comfits at the table of his prince. But now Eudoxus wished
he might stand by the sun, and inform himself of the figure, magnitude, and
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beauty of that luminary, though he were, like Phaethon, consumed by it. And
Pythagoras offered an ox in sacrifice for having completed the lines of a
certain geometric diagram; as Apollodotus tells us,

When the famed lines Pythagoras devised,

For which a splendid ox he sacrificed.

Whether it was that by which he showed that the line that regards the right
angle in a triangle is equivalent to the two lines that contain that angle, or the
problem about the area of the parabolic section of a cone. And Archimedes’s
servants were forced to hale him away from his draughts, to be anointed in
the bath; but he notwithstanding drew the lines upon his belly with his strigil.
And when, as he was washing (as the story goes of him), he thought of a
manner of computing the proportion of gold in King Hiero’s crown by seeing
the water flowing over the bathing-stool, he leaped up as one possessed or
inspired, crying, “I have found it;” which after he had several times repeated,
he went his way. But we never yet heard of a glutton that exclaimed with
such vehemence, “I have eaten,” or of an amorous gallant that ever cried,
“I have kissed,” among the many millions of dissolute debauchees that both
this and preceding ages have produced. Yea, we abominate those that make
mention of their great suppers with too luscious a gust, as men overmuch
taken with mean and abject delights. But we find ourselves in one and the
same ecstasy with Eudoxus, Archimedes, and Hipparchus; and we readily
give assent to Plato when he saith of the mathematics, that while ignorance
and unskilledness make men despise them, they still thrive notwithstanding
by reason of their charmingness, in despite of contempt.

12. These then so great and so many pleasures, that run like perpetual springs
and rills, these men decline and avoid; nor will they permit those that put in
among them so much as to take a taste of them, but bid them hoist up the
little sails of their paltry cock-boats and fly from them. Nay, they all, both he
and she philosophers, beg and entreat Pythocles, for dear Epicurus’s sake,
not to affect or make such account of the sciences called liberal. And when
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they cry up and defend one Apelles, they write of him that he kept himself
clean by refraining himself all along from the mathematics. But as to history
—to pass over their aversedness to other kinds of compositions—I shall only
present you with the words of Metrodorus, who in his treatise of the Poets
writes thus: Wherefore let it never disturb you, if you know not either what
side Hector was of, or the first verses in Homer’s Poem, or again what is
in its middle. But that the pleasures of the body spend themselves like the
winds called Etesian or Anniversary, and utterly determine when once age is
past its vigor, Epicurus himself was not insensible; and therefore he makes it
a problematic question, whether a sage philosopher, when he is an old man
and disabled for enjoyment, may not still be recreated with having handsome
girls to feel and grope him, being not, it seems, of the mind of old Sophocles,
who thanked God he had at length escaped from this kind of pleasure, as
from an untamed and furious master. But, in my opinion, it would be more
advisable for these sensual lechers, when they see that age will dry up so
many of their pleasures, and that, as Euripides saith,

Dame Venus is to ancient men a foe,

— Eurip. Aeolus, Frag. 23.

in the first place to collect and lay up in store, as against a siege, these other
pleasures, as a sort of provision that will not impair and decay; that then, after
they have celebrated the venereal festivals of life, they may spend a cleanly
after-feast in reading over the historians and poets, or else in problems of
music and geometry. For it would never have come into their minds so much
as to think of these purblind and toothless gropings and spurtings of lechery,
had they but learned, if nothing more, to write comments upon Homer or
Euripides, as Aristotle, Heraclides, and Dicaerchus did. But I verily persuade
myself that their neglecting to take care for such provisions as these, and
finding all the other things they employed themselves in (as they use to say
of virtue) but insipid and dry, and being wholly set upon pleasure, and the
body no longer supplying them with it, give them occasion to stoop to do
things both mean and shameful in themselves and unbecoming their age; as

19



well when they refresh their memories with their former pleasures and serve
themselves of old ones (as it were) long since dead and laid up in pickle for
the purpose, when they cannot have fresh ones, as when again they offer
violence to nature by suscitating and inflaming in their decayed bodies, as
in cold embers, other new ones equally senseless, they having not, it seems,
their minds stored with any congenial pleasure that is worth the rejoicing at.

13. As to the other delights of the mind, we have already treated of them, as
they occurred to us. But their aversedness and dislike to music, that affords
us so great delights and such charming satisfactions, a man could not forget
if he would, by reason of the inconsistency of what Epicurus saith, when
he pronounceth in his book called his Doubts that his wise man ought to
be a lover of public spectacles and to delight above any other man in the
music and shows of the Bacchanals; and yet he will not admit of music
problems or of the critical inquiries of philologists, no, not so much as at a
compotation. Yea, he advises such princes as are lovers of the Muses rather
to entertain themselves at their feasts either with some narration of military
adventures or with the importune scurrilities of drolls and buffoons, than to
engage in disputes about music or in questions of poetry. For this very thing
he had the face to write in his treatise of Monarchy, as if he were writing to
Sardanapalus, or to Nanarus ruler of Babylon. For neither would a Hiero nor
an Attalus nor an Archelaus be persuaded to make a Euripides, a Simonides,
a Melanippides, a Crates, or a Diodotus rise up from their tables, and to
place such scaramuchios in their rooms as a Cardax, an Agrias, or a Callias,
or fellows like Thrasonides and Thrasyleon, to make people disorder the
house with hollowing and clapping. Had the great Ptolemy, who was the first
that formed a consort of musicians, but met with these excellent and royal
admonitions, would he not, think you, have thus addressed himself to the
Samians:

O Muse, whence art thou thus maligned?

For certainly it can never belong to any Athenian to be in such enmity and
hostility with the Muses. But
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No animal accurst by Jove

Music’s sweet charms can ever love.
— Pindar, Pyth. I. 25.

What sayest thou now, Epicurus? Wilt thou get thee up betimes in the
morning, and go to the theatre to hear the harpers and flutists play? But if a
Theophrastus discourse at the table of Concords, or an Aristoxenus of Vari-
eties, or if an Aristophanes play the critic upon Homer, wilt thou presently,
for very dislike and abhorrence, clap both thy hands upon thy ears? And do
they not hereby make the Scythian king Ateas more musical than this comes
to, who, when he heard that admirable flutist Ismenias, detained then by him
as a prisoner of war, playing upon the flute at a compotation, swore he had
rather hear his own horse neigh? And do they not also profess themselves to
stand at an implacable and irreconcilable defiance with whatever is generous
and becoming? And indeed what do they ever embrace or affect that is either
genteel or regardable, when it hath nothing of pleasure to accompany it? And
would it not far less affect a pleasurable way of living, to abhor perfumes
and odors, like beetles and vultures, than to shun and abhor the conversation
of learned, critics and musicians? For what flute or harp ready tuned for a
lesson, or

What sweetest concerts e’er with artful noise,

Warbled by softest tongue and best tuned voice,

ever gave Epicurus and Metrodorus such content as the disputes and precepts
about concerts gave Aristotle, Theophrastus, Hieronymus, and Dicaerchus?
And also the problems about flutes, rhythms, and harmonies; as, for instance,
why the longer of two flutes of the same longitude should speak flatter?
—why, if you raise the pipe, will all its notes be sharp; and flat again, if
you depress it?—and why, when clapped to another, will it sound flatter;
and sharper again, when taken from it?—why also, if you scatter chaff or
dust about the orchestra of a theatre, will the sound be deadened?—and
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why, when one would have set up a bronze Alexander for a frontispiece to
a stage at Pella, did the architect advise to the contrary, because it would
spoil the actors’ voices? and why, of the several kinds of music, will the
chromatic diffuse and the harmonic compose the mind? But now the several
humors of poets, their differing turns and forms of style, and the solutions
of their difficult places, have conjoined with a sort of dignity and politeness
somewhat also that is extremely agreeable and charming; insomuch that to
me they seem to do what was once said by Xenophon, to make a man even
forget the joys of love, so powerful and overcoming is the pleasure they
bring us.

14. Of all this these gentlemen have not the least share, nor do they so
much as pretend or desire to have any. But while they are sinking and
depressing their contemplative part into the body, and dragging it down by
their sensual and intemperate appetites, as by so many weights of lead, they
make themselves appear little better than hostlers or graziers that still ply
their cattle with hay, straw, or grass, looking upon such provender as the
properest and meetest food for them. And is it not even thus they would swill
the mind with the pleasures of the body, as hogherds do their swine, while
they will not allow it can be gay any longer than it is hoping, experiencing,
or remembering something that refers to the body; but will not have it either
to receive or seek for any congenial joy or satisfaction from within itself?
Though what can be more absurd and unreasonable than—when there are
two things that go to make up the man, a body and a soul, and the soul besides
hath the perogative of governing—that the body should have its peculiar,
natural, and proper good, and the soul none at all, but must sit gazing at the
body and simper at its passions, as if she were pleased and affected with
them, though indeed she be all the while wholly untouched and unconcerned,
as having nothing of her own to choose, desire, or take delight in? For they
should either pull off the vizor quite, and say plainly that man is all body (as
some of them do, that take away all mental being), or, if they will allow us
to have two distinct natures, they should then leave to each its proper good
and evil, agreeable and disagreeable; as we find it to be with our senses,
each of which is peculiarly adapted to its own sensible, though they all very
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strangely intercommune one with another. Now the intellect is the proper
sense of the mind; and therefore that it should have no congenial speculation,
movement, or affection of its own, the attaining to which should be matter
of complacency to it, is the most irrational thing in the world, if I have not,
by Jove, unwittingly done the men wrong, and been myself imposed upon
by some that may perhaps have calumniated them.

15. Then I said to him: If we may be your judges, you have not; yea, we must
acquit you of having offered them the least indignity; and therefore pray
despatch the rest of your discourse with assurance. How! said I, and shall
not Aristodemus then succeed me, if you are tired out yourself? Aristodemus
said: With all my heart, when you are as much tired as he is; but since you
are yet in your vigor, pray make use of yourself, my noble friend, and don’t
think to pretend weariness. Theon then replied: What is yet behind, I must
confess, is very easy; it being but to go over the several pleasures contained
in that part of life that consists in action. Now themselves somewhere say
that there is far more satisfaction in doing than in receiving good; and good
may be done many times, it is true, by words, but the most and greatest part
of good consists in action, as the very name of beneficence tells us and they
themselves also attest. For you may remember, continued he, we heard this
gentleman tell us but now what words Epicurus uttered, and what letters he
sent to his friends, applauding and magnifying Metrodorus,—how bravely
and like a spark he quitted the city and went down to the port to relieve
Mithrus the Syrian,—and this, though Metrodorus did not then do anything
at all. What and how great then may we presume the pleasures of Plato
to have been, when Dion by the measures he gave him deposed the tyrant
Dionysius and set Sicily at liberty? And what the pleasures of Aristotle, when
he rebuilt his native city Stagira, then levelled with the ground, and brought
back its exiled inhabitants? And what the pleasures of Theophrastus and
of Phidias, when they cut off the tyrants of their respective countries? For
what need a man recount to you, who so well know it, how many particular
persons they relieved, not by sending them a little wheat or a measure of
meal (as Epicurus did to some of his friends), but by procuring restoration to
the banished, liberty to the imprisoned, and restitution of wives and children
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to those that had been bereft of them? But a man could not, if he were willing,
pass by the sottish stupidity of the man who, though he tramples under foot
and vilifies the great and generous actions of Themistocles and Miltiades,
yet writes these very words to his friends about himself: “You have given a
very gallant and noble testimony of your care of me in the provision of corn
you have made for me, and have declared your affection to me by signs that
mount to the very skies.” So that, should a man but take that poor parcel of
corn out of the great philosopher’s epistle, it might seem to be the recital of
some letter of thanks for the delivery or preservation of all Greece or of the
commons of Athens.

16. We will now forbear to mention that Nature requires very large and
chargeable provisions to be made for accomplishing the pleasures of the
body; nor can the height of delicacy be had in black bread and lentil pottage.
But voluptuous and sensual appetites expect costly dishes, Thasian wines,
perfumed unguents, and varieties of pastry works,

And cakes by female hands wrought artfully,

Well steep’d in th’ liquor of the gold-wing’d bee;
— From the Cressae of Euripides, Frag. 470.

and besides all this, handsome young lassies too, such as L.eontion, Boidion,
Hedia, and Nicedion, that were wont to roam about in Epicurus’s philosophic
garden. But now such joys as suit the mind must undoubtedly be grounded
upon a grandeur of actions and a splendor of worthy deeds, if men would
not seem little, ungenerous, and puerile, but on the contrary, bulky, firm, and
brave. But for a man to be elated by happiness, as Epicurus is, like sailors
upon the festivals of Venus, and to vaunt himself that, when he was sick of
an ascites, he notwithstanding called his friends together to certain collations
and grudged not his dropsy the addition of good liquor, and that, when he
called to remembrance the last words of Neocles, he was melted with a
peculiar sort of joy intermixed with tears,—no man in his right senses would
call these true joys or satisfactions. Nay, I will be bold to say that, if such
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a thing as that they call a sardonic or grinning laughter can happen to the
mind, it is to be found in these artificial and crying laughters. But if any will
needs have them still called by the name of joys and satisfactions, let him
but yet think how far they are exceeded by the pleasures that here ensue:

Our counsels have proud Sparta’s glory clipt;

and

Stranger, this is his country Rome’s great star;

and again this,

I know not which to guess thee, man or god.

Now when I set before my eyes the brave achievements of Thrasybulus and
Pelopidas, of Aristides engaged at Platea and Miltiades at Marathon, I am
here constrained with Herodotus to declare it my opinion, that in an active
state of life the pleasure far exceeds the glory. And Epaminondas herein
bears me witness also, when he saith (as is reported of him), that the greatest
satisfaction he ever received in his life was that his father and mother had
lived to see the trophy set up at Leuctra when himself was general. Let
us then compare with Epaminondas’s Epicurus’s mother, rejoicing that she
had lived to see her son cooping himself up in a little garden, and getting
children in common with Polyaenus upon the strumpet of Cyzicus. As for
Metrodorus’s mother and sister, how extravagantly rejoiced they were at his
nuptials appears by the letters he wrote to his brother in answer to his; that
is, out of his own books. Nay, they tell us bellowing that they have not only
lived a life of pleasure, but also exult and sing hymns in the praise of their
own living. Though, when our servants celebrate the festivals of Saturn or go
in procession at the time of the rural bacchanals, you would scarcely brook
the hollowing and din they make, if the intemperateness of their joy and
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their insensibleness of decorum should make them act and speak such things
as these:

Lean down, boy! why dost sit I let’s tope like mad!
Here’s belly-timber store; ne’er spare it, lad.
Straight these huzza like wild. One fills up drink;
Another plaits a wreath, and crowns the brink

O’ th’ teeming bowl. Then to the verdant bays

All chant rude carols in Apollo’s praise;

While one the door with drunken fury smites,

Till he from bed his loving consort frights.

And are not Metrodorus’s words something like to these when he writes to
his brother thus: It is none of our business to preserve the Greeks, or to get
them to bestow garlands upon us for our wit, but to eat well and drink good
wine, Timocrates, so as not to offend but pleasure our stomachs. And he saith
again, in some other place in the same epistles: How gay and how assured
was I, when I had once learned of Epicurus the true way of gratifying my
stomach; for, believe me, philosopher Timocrates, our prime good lies at the
stomach.

17. In brief, these men draw out the dimensions of their pleasures like a
circle, about the stomach as a centre. And the truth is, it is impossible for
those men ever to participate of generous and princely joy, such as enkindles
a height of spirit in us and sends forth to all mankind an unmade hilarity
and calm serenity, that have taken up a sort of life that is confined, unsocial,
inhuman, and uninspired towards the esteem of the world and the love of
mankind. For the soul of man is not an abject, little, and ungenerous thing,
nor doth it extend its desires (as polyps do their claws) unto eatables only,—
yea, these are in an instant of time taken off by the least plenitude, but when
its efforts towards what is brave and generous and the honors and caresses
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that accrue therefrom are now in their consummate vigor this life’s duration
cannot limit them, but the desire of glory and the love of mankind grasp at
whole eternity, and wrestle with such actions and charms as bring with them
an ineffable pleasure, and such as good men, though never so fain, cannot
decline, they meeting and accosting them on all sides and surrounding them
about, while their being beneficial to many occasions joy to themselves.

As he passes through the throngs in the city,

All gaze upon him as some deity.
— Odyss. VIII. 173.

For he that can so affect and move other men as to fill them with joy and
rapture, and to make them long to touch him and salute him, cannot but
appear even to a blind man to possess and enjoy very extraordinary satisfac-
tions in himself. And hence it comes that such men are both indefatigable
and undaunted in serving the public, and we still hear some such words from
them

Thy father got thee for the common good;

and

Let’s not give off to benefit mankind.

But what need I instance in those that are consummately good? For if to
one of the middling rank of bad men, when he is just a-dying, he that hath
the power over him (whether his god or prince) should but allow one hour
more, upon condition that, after he hath spent that either in some generous
action or in sensual enjoyment, he should then presently die, who would in
this time choose rather to accompany with Lais or drink Ariusion wine, than
to despatch Archias and restore the Athenians to their liberties? For my part
I believe none would. For I see that even common sword-players, if they
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are not utter brutes and savages, but Greek born, when they are to enter the
list, though there be many and very costly dishes set before them, yet take
more content in employing their time in commanding their poor wives to
some of their friends, yea, and in conferring freedom on their slaves, than in
gratifying their stomachs. But should the pleasures of the body be allowed to
have some extraordinary matter in them, this would yet be common to men
of action and business.

For they can eat good meat, and red wine drink,
— See I1. V. 341.

aye, and entertain themselves with their friends, and perhaps with a greater
relish too, after their engagements and hard services,—as did Alexander and
Agesilaus, and (by Jove) Phocion and Epaminondas too,—than these gen-
tlemen who anoint themselves by the fireside, and are gingerly rocked about
the streets in sedans. Yea, those make but small account of such pleasures
as these, as being comprised in those greater ones. For why should a man
mention Epaminondas’s denying to sup with one, when he saw the prepara-
tions made were above the man’s estate, but frankly saying to his friend, “I
thought you had intended a sacrifice and not a debauch,” when Alexander
himself refused Queen Ada’s cooks, telling her he had better ones of his own,
to wit, travelling by night for his dinner, and a light dinner for his supper, and
when Philoxenus writing to him about some handsome boys, and desiring
to know of him whether he would have him buy them for him, was within a
small matter of being discharged his office for it? And yet who might better
have them than he? But as Hippocrates saith that of two pains the lesser is
forgot in the greater, so the pleasures that accrue from action and the love of
glory, while they cheer and refresh the mind, do by their transcendency and
grandeur obliterate and extinguish the inferior satisfactions of the body.

18. If, then, the remembering of former good things (as they affirm) be that
which most contributes to a pleasurable living, not one of us will then credit
Epicurus when he, tells us that, while he was dying away in the midst of the
strongest agonies and distempers, he yet bore himself up with the memory of
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the pleasures he formerly enjoyed. For a man may better see the resemblance
of his own face in a troubled deep or a storm, than a smooth and smiling
remembrance of past pleasure in a body tortured with such lancing and
rending pains. But now the memories of past actions no man can put from
him that would. For did Alexander, think you, (or indeed could he possibly)
forget the fight at Arbela? Or Pelopidas the tyrant Leontiadas? Or Themis-
tocles the engagement at Salamis? For the Athenians to this very day keep an
annual festival for the battle at Marathon, and the Thebans for that at Leuctra;
and so, by Jove, do we ourselves (as you very well know) for that which
Daiphantus gained at Hyampolis, and all Phocis is filled with sacrifices and
public honors. Nor is there any of us that is better satisfied with what himself
hath either eaten or drunk than he is with what they have achieved. It is very
easy then to imagine what great content, satisfaction, and joy accompanied
the authors of these actions in their lifetime, when the very memory of
them hath not yet after five hundred years and more lost its rejoicing power.
The truth is, Epicurus himself allows there are some pleasures derived from
fame. And indeed why should he not, when he himself had such a furious
lechery and wriggling after glory as made him not only to disown his masters
and scuffle about syllables and accents with his fellow-pedant Democritus
(whose principles he stole verbatim), and to tell his disciples there never
was a wise man in the world besides himself, but also to put it in writing
how Colotes performed adoration to him, as he was one day philosophizing,
by touching his knees, and that his own brother Neocles was used from a
child to say, “There neither is, nor ever was in the world, a wiser man than
Epicurus,” and that his mother had just so many atoms within her as, when
coming together, must have produced a complete wise man? May not a man
then—as Callicratidas once said of the Athenian admiral Conon, that he
whored the sea as well say of Epicurus that he basely and covertly forces
and ravishes Fame, by not enjoying her publicly but ruffling and debauching
her in a corner? For as men’s bodies are oft necessitated by famine, for want
of other food, to prey against nature upon themselves, a like mischief to this
does vainglory create in men’s minds, forcing them, when they hunger after
praise and cannot obtain it from other men, at last to commend themselves.
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19. And do not they then that stand so well affected towards applause and
fame themselves own they cast away very extraordinary pleasures, when
they decline, magistrature, public offices, and the favor and confidences of
princes, from whom Democritus once said the grandest blessings of human
life are derived? For he will never induce any mortal to believe, that he that
could so highly value and please himself with the attestation of his brother
Neocles and the adoration of his friend Colotes would not, were he clapped
by all the Greeks at the Olympiads, go quite out of his wits and even hollow
for joy, or rather indeed be elated in the manner spoken of by Sophocles,

Puffed like the down of a gray-headed thistle.

If it be a pleasing thing then to be of a good fame, it is on the contrary
afflictive to be of an ill one; and it is most certain that nothing in the world can
be more infamous than want of friendship, idleness, atheism, debauchery,
and negligence. Now these are looked upon by all men except themselves
as inseparable companions of their party. But unjustly, some one may say.
Be it so then; for we consider not now the truth of the charge, but what fame
and reputation they are of in the world. And we shall forbear at present to
mention the many books that have been written to defame them, and the
blackening decrees made against them by several republics; for that would
look like bitterness. But if the answers of oracles, the providence of the gods,
and the tenderness and affection of parents to their issue,—if civil policy,
military order, and the office of magistracy be things to be looked upon as
deservedly esteemed and celebrated, it must of necessity then be allowed
also, that they that tell us it is none of their business to preserve the Greeks,
but they must eat and drink so as not to offend but pleasure their stomachs,
are base and ignominious persons, and that their being reputed such must
needs extremely humble them and make their lives untoward to them, if they
take honor and a good name for any part of their satisfaction.

20. When Theon had thus spoken, we thought good to break up our walk
to rest us awhile (as we were wont to do) upon the benches. Nor did we
continue any long space in our silence at what was spoken; for Zeuxippus,
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taking his hint from what had been said, spake to us: Who will make up that
of the discourse which is yet behind? For it hath not yet received its due
conclusion; and this gentleman, by mentioning divination and providence,
did in my opinion suggest as much to us; for these people boast that these
very things contribute in no way to the providing of their lives with pleasure,
serenity, and assurance; so that there must be something said to these too.
Aristodemus subjoined then and said: As to pleasure, I think there hath been
enough said already to evince that, supposing their doctrine to be successful
and to attain its own design, it yet doth but ease us of fear and a certain
superstitious persuasion but helps us not to any comfort or joy from the gods
at all; nay, while it brings us to such a state as to be neither disquieted nor
pleased with them, it doth but render us in the same manner affected towards
them as we are towards the Scythians or Hyrcanians, from whom we look for
neither good nor harm. But if something more must be added to what hath
been already spoken, I think I may very well take it from themselves. And
in the first place, they quarrel extremely with those that would take away
all sorrowing, weeping, and sighing for the death of friends, and tell them
that such unconcernedness as arrives to an insensibility proceeds from some
other worse cause, to wit, inhumanity, excessive vainglory, or prodigious
fierceness, and that therefore it would be better to be a little concerned and
affected, yea, and to liquor one’s eyes and be melted, with other pretty things
of the like kind, which they use artificially to affect and counterfeit, that they
may be thought tender and loving-hearted people. For just in this manner
Epicurus expressed himself upon the occasion of the death of Hegesianax,
when he wrote to Dositheus the father and to Pyrson the brother of the
deceased person; for I fortuned very lately to run over his epistles. And I
say, in imitation of them, that atheism is no less an evil than inhumanity and
vainglory, and into this they would lead us who take away with God’s anger
the comfort we might derive from him. For it would be much better for us to
have something of the unsuiting passion of dauntedness and fear conjoined
and intermixed with our sentiments of a deity, than while we fly from it, to
leave ourselves neither hope, content, nor assurance in the enjoyment of our
good things nor any recourse to God in our adversity and misfortunes.
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21. We ought, it is true, to remove superstition from the persuasion we have
of the gods, as we would the gum from our eyes; but if that be impossible,
we must not root out and extinguish with it the belief which the most have
of the gods; nor is that a dismaying and sour one either, as these gentlemen
feign, while they libel and abuse the blessed Providence, representing her
as a witch or as some fell and tragic fury. Yea, I must tell you, there are
some in the world that fear God in an excess, for whom yet it would not
be better not so to fear him. For, while they dread him as a governor that
is gentle to the good and severe to the bad, and are by this one fear, which
makes them not to need many others, freed from doing ill and brought to
keep their wickedness with them in quiet and (as it were) in an enfeebled
languor, they come hereby to have less disquiet than those that indulge the
practice of it and are rash and daring in it, and then presently after fear and
repent of it. Now that disposition of mind which the greater and ignorant
part of mankind, that are not utterly bad, are of towards God, hath, it is very
true, conjoined with the regard and honor they pay him, a kind of anguish
and astonished dread, which is also called superstition; but ten thousand
times more and greater is the good hope, the true joy, that attend it, which
both implore and receive the whole benefit of prosperity and good success
from the gods only. And this is manifest by the greatest tokens that can be;
for neither do the discourses of those that wait at the temples, nor the good
times of our solemn festivals, nor any other actions or sights more recreate
and delight us than what we see and do about the gods ourselves, while we
assist at the public ceremonies, and join in the sacred balls, and attend at the
sacrifices and initiations. For the mind is not then sorrowful depressed, and
heavy, as if she were approaching certain tyrants or cruel torturers; but on the
contrary, where she is most apprehensive and fullest persuaded the divinity
is present, there she most of all throws off sorrows, tears, and pensiveness,
and lets herself loose to what is pleasing and agreeable, to the very degree
of tipsiness, frolic, and laughter. In amorous concerns, as the poet said once,

When old man and old wife think of love’s fires,

Their frozen breasts will swell with new desires;
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but now in the public processions and sacrifices not only the old man and
the old wife, nor yet the poor and mean man only, but also

The dusty thick-legged drab that turns the mill,

and household-slaves and day-laborers, are strangely elevated and trans-
ported with mirth and joviality. Rich men as well as princes are used at
certain times to make public entertainments and to keep open houses; but the
feasts they make at the solemnities and sacrifices, when they now apprehend
their minds to approach nearest the divinity, have conjoined with the honor
and veneration they pay him a much more transcending pleasure and satis-
faction. Of this, he that hath renounced God’s providence hath not the least
share; for what recreates and cheers us at the festivals is not the store of good
wine and roast meat, but the good hope and persuasion that God is there
present and propitious to us, and kindly accepts of what we do. From some
of our festivals we exclude the flute and garland; but if God be not present
at the sacrifice, as the solemnity of the banquet, the rest is but unhallowed,
unfeast-like, and uninspired. Indeed the whole is but ungrateful and irksome
to such a man; for he asks for nothing at all, but only acts his prayers and
adorations for fear of the public, and utters expressions contradictory to his
philosophy. And when he sacrifices, he stands by and looks upon the priest
as he kills the offering but as he doth upon a butcher; and when he hath done,
he goes his way, saying with Menander,

To bribe the gods I sacrificed my best,

But they ne’er minded me nor my request.

For such a mien Epicurus would have us to put on, and neither to envy nor to
incur the hatred of the common herd by doing ourselves with disgust what
others do with delight. For, as Evenus saith,

No man can love what he is made to do.
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For which very reason they think the superstitious are not pleased in their
minds but in fear while they attend at the sacrifices and mysteries; though
they themselves are in no better condition, if they do the same things our of
fear, and partake not either of as great good hope as the others do, but are
only fearful and uneasy lest they should come to be discovered as cheating
and abusing the public, upon whose account it is that they compose the books
they write about the Gods and the Divine Nature,

Involved, with nothing truly said.

But all around enveloped;

hiding out of fear the real opinions they contain.

22. And now, after the two former ranks of ill and common men, we will in
the third place consider the best sort and most beloved of the gods, and what
great satisfactions they receive from their clean and generous sentiments of
the deity, to wit, that he is the prince of all good things and the parent of all
things brave, and can no more do an unworthy thing than he can be made to
suffer it. For he is good, and he that is good can upon no account fall into
envy, fear, anger, or hatred; neither is it proper to a hot thing to cool, but to
heat; nor to a good thing to do harm. Now anger is by nature at the farthest
distance imaginable from complacency, and spleenishness from placidness,
and animosity and turbulence from humanity and kindness. For the latter of
these proceed from generosity and fortitude, but the former from impotency
and baseness. The deity is not therefore constrained by either anger or
kindnesses; but that is because it is natural to it to be kind and aiding, and
unnatural to be angry and hurtful. But the great Jove, whose mansion is in
heaven, is the first that descends downwards and orders all things and takes
the care of them. But of the other gods one is surnamed the Distributor, and
another the Mild, and a third the Averter of Evil. And according to Pindar,

Phoebus was by mighty Jove designed

Of all the gods to be to man most kind.
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And Diogenes saith, that all things are the gods’, and friends have all things
common, and good men are the gods’ friends; and therefore it is impossible
either that a man beloved of the gods should not be happy, or that a wise
and a just man should not be beloved of the gods. Can you think then that
they that take away Providence need any other chastisement, or that they
have not a sufficient one already, when they root out of themselves such vast
satisfaction and joy as we that stand thus affected towards the deity have?
Metrodorus, Polyaenus, and Aristobulus were the confidence and rejoicing
of Epicurus; the better part of whom he all his lifetime either attended upon
in their sicknesses or lamented at their deaths. As did Lycurgus, when he was
saluted by the Delphic prophetess,

Dear friend to heavenly Jove and all the gods.

And did Socrates when he believed that a certain divinity was used out of
kindness to discourse him, and Pindar when he heard Pan sing one of the
sonnets he had composed, but a little rejoice, think you? Or Phormio, when
he thought he had treated Castor and Pollux at his house? Or Sophocles,
when he entertained Aesculapius, as both he himself believed, and others
too, that thought the same with him by reason of the apparition that then
happened? What opinion Hermogenes had of the gods is well worth the
recounting in his very own words. “For these gods,” saith he, “who know all
things and can do all things, are so friendly and loving to me that, because
they take care of me, I never escape them either by night or by day, wherever
I go or whatever I am about. And because they know beforehand what issue
everything will have, they signify it to me by sending angels, voices, dreams,
and presages.”

23. Very amiable things must those be that come to us from the gods; but
when these very things come by the gods too, this is what occasions vast
satisfaction and unspeakable assurance, a sublimity of mind and a joy that,
like a smiling brightness, doth as it were gild over our good things with a
glory. But now those that are persuaded otherwise obstruct the very sweetest
part of their prosperity, and leave themselves nothing to turn to in their
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adversity; but when they are in distress, look only to this one refuge and port,
dissolution and insensibility; just as if in a storm or tempest at sea, some one
should, to hearten the rest, stand up and say to them: Gentlemen, the ship hath
never a pilot in it, nor will Castor and Pollux come themselves to assuage
the violence of the beating waves or to lay the swift careers of the winds; yet
I can assure you there is nothing at all to be dreaded in all this, for the vessel
will be immediately swallowed up by the sea, or else will very quickly fall
off and be dashed in pieces against the rocks. For this is Epicurus’s way of
discourse to persons under grievous distempers and excessive pains. Dost
thou hope for any good from the gods for thy piety? It is thy vanity; for
the blessed and incorruptible Being is not constrained by either angers or
kindnesses. Dost thou fancy something better after this life than what thou
hast here? Thou dost but deceive thyself; for what is dissolved hath no sense,
and that which hath no sense is nothing to us. Aye; but how comes it then,
my good friend, that you bid me eat and be merry? Why, by Jove, because
he that is in a great storm cannot be far off a shipwreck; and your extreme
danger will soon land you upon Death’s strand. Though yet a passenger at
sea, when he is got off from a shattered ship, will still buoy himself up with
some little hope that he may drive his body to some shore and get out by
swimming; but now the poor soul, according to these men’s philosophy,

Has no escape beyond the hoary main.
— Odyss. V. 410.

Yea, she presently evaporates, disperses, and perishes, even before the body
itself; so that it seems her great and excessive rejoicing must be only for
having learned this one sage and divine maxim, that all her misfortunes will
at last determine in her own destruction, dissolution, and annihilation.

24. But (said he, looking upon me) I should be impertinent, should I say
anything upon this subject, when we have heard you but now discourse so
fully against those that would persuade us that Epicurus’s doctrine about the
soul renders men more disposed and better pleased to die than Plato’s doth.
Zeuxippus therefore subjoined and said: And must our present debate be left
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then unfinished because of that? Or shall we be afraid to oppose that divine
oracle to Epicurus? No, by no means, I said; and Empedocles tells us that

What’s very good claims to be heard twice.

Therefore we must apply ourselves again to Theon; for I think he was present
at our former discourse; and besides, he is a young man, and needs not fear
being charged by these young gentlemen with having a bad memory.

25. Then Theon, like one constrained, said: Well then, if you will needs have
me to go on with the discourse, I will not do as you did, Aristodemus. For you
were shy of repeating what this gentleman spoke, but I shall not scruple to
make use of what you have said; for I think indeed you did very well divide
mankind into three ranks; the first of wicked and very bad men, the second
of the vulgar and common sort, and the third of good and wise men. The
wicked and bad sort then, while they dread any kind of divine vengeance and
punishment at all, and are by this deterred from doing mischief, and thereby
enjoy the greater quiet, will live both in more pleasure and in less disturbance
for it. And Epicurus is of opinion that the only proper means to keep men
from doing ill is the fear of punishments. So that we should cram them with
more and more superstition still, and raise up against them terrors, chasms,
frights, and surmises, both from heaven and earth, if their being amazed with
such things as these will make them become the more tame and gentle. For
it is more for their benefit to be restrained from criminal actions by the fear
of what comes after death, than to commit them and then to live in perpetual
danger and fear.

26. As to the vulgar sort, besides their fear of what is in hell, the hope they
have conceived of an eternity from the tales and fictions of the ancients,
and their great desire of being, which is both the first and the strongest of
all, exceed in pleasure and sweet content of mind that childish dread. And
therefore, when they lose their children, wives, or friends, they would rather
have them be somewhere and still remain, though in misery, than that they
should be quite destroyed, dissolved, and reduced to nothing. And they are
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pleased when they hear it said of a dying person, that he goes away or
departs, and such other words as intimate death to be the soul’s remove and
not destruction. And they sometimes speak thus:

But I’ll even there think on my dearest friend;
— II. XXII. 390.

and thus:

What’s your command to Hector? Let me know;

And to your dear old Priam shall I go?
— Eurip. Hecuba, 422.

And (there arising hereupon an erroneous deviation) they are the better
pleased when they bury with their departed friends such arms, implements,
or clothes as were most familiar to them in their lifetime; as Minos did the
Cretan flutes with Glaucus,

Made of the shanks of a dead brindled fawn.

And if they do but imagine they either ask or desire anything of them, they
are glad when they give it them. Thus Periander burnt his queen’s attire
with her, because he thought she had asked for it and complained she was
a-cold. Nor doth an Aeacus, an Ascalaphus, or an Acheron much disorder
them whom they have often gratified with balls, shows, and music of every
sort. But now all men shrink from that face of death which carries with it
insensibility, oblivion, and extinction of knowledge, as being dismal, grim,
and dark. And they are discomposed when they hear it said of any one, he
is perished, or he is gone or he is no more; and they show great uneasiness
when they hear such words as these:

Go to the wood-clad earth he must,
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And there lie shrivelled into dust,
And ne’er more laugh or drink, or hear

The charming sounds of flute or lyre;

and these:

But from our lips the vital spirit fled

Returns no more to wake the silent dead.
— 1I1. IX. 408.

27. Wherefore they must needs cut the very throats of them that shall with
Epicurus tell them, We men were born once for all, and we cannot be born
twice, but our not being must last forever. For this will bring them to slight
their present good as little, or rather indeed as nothing at all compared
with everlastingness, and therefore to let it pass unenjoyed and to become
wholly negligent of virtue and action, as men disheartened and brought to a
contempt of themselves, as being but as it were of one day’s continuance and
uncertain, and born for no considerable purpose. For insensibility, dissolu-
tion, and the conceit that what hath no sense is nothing to us, do not at all
abate the fear of death, but rather help to confirm it; for this very thing is it
that nature most dreads,—

But may you all return to mould and wet,
— II. VII. 99.

to wit, the dissolution of the soul into what is without knowledge or sense.
Now, while Epicurus would have this to be a separation into atoms and void,
he doth but further cut off all hope of immortality; to compass which (I can
scarce refrain from saying) all men and women would be well contented
to be worried by Cerberus, and to carry water into the tub full of holes, so
they might but continue in being and not be exterminated. Though (as I said
before) there are not very many that stand in fear of these things, they being
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but the tenets of old women and the fabulous stories of mothers and nurses,
—and even they that do fear them yet believe that certain rites of initiation
and purgation will relieve them, by which after they are cleansed they shall
play and dance in hell forever, in company with those that have the privilege
of a bright light, clear air, and the use of speech,—still to be deprived of
living disturbs all both young and old. For it seems that we

Impatient love the light that shines on earth,

— Eurip. Hippol. 193.

as Euripides saith. Nor are we easy or without regret when we hear this:

Him speaking thus th’ eternal brightness leaves, Where night the wea-
ried steeds of day receives.

28. And therefore it is very plain that with the belief of immortality they
take away the sweetest and greatest hopes the vulgar sort have. And what
shall we then think they take away from the good and those that have led
pious and just lives, who expect no ill after dying, but on the contrary most
glorious and divine things? For, in the first place, athletes are not used to
receive the garland before they have performed their exercises, but after they
have contested and proved victorious; in like manner is it with those that
are persuaded that good men have the prize of their conquests after this life
is ended; it is marvellous to think to what a pitch of grandeur their virtue
raises their spirits upon the contemplation of those hopes, among the which
this is one, that they shall one day see those men that are now insolent by
reason of their wealth and power, and that foolishly flout at their betters,
undergo just punishment. In the next place, none of the lovers of truth and the
contemplation of being have here their fill of them; they having but a watery
and puddled reason to speculate with, as it were, through the fog and mist
of the body; and yet they still look upwards like birds, as ready to take their
flight to the spacious and bright region, and endeavor to make their souls
expedite and light from things mortal, using philosophy as a study for death.

40



Thus I account death a truly great and accomplished good thing; the soul
being to live there a real life, which here lives not a waking life, but suffers
things most resembling dreams. If then (as Epicurus saith) the remembrance
of a dead friend be a thing every way complacent; we may easily from thence
imagine how great a joy they deprive themselves of who think they do but
embrace and pursue the phantoms and shades of their deceased familiars,
that have in them neither knowledge nor sense, but who never expect to
be with them again, or to see their dear father and dear mother and sweet
wife, nor have any hopes of that familiarity and dear converse they have that
think of the soul with Pythagoras, Plato, and Homer. Now what their sort of
passion is like to was hinted at by Homer, when he threw into the midst of
the soldiers, as they were engaged, the shade of Aeneas, as if he had been
dead, and afterwards again presented his friends with him himself,

Coming alive and well, as brisk as ever;

at which, he saith,

They all were overjoyed.
—1I1. V. 514 and 515.

And should not we then,—when reason shows us that a real converse with
persons departed this life may be had, and that he that loves may both feel
and be with the party that affects and loves him,—relinquish these men that
cannot so much as cast off all those airy shades and outside barks for which
they are all their time in lamentation and fresh afflictions?

29. Moreover, they that look upon death as the commencement of another
and better life, if they enjoy good things, are the better pleased with them,
as expecting much greater hereafter; but if they have not things here to their
minds, they do not much grumble at it, but the hopes of those good and
excellent things that are after death contain in them such ineffable pleasures
and expectances, that they wipe off and wholly obliterate every defect and
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every offence from the mind, which, as on a road or rather indeed in a
short deviation out of the road, bears whatever befalls it with great ease and
indifference. But now, as to those to whom life ends in insensibility and
dissolution,—death brings to them no removal of evils, though it is afflicting
in both conditions, yet is it more so to those that live prosperously than to
such as undergo adversity? For it cuts the latter but from an uncertain hope
of doing better hereafter; but it deprives the former of a certain good, to wit,
their pleasurable living. And as those medicinal potions that are not grateful
to the palate but yet necessary give sick men ease, but rake and hurt the well;
just so, in my opinion, doth the philosophy of Epicurus; it promises to those
that live miserably no happiness in death, and to those that do well an utter
extinction and dissolution of the mind, while it quite obstructs the comfort
and solace of the grave and wise and those that abound with good things, by
throwing them down from a happy living into a deprivation of both life and
being. From hence then it is manifest, that the contemplation of the loss of
good things will afflict us in as great a measure as either the firm hope or
present enjoyment of them delights us.

30. Yea, themselves tell us, that the thought of future dissolution leaves them
one most assured and complacent good, freedom from anxious surmises
of incessant and endless evils, and that Epicurus’s doctrine effects this by
stopping the fear of death through the soul’s dissolution. If then deliverance
from the expectation of infinite evils be a matter of greatest complacence,
how comes it not to be afflictive to be bereft of eternal good things and
to miss of the highest and most consummate felicity? For not to be can be
good for neither condition, but is on the contrary both against nature and
ungrateful to all that have a being. But those being eased of the evils of life
through the evils of death have, it is very true, the want of sense to comfort
them, while they, as it were, make their escape from life. But, on the other
hand, they that change from good things to nothing seem to me to have
the most dismaying end of all, it putting a period to their happiness. For
Nature doth not fear insensibility as the entrance upon some new thing, but
because it is the privation of our present good things. For to declare that the
destruction of all that we call ours toucheth us not is untrue for it toucheth
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us already by the very anticipation. And insensibility afflicts not those that
are not, but those that are, when they think what damage they shall sustain
by it in the loss of their being and in being suffered never to emerge from
nothingness. Wherefore it is neither the dog Cerberus nor the river Cocytus
that has made our fear of death boundless; but the threatened danger of not
being, representing it as impossible for such as are once extinct to shift back
again into being. For we cannot be born twice, and our not being must last
forever; as Epicurus speaks. For if our end be in not being, and that be infinite
and unalterable, then hath privation of good found out an eternal evil, to wit,
a never ending insensibleness. Herodotus was much wiser, when he said that
God, having given men a taste of the delights of life, seems to be envious,
(Herod. VII. 46.) and especially to those that conceit themselves happy, to
whom pleasure is but a bait for sorrow, they being but permitted to taste
of what they must be deprived of. For what solace or fruition or exultation
would not the perpetual injected thought of the soul’s being dispersed into
infinity, as into a certain huge and vast ocean, extinguish and quell in those
that found their amiable good and beatitude in pleasure? But if it be true
(as Epicurus thinks it is) that most men die in very acute pain, then is the
fear of death in all respects inconsolable; it bringing us through evils unto a
deprivation of good.

31. And yet they are never wearied with their brawling and dunning of all
persons to take the escape of evil for a good, no longer to repute privation of
good for an evil. But they still confess what we have asserted, that death hath
in it nothing of either good hope or solace, but that all that is complacent
and good is then wholly extinguished; at which time those men look for
many amiable, great, and divine things, that conceive the minds of men to be
unperishable and immortal, or at least to go about in certain long revolutions
of times, being one while upon earth and another while in heaven, until they
are at last dissolved with the universe and then, together with the sun and
moon, sublimed into an intellective fire. So large a field and one of so great
pleasures Epicurus wholly cuts off, when he destroys (as hath been said) the
hopes and graces we should derive from the gods, and by that extinguishes
both in our speculative capacity the desire of knowledge, and in our active
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the love of glory, and confines and abases our nature to a poor narrow thing,
and that not cleanly neither, to wit, the content the mind receives by the body,
as if it were capable of no higher good than the escape of evil.
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AGAINST COLOTES, THE DISCIPLE AND FAVORITE
OF EPICURUS.

1. Colotes, whom Epicurus was wont diminutively and by way of familiarity
or fondness to call Colotaras and Colotarion, composed, O Saturninus, and
published a little book which he entitled, “That according to the opinions of
the other philosophers one cannot so much as live.” This was dedicated to
King Ptolemy. Now I suppose that it will not be unpleasant for you to read,
when set down in writing, what came into my mind to speak against this
Colotes, since I know you to be a lover of all elegant and honest treatises,
and particularly of such as regard the science of antiquity, and to esteem
the bearing in memory and having (as much as possible may be) in hand
the discourses of the ancient sages to be the most royal of all studies and
exercises.

2. Not long since, therefore, as this book was being read, Aristodemus of
Aegium, a familiar friend of ours (whom you well know to be one of the
Academy, and not a mere thyrsus-bearer, but one of the most frantic cele-
brators of Plato’s orgies)?!, did, I know not how, keep himself contrary to his
custom very still all the while, and patiently gave ear to it even to the end. But
the reading was scarce well over when he said: Well, then, whom shall we
cause to rise up and fight against this man, in defence of the philosophers?
For I am not of Nestor’s opinion, who, when the most valiant of those nine
warriors that presented themselves to enter into combat was to be chosen,
committed the election to the fortune of a lot.

Yet, answered I, you see he so disposed himself in reference to the lot, that
the choice might pass according to the arbitrament of the wisest man;

And th’ lot drawn from the helmet, as they wished,

1See Plato, Phaed p. 69 C, and Stallbaum’s note. Here the proverb occurs, —
NapBnkopdpot pev moAhoi, Bakyot 6¢ te mavpot, the thrysus-bearers are many, but the
true priests of Bacchus are few. (G.)
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On Ajax fell.

But yet since you command me to make the election,

How can I think a better choice to make

Than the divine Ulysses?
— I1. VII. 182; X. 243.

Consider therefore, and be well advised, in what manner you will chastise
this man.

But you know, replied Aristodemus, that Plato, when highly offended with
his boy that waited on him, would not himself beat him, but requested
Speusippus to do it for him, saying that he himself was angry. As much
therefore may I say to you; Take this fellow to you, and treat him as you
please; for I am in a fit of choler.

When therefore all the rest of the company desired me to undertake this
office; I must then, said I, speak, since it is your pleasure. But I am afraid
that I also shall seem more vehemently transported than is fitting against
this book, in the defending and maintaining Socrates against the rudeness,
scurrility, and insolence of this man; who, because Socrates affirmed himself
to know nothing certainly, instead of bread (as one would say) present him
hay, as if he were a beast, and asks him why he puts meat into his mouth and
not into his ear. And yet perhaps some would make but a laughing matter
of this, considering the mildness and gentleness of Socrates; “but for the
whole host of the Greeks,” that is, of the other philosophers, amongst which
are Democritus, Plato, Stilpo, Empedocles, Parmenides, and Melissus, who
have been basely traduced and reviled by him, it were not only a shame to
be silent, but even a sacrilege in the least point to forbear or recede from
freedom of speech in their behalf, who have advanced philosophy to that
honor and reputation it has gotten.

And our parents indeed have, with the assistance of the gods, given us our
life; but to live well comes to us from reason, which we have learned from the

46



philosophers, which favors law and justice, and restrains our concupiscence.
Now to live well is to live sociably, friendly, temperately, and justly; of all
which conditions they leave us not one, who cry out that man’s sovereign
good lies in his belly, and that they would not purchase all the virtues together
at the expense of a cracked farthing, if pleasure were totally and on every
side removed from them. And in their discourses concerning the soul and
the gods, they hold that the soul perishes when it is separated from the body,
and that the gods concern not themselves in our affairs. Thus the Epicureans
reproach the other philosophers, that by their wisdom they bereave man of
his life; whilst the others on the contrary accuse them of teaching men to live
degenerately and like beasts.

3. Now these things are scattered here and there in the writings of Epicu-
rus, and dispersed through all his philosophy. But this Colotes, by having
extracted from them certain pieces and fragments of discourses, destitute
of any arguments whatever to render them credible and intelligible, has
composed his book, being like a shop or cabinet of monsters and prodigies;
as you better know than any one else, because you have always in your hands
the works of the ancients. But he seems to me, like the Lydian, to open not
only one gate against himself, but to involve Epicurus also in many and those
the greatest doubts and difficulties. For he begins with Democritus, who
receives of him an excellent and worthy reward for his instruction; it being
certain that Epicurus for a long time called himself a Democritean, which as
well others affirm, as Leonteus, a principal disciple of Epicurus, who in a
letter which he writ to Lycophron says, that Epicurus honored Democritus,
because he first attained, though a little at a distance, the right and sound
understanding of the truth, and that in general all the treatise concerning
natural things was called Democritean, because Democritus was the first
who happened upon the principles and met with the primitive foundations
of Nature. And Metrodorus says openly of philosophy, If Democritus had
not gone before and taught the way, Epicurus had never attained to wisdom.
Now if it be true, as Colotes holds, that to live according to the opinions of
Democritus is not to live, Epicurus was then a fool in following Democritus,
who led him to a doctrine which taught him not to live.
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4. Now the first thing he lays to his charge is, that, by supposing everything
to be no more individual than another, he wholly confounds human life. But
Democritus was so far from having been of this opinion, that he opposed
Protagoras the philosopher who asserted it, and writ many excellent argu-
ments concluding against him, which this fine fellow Colotes never saw
nor read, nor yet so much as dreamed of; but deceived himself by misunder-
standing a passage which is in his works, where he determines that 70 §¢v is
no more than 1o undév, naming in that place the body by 6év, and the void by
pundév, and meaning that the void has its own proper nature and subsistence,
as well as the body.

But he who is of opinion that nothing has more of one nature than another
makes use of a sentence of Epicurus, in which he says that all the apprehen-
sions and imaginations given us by the senses are true. For if of two saying,
the one, that the wine is sour, and the other, that it is sweet, neither of them
shall be deceived by his sensation, how shall the wine be more sour than
sweet? And we may often see that some men using one and the same bath
find it to be hot, and others find it to be cold; because those order cold water
to be put into it, as these do hot. It is said that, a certain lady going to visit
Berenice, wife to King Deiotarus, as soon as ever they approached each
other, they both immediately turned their backs, the one, as it seemed, not
being able to bear the smell of perfume, nor the other of butter. If, then, the
sense of one is no truer than the sense of another, it is also probable, that
water is no more cold than hot, nor sweet ointment or butter better or worse
scented one than the other. For if any one shall say that it seems the one to
one, and the other to another, he will, before he is aware, affirm that they are
both the one and the other.

5. And as for these symmetries and proportions of the pores, or little passages
in the organs of the senses, about which they talk so much, and those differ-
ent mixtures of seeds, which, they say, being dispersed through all savors,
odors, and colors, move the senses of different persons to perceive different
qualities, do they not manifestly drive them to this, that things are no more of
one nature than another? For to pacify those who think the sense is deceived
and lies because they see contrary events and passions in such as use the
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same objects, and to solve this objection, they teach,—that when almost
everything was confused and mixed up together, since it has been arranged
by Nature that one thing shall fit another thing, it was not the contact or the
apprehension of the same quality nor were all parts affected in the same way
by what was influencing them. But those only coalesced with anything to
which they had a characteristic, symmetrical in a corresponding proportion;
so that they are in error so obstinately to insist that a thing is either good or
bad, white or not white, thinking to establish their own senses by destroying
those of others; whereas they ought neither to combat the senses,—because
they all touch some quality, each one drawing from this confused mixture,
as from a living and large fountain, what is suitable and convenient,—nor
to pronounce of the whole, by touching only the parts, nor to think that all
ought to be affected after one and the same manner by the same thing, seeing
that one is affected by one quality and faculty of it, and another by another.
Let us investigate who those men are which bring in this opinion that things
are not more of one quality than another, if they are not those who affirm
that every sensible object is a mixture, compounded of all sorts of qualities,
like a mixture of new wine fermenting, and who confess that all their rules
are lost and their faculty of judging quite gone, if they admit any sensible
object that is pure and simple, and do not make each one thing to be many?

6. See now to this purpose, what discourse and debate Epicurus makes
Polyaenus to have with him in his Banquet concerning the heat of wine. For
when he asked, “Do you, Epicurus, say, that wine does not heat?” some one
answered, “It is not universally to be affirmed that wine heats.” And a little
after: “For wine seems not to be universally a heater; but such a quantity
may be said to heat such a person.” And again subjoining the cause, to
wit, the compressions and disseminations of the atoms, and having alleged
their commixtures and conjunctions with others when the wine comes to be
mingled in the body, he adds this conclusion: “It is not universally to be
said that wine is endued with a faculty of heating; but that such a quantity
may heat such a nature and one so disposed, while such a quantity to such a
nature is cooling. For in such a mass there are such natures and complexions
of which cold might be composed, and which, united with others in proper
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measure, would yield a refrigerative virtue. Wherefore some are deceived,
who say that wine is universally a heater; and others, who say that it is
universally a cooler.” He then who says that most men are deceived and err,
in holding that which is hot to be heating and that which is cold to be cooling,
is himself in an error, unless he should allow that his assertion ends in the
doctrine that one thing is not more of one nature than another. He farther
adds afterwards that oftentimes wine entering into a body brings with it
thither neither a calefying nor refrigerating virtue, but, the mass of the body
being agitated and disturbed, and a transposition made of the parts, the heat-
effecting atoms being assembled together do by their multitude cause a heat
and inflammation in the body, and sometimes on the contrary disassembling
themselves cause a refrigeration.

7. But it is moreover wholly evident, that we may employ this argument to all
those things which are called and esteemed bitter, sweet, purging, dormitive,
and luminous, not any one of them having an entire and perfect quality to
produce such effects, nor to act rather than to be acted on when they are in the
bodies, but being there susceptible, of various temperatures and differences.
For Epicurus himself, in his Second Book against Theophrastus, affirming
that colors are not connatural to bodies, but are engendered there according
to certain situations and positions with respect to the sight of man, says: “For
this reason a body is no more colored than destitute of color.” And a little
above he writes thus, word for word: “But apart from this, I know not how
a man may say that those bodies which are in the dark have color; although
very often, an air equally dark being spread about them, some distinguish
diversities of colors, others perceive them not through the weakness of their
sight. And moreover, going into a dark house or room, we at our first entrance
see no color, but after we have stayed there awhile, we do. Wherefore we are
to say that every body is not more colored than not colored. Now, if color is
relative and has its being in regard to something else, so also then is white,
and so likewise blue; and if colors are so, so also are sweet and bitter. So
that it may truly be affirmed of every quality, that it cannot more properly
be said to exist than not to exist. For to those who are in a certain manner
disposed, they will be; but to those who are not so disposed, they will not
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be.” Colotes therefore has bedashed and bespattered himself and his master
with that dirt, in which he says those lie who maintain that things are not
more of one quality than another.

8. But is it in this alone, that this excellent man shows himself

To others a physician, whilst himself

Is full of ulcers?
— Euripides, Frag. 1071.

No indeed; but yet much farther in his second reprehension, without any way
minding it, he drives Epicurus and Democritus out of this life. For he affirms
that the statement of Democritus—that the atoms are to the senses color by
a certain human law or ordinance, that they are by the same law sweetness,
and by the same law concretion?>—is at war with our senses, and that he who
uses this reason and persists in this opinion cannot himself imagine whether
he is living or dead. I know not how to contradict this discourse; but this I
can boldly affirm, that this is as inseparable from the sentences and doctrines
of Epicurus as they say figure and weight are from atoms. For what is it that
Democritus says? “There are substances, in number infinite, called atoms
(because they cannot be divided), without difference, without quality, and
passibility, which move, being dispersed here and there, in the infinite void-
ness; and that when they approach one another, or meet and are conjoined, of
such masses thus heaped together, one appears water, another fire, another a
plant, another a man; and that all things are thus properly atoms (as he called
them), and nothing else; for there is no generation from what does not exist;
and of those things which are nothing can be generated, because these atoms
are so firm, that they can neither change, alter, nor suffer; wherefore there
cannot be made color of those things which are without color, nor nature or
soul of those things which are without quality and impassible.” Democritus
then is to be blamed, not for confessing those things that happen upon his
principles, but for supposing principles upon which such things happen.

2The text is corrupt here. (G.)
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For he should not have supposed immutable principles; or having supposed
them, he should have seen that the generation of all quality is taken away;
but having seen the absurdity, to deny it is most impudent. But Epicurus
says, that he supposes the same principles with Democritus, but that he says
not that color, sweet, white, and other qualities, are by law and ordinance. If
therefore not to say is the same as not to confess, he does merely what he is
wont to do. For it is as when, taking away divine Providence, he nevertheless
says that he leaves piety and devotion towards the gods; and when, choosing
friendship for the sake of pleasure, that he suffers most grievous pains for
his friends; and supposing the universe to be infinite, that he nevertheless
takes not away high and low.... Indeed having taken the cup, one may drink
what he pleases, and return the rest. But in reasoning one ought chiefly to
remember this wise apothegm, that where the principles are not necessary,
the ends and consequences are necessary. It was not then necessary for him
to suppose or (to say better) to steal from Democritus, that atoms are the
principles of the universe; but having supposed this doctrine, and having
pleased and glorified himself in the first probable and specious appearances
of it, he must afterwards also swallow that which is troublesome in it, or must
show how bodies which have not any quality can bring all sorts of qualities
to others only by their meetings and joining together. As—to take that which
comes next neither had heat when they came, nor are become hot after their
being joined together? For the one presupposes that they had some quality,
and the other that they were fit to receive it. And you affirm, that neither the
one nor the other must be said to be congruous to atoms, because they are
incorruptible.

9. How then? Do not Plato, Aristotle, and Xenocrates produce gold from that
which is not gold, and stone from that which is not stone, and many other
things from the four simple first bodies? Yes indeed; but with those bodies
immediately concur also the principles for the generation of everything,
bringing with them great contributions, that is, the first qualities which are
in them; then, when they come to assemble and join in one the dry with the
moist, the cold with the hot, and the solid with the soft,—that is, active bodies
with such as are fit to suffer and receive every alteration and change,—then
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is generation wrought by passing from one temperature to another. Whereas
the atom, being alone, is alone, is deprived and destitute of all quality and
generative faculty, and when it comes to meet with the others, it can make
only a noise and sound because of its hardness and firmness, but nothing
more. For they always strike and are stricken, not being able by this means
to compose or make an animal, a soul, or a nature, nay, not so much as a
mass or heap of themselves; for that as they beat upon one another, so they
fly back again asunder.

10. But Colotes, as if he were speaking to some ignorant and unlettered king,
again attacks Empedocles for expressing the same thought:

I’ve one thing more to say. ‘Mongst mortals there
No Nature is; nor that grim thing men fear

So much, called death. There only happens first
A mixture, and mixt things asunder burst

Again, when them disunion does befall.

And this is that which men do Nature call.

For my part, I do not see how this is repugnant and contrary to life or living,
especially amongst those who hold that there is no generation of that which
is not, nor corruption of that which is, but that the assembling and union of
the things which are is called generation, and their dissolution and disunion
named corruption and death. For that he took Nature for generation, and that
this is his meaning, he has himself declared, when he opposed Nature to
death. And if they neither live nor can live who place generation in union and
death in disunion, what else do these Epicureans? Yet Empedocles, gluing,
(as it were) and conjoining the elements together by heats, softnesses, and
humidifies, gives them in some sort a mixtion and unitive composition; but
these men who hunt and drive together the atoms, which they affirm to
be immutable and impassible, compose nothing proceeding from them, but
indeed make many and continual percussions of them.
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For the interlacement, hindering the dissolution, more and more augments
the collision and concussion; so that there is neither mixtion nor adhesion
and conglutination, but only a discord and combat, which according to them
is called generation. And if the atoms do now recoil for a moment by reason
of the shock they have given, and then return again after the blow is past,
they are above double the time absent from one another, without either
touching or approaching, so as nothing can be made of them, not even so
much as a body without a soul. But as for sense, soul, understanding, and
prudence, there is not any man who can in the least conceive or imagine how
it is possible they should be made in a voidness, and atoms which neither
when separate and apart have any quality, nor any passion or alteration when
they are assembled and joined together, especially seeing this their meeting
together is not an incorporation or congress, making a mixture or coalition,
but rather percussions and repercussions. So that, according to the doctrine
of these people, life is taken away, and the existence of an animal denied,
since they posit principles void, impassible, godless, and soulless, and such
as cannot admit or receive any mixture or incorporation whatever.

11. How then is it, that they admit and allow Nature, soul, and living
creature? Even in the same manner as they do an oath, prayer, and sacrifice,
and the adoration of the gods. Thus they adore by word and mouth, only
naming and feigning that which by their principles they totally take away
and abolish. If now they call that which is born Nature, and that which is
engendered generation,—as those who are accustomed to call wood wood-
work and the voices that accord and sound together symphony,—whence
came it into his mind to object these words against Empedocles? “Why,”
says he, “do we tire ourselves in taking such care of ourselves, in desiring
and longing after certain things, and shunning and avoiding others? For we
neither are ourselves, nor do we live by making use of others.” But be of
good cheer, my dear little Colotes, may one perhaps say to him: there is none
who hinders you from taking care of yourself by teaching that the nature of
Colotes is nothing else but Colotes himself, or who forbids you to make use
of things (now things with you are pleasures) by showing that there is no
nature of tarts and marchpanes, of sweet odors, or of venereal delights, but
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that there are tarts, marchpanes, perfumes, and women. For neither does the
grammarian who says that the “strength of Hercules” is Hercules himself
deny the being of Hercules; nor do those who say that symphonies and
roofings are but absolute derivations affirm that there are neither sounds nor
timbers; since also there are some who, taking away the soul and intelligence,
do not yet seem to take away either living or being prudent.

And when Epicurus says that the nature of things is to be found in bodies
and their place, do we so comprehend him as if he meant that Nature were
something else than the things which are, or as if he insinuated that it is
merely the things which are, and nothing else?—as, to wit, he is wont to
call voidness itself the nature of voidness, and the universe, by Jupiter, the
nature of the universe. And if any one should thus question him; What sayst
thou, Epicurus, that this is voidness, and that the nature of voidness? No, by
Jupiter, would he answer; but this transference of names is in use by law and
custom. I grant it is. Now what has Empedocles done else, but taught that
Nature is nothing else save that which is born, and death no other thing but
that which dies? But as the poets very often, forming as it were an image,
say thus in figurative language,

Strife, tumult, noise, placed by some angry God,

Mischief, and malice there had their abode;
— I1. XVIII. 535.

so do some authors attribute generation and corruption to things that are
contracted together and dissolved. But so far has he been from stirring and
taking away that which is, or contradicting that which evidently appears,
that he casts not so much as one single word out of the accustomed use; but
taking away all figurative fraud that might hurt or endamage things, he again
restored the ordinary and useful signification to words in these verses:

When from mixed elements we sometimes see

A man produced, sometimes a beast, a tree,
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Or bird, this birth and geniture we name;
But death, when this so well compacted frame

And juncture is dissolved. This use I do approve.

And yet I myself say that Colotes, though he alleged these verses, did not
understand that Empedocles took not away men, beasts, trees, or birds, which
he affirmed to be composed of the elements mixed together; and that, by
teaching how much they are deceived who call this composition Nature and
life, and this dissolution unhappy destruction and miserable death, he did not
abrogate the using of the customary expressions in this respect.

12. And it seems to me, indeed, that Empedocles did not aim in this place
at the disturbing the common manner of expression, but that he really, as it
has been said, had a controversy about generation from things that have no
being, which some call Nature. Which he manifestly shows by these verses:

Fools, and of little thought, we well may deem

Those, who so silly are as to esteem

That what ne’er was may now engendered be,

And that what is may perish utterly.
For these are the words of one who cries loud enough to those which have
ears, that he takes not away generation, but procreation from nothing; nor
corruption, but total destruction that is, reduction to nothing. For to him
who would not so savagely and foolishly but more gently calumniate, the

following verses might give a colorable occasion of charging Empedocles
with the contrary, when he says:

No prudent man can e’er into his mind
Admit that, whilst men living here on earth

(Which only life they call) both fortunes find,
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They being have, but that before the birth

They nothing were, nor shall be when once dead.

For these are not the expressions of a man who denies those that are born to
be, but rather of him who holds those to be that are not yet born or that are
already dead. And Colotes also does not altogether accuse him of this, but
says that according to his opinion we shall never be sick, never wounded.
But how is it possible, that he who affirms men to have being both before
their life and after their death, and during their life to find both fortunes
(or to be accompanied both by good and evil), should not leave them the
power to suffer? Who then are they, O Colotes, that are endued with this
privilege never to be wounded, never to be sick? Even you yourselves, who
are composed of atoms and voidness, neither of which, you say, has any
sense. Now there is no great hurt in this; but the worst is, you have nothing
left that can cause you pleasure, seeing an atom is not capable to receive
those things which are to effect it, and voidness cannot be affected by them.

13. But because Colotes would, immediately after Democritus, seem to inter
and bury Parmenides, and I have passed over and a little postponed his
defence, to bring in between them that of Empedocles, as seeming to be more
coherent and consequent to the first reprehensions, let us now return to Par-
menides. Him, then, does Colotes accuse of having broached and set abroad
certain shameful and villanous sophistries; and yet by these his sophisms
he has neither rendered friendship less honorable, nor voluptuousness or the
desire of pleasures more audacious and unbridled. He has not taken from
honesty its attractive property or its being venerable or recommendable of
itself, nor has he disturbed the opinions we ought to have of the gods. And I
do not see how, by saying that the All (or the universe) is one, he hinders or
obstructs our living. For when Epicurus himself says that the All is infinite,
that it is neither engendered nor perishable, that it can neither increase nor
be diminished, he speaks of the universe as of one only thing. And having
in the beginning of his treatise concerning this matter said, that the nature of
those things which have being consists of bodies and of vacuum, he makes
a division (as it were) of one thing into two parts, one of which has in
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reality no subsistence, being, as you yourselves term it, impalpable, void,
and incorporeal; so that by this means, even with you also, all comes to be
one; unless you desire, in speaking of voidness, to use words void of sense,
and to combat the ancients, as if you were fighting against a shadow.

But these atomical bodies, you will say, are, according to the opinion of Epi-
curus, infinite in number, and everything which appears to us is composed
of them. See now, therefore, what principles of generation you suppose,
infinity and voidness; one of which, to wit, voidness, is inactive, impassi-
ble, and incorporeal; the other, to wit, infinity, is disorderly, unreasonable,
and unintelligible, dissolving and confounding itself, because it cannot for
its multitude be contained, circumscribed, or limited. But Parmenides has
neither taken away fire, nor water, nor precipices, nor yet cities (as Colotes
says) which are inhabited as well in Europe as in Asia; since he has both
constructed an order of the world, and mixing the elements, to wit, light and
dark, does of them and by them arrange and finish all things that appear in
the world. For he has written very largely of the earth, heaven, sun, moon,
and stars, and has spoken of the generation of man; and being, as he was,
an ancient author in physiology, and one who in writing sought to save his
own and not to destroy another’s doctrine, he has overlooked none of the
essential things in Nature. Moreover, Plato, and before him Socrates himself,
understood that in Nature there is one part subject to opinion, and another
subject to intelligence. As for that which is subject to opinion, it is always
unconstant, wandering, and carried away with several passions and changes,
liable to diminution and increase, and to be variously disposed to various
men, and not always appearing after one manner even to the same person.
But as to the intelligible part, it is quite of another kind,

Constant, entire, and still engenerable,

as himself says, always like to itself, and perdurable in its being.

Here Colotes, sycophant-like, catching at his expressions and drawing the
discourse from things to words, flatly affirms that Parmenides in one word
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destroys the existence of all things by supposing ens (or that which is) to be
one. But, on the contrary, he takes away neither the one nor the other part of
Nature; but rendering to each of them what belongs to it and is convenient for
it, he places the intelligible in the idea of one and of “that which is,” calling
it ens because it is eternal and incorruptible, and one because it is always
like itself and admits no diversity. And as for that part which is sensible, he
places it in the rank of uncertain, disorderly, and always moving. Of which
two parts, we may see the distinct judgment:

One certain truth and sincere knowledge is,

as regarding that which is intelligible, and always alike and of the same sort;

The other does on men’s opinions rest, Which breed no true belief
within our breast,

because it is conversant in things which receive all sorts of changes, passions,
and inequalities. Now how he could have left sense and opinion, if he had
not also left any sensible and opinable object, it is impossible for any man to
say. But because to that which truly is it appertains to continue in its being,
and because sensible things sometimes are, sometimes are not, continually
passing from one being to another and perpetually changing their state, he
thought they required some other name than that of entia, or things which
always are. This speech therefore concerning ens (or that which is), that it
should be but one, is not to take away the plurality of sensible things, but to
show how they differ from that which is intelligible. Which difference Plato
in his discussion of Ideas more fully declaring, has thereby afforded Colotes
an opportunity of cavilling.

14. Therefore it seems not unreasonable to me to take next into our consider-
ation, as it were all in a train, what he has also said against him. But first let us
contemplate a little the diligence—together with the manifold and profound
knowledge—of this our philosopher, who says, that Aristotle, Xenocrates,
Theophrastus, and all the Peripateties have followed these doctrines of Plato.
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For in what corner of the uninhabitable world have you, O Colotes, written
your book, that, composing all these accusations against such personages,
you never have lighted upon their works, nor have taken into your hands
the books of Aristotle concerning Heaven and the Soul, nor those of
Theophrastus against the Naturalists, nor the Zoroaster of Heraclides, nor his
books of Hell, nor that of Natural Doubts and Difficulties, nor the book of
Dicaearchus concerning the Soul; in all which books they are in the highest
degree contradictory and repugnant to Plato about the principal and greatest
points of natural philosophy? Nay, Strato himself, the very head and prince
of the other Peripatetics, agrees not in many things with Aristotle, and holds
opinions altogether contrary to Plato, concerning motion, the understanding,
the soul, and generation. In fine, he says that the world is not an animal, and
that what is according to Nature follows what is according to Fortune; for
that Chance gave the beginning, and so every one of the natural effects was
afterwards finished.

Now as to the ideas,—for which he quarrels with Plato,—Aristotle, by mov-
ing this matter at every turn, and alleging all manner of doubts concerning
them, in his Ethics, in his Physics, and in his Exoterical Dialogues seems to
some rather obstinately than philosophically to have disputed against these
doctrines, as having proposed to himself the debasing and undervaluing of
Plato’s philosophy; so far he was from following it. What an impudent rash-
ness then is this, that having neither seen nor understood what these persons
have written and what were their opinions, he should go and devise such
things as they never imagined; and persuading himself that he reprehends
and refutes others, he should produce a proof, written with his own hand,
arguing and convincing himself of ignorance, licentiousness, and shameful
impudence, in saying that those who contradict Plato agree with him, and
that those who oppose him follow him?

15. Plato, says he, writes that horses are in vain by us considered horses, and
men men. And in which of Plato’s commentaries has he found this hidden?
For as to us, we read in all his books, that horses are horses, that men are
men, and that fire is by him esteemed fire, because he holds that every one
of these things is sensible and subject to opinion. But this Colotes, as if he
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were not a hair’s breadth distance from wisdom, takes it to be one and the
same thing to say, “Man is not” and “Man is a non ens.”

Now to Plato there seems to be a wonderful great difference between not
being at all and being a non ens; because the first imports an annihilation
and abolishment of all substance, and the other shows the diversity there
is between that which is participated and that which participates. Which
diversity those who came after distinguished only into the difference of
genus and species, and certain common and proper qualities or accidents,
as they are called, but ascended no higher, falling into more logical doubts
and difficulties. Now there is the same proportion between that which is
participated and that which participates, as there is between the cause and the
matter, the original and the image, the faculty and the result. Wherein that
which is by itself and always the same principally differs from that which
is by another and never remains in one and the same manner; because the
one never was nor ever shall be non-existent, and is therefore totally and
essentially an ens; but to the other that very being, which it has not of itself
but happens to take by participation from another, does not remain firm and
constant, but it goes out of it by its imbecility,—the matter always gliding
and sliding about the form, and receiving several functions and changes in
the image of the substance, so that it is continually moving and shaking. As
therefore he who says that the image of Plato is not Plato takes not away the
sense and substance of the image, but shows the difference of that which is
of itself from that which is only in regard to some other, so neither do they
take away the nature, use, or sense of men, who affirm that every one of
us, by participating in a certain common substratum, that is, in the idea, is
become the image of that which afforded the likeness for our generation. For
neither does he who says that a red-hot iron is not fire, or that the moon is
not the sun, but, as Parmenides has it,

A torch which round the earth by night

Does bear about a borrowed light,
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take away therefore the use of iron, or the nature of the moon. But if he
should deny it to be a body, or affirm that it is not illuminated, he would then
contradict the senses, as one who admitted neither body, animal, generation,
nor sense. But he who by his opinion imagines that these things subsist
only by participation, and reflects how far remote and distant they are from
that which always is and which communicates to them their being, does not
reject the sensible, but affirms that the intelligible is; nor does he take away
and abolish the results which are wrought and appear in us; but he shows
to those who follow him that there are other things, firmer and more stable
than these in respect of their essence, because they are neither engendered,
nor perish, nor suffer anything; and he teaches them, more purely touching
the difference, to express it by names, calling these dvra or entia (things
that have being), and those ytyvopeva or fientia (things engendered). And the
same also usually befalls the moderns; for they deprive many—and those
great things—of the appellation of ens or being; such as are voidness, time,
place, and simply the entire genus of things spoken, in which are comprised
all things true. For these things, they say, are not entia but some things; and
they perpetually treat of them in their lives and in their philosophy, as of
things having subsistence and existence.

16. But I would willingly ask this our fault-finder, whether themselves do not
in their affairs perceive this difference, by which some things are permanent
and immutable in their substances,—as they say of their atoms, that they
are at all times and continually after one and the same manner, because of
their impassibility and hardness,—but that all compound things are fluxible,
changeable, generated, and perishing; forasmuch as infinite images are
always departing and going from them, and infinite others as it is probable,
repair to them from the ambient air, filling up what was diminished from the
mass, which is much diversified and transvasated, as it were, by this change,
since those atoms which are in the very bottom of the said mass can never
cease stirring and reciprocally beating upon one another; as they themselves
affirm. There is then in things such a diversity of substance. But Epicurus is
in this wiser and more learned than Plato, that he calls them all equally entia,
—to wit, the impalable voidness, the solid and resisting body, the principles,

62



and the things composed of them,—and thinks that the eternal participates of
the common substance with that which is generated, the immortal with the
corruptible, and the natures that are impassible, perdurable, unchangeable,
and that can never fall from their being, with those which have their essence
in suffering and changing, and can never continue in one and the same
state. But though Plato had with all the justness imaginable deserved to be
condemned for having offended in this, yet should he have been sentenced
by these gentlemen, who use Greek more elegantly and discourse more
correctly than he, only as having confounded the terms, and not as having
taken away the things and driven life from us, because he named them fientia
(or things engendered), and not entia (things that have being), as these men
do.

17. But because we have passed over Socrates, who should have come
next after Parmenides, we must now turn back our discourse to him. Him
therefore has Colotes begun at the very first to remove, as the common
proverb has it, from the sacred line; and having mentioned how Chaerephon
brought from Delphi an oracle, well known to us all, concerning Socrates,
he says thus: “Now as to this narration of Chaerephon’s, because it is odious
and entirely sophistical, we will overpass it.” Plato, then, that we may say
nothing of others, is also odious, who has committed it to writing; and the
Lacedaemonians are yet more odious, who keep the oracle of Lycurgus
amongst their most ancient and most authentic inscriptions. The oracle also
of Themistocles, by which he persuaded the Athenians to quit their town,
and in a naval fight defeated the barbarous Xerxes, was a sophistical fiction.
Odious also were all the ancient legislators and founders of Greece who
established the most part of their temples, sacrifices, and solemn festivals
by the answer of the Pythian Oracle. But if the oracle brought from Delphi
concerning Socrates, a man ravished with a divine zeal to virtue, by which
he is styled and declared wise, is odious, fictitious, and sophistical, by what
name shall we call your cries, noises, and shouts, your applauses, adorations
and canonizations, with which you extol and celebrate him who incites and
exhorts you to frequent and continual pleasures? For thus has he written in
his epistle to Anaxarchus: “I for my part incite and call you to continual plea-

63



sures, and not to vain and empty virtues, which have nothing but turbulent
hopes of uncertain fruits.” And yet Metrodorus, writing to Timarchus, says:
“Let us do some extraordinarily excellent thing, not suffering ourselves to be
plunged in reciprocal affections, but retiring from this low and terrestrial life,
and elevating ourselves to the truly holy and divinely revealed ceremonies
and mysteries of Epicurus.” And even Colotes himself, hearing one day
Epicurus discoursing of natural things, fell suddenly at his feet and embraced
his knees, as Epicurus himself, glorying in it, thus writes: “For as if you had
adored what we were then saying, you were suddenly taken with a desire,
proceeding not from any natural cause, to come to us, prostrate yourself on
the ground, embrace our knees, and use all those gestures to us which are
ordinarily practised by those who adore and pray to the gods. So that you
made us also,” says he, “reciprocally sanctify and adore you.” Those, by
Jupiter, well deserve to be pardoned, who say, they would willingly give any
money for a picture in which should be presented to the life this fine story
of one lying prostrate at the knees and embracing the legs of another, who
mutually again adores him and makes his devout prayers to him. Neverthe-
less this devout service, how well soever it was ordered and composed by
Colotes, received not the condign fruit he expected; for he was not declared
wise; but it was only said to him: Go they ways, and walk immortal; and
understand that we also are in like manner immortal.

18. These men, knowing well in their consciences that they have used such
foolish speeches, have had such motions, and such passions, dare neverthe-
less call others odious. And Colotes, having shown us these fine first-fruits
and wise positions touching the natural senses,—that we eat meat, and not
hay or forage; and that when rivers are deep and great, we pass them in boats,
but when shallow and easily fordable, on foot,—cries out, “You use vain
and arrogant speeches, O Socrates; you say one thing to those who come
to discourse with you, and practise another.” Now I would fain know what
these vain and arrogant speeches of Socrates were, since he ordinarily said
that he knew nothing, that he was always learning, and that he went inquiring
and searching after the truth. But if, O Colotes, you had happened on such
expressions of Socrates as are those which Epicurus writ to Idomeneus,
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“Send me then the first-fruits for the entertainment of our sacred body, for
ourself and for our children: for so it comes upon me to speak;” what more
arrogant and insolent words could you have used? And yet that Socrates
spake otherwise than he lived, you have wonderful proofs in his gests at
Delium, at Potidaea, in his behavior during the time of the Thirty Tyrants,
towards Archelaus, towards the people of Athens, in his poverty, and in his
death. For are not these things beseeming and answerable to the doctrine of
Socrates? They would indeed, good sir, have been indubitable testimonies
to show that he acted otherwise than he taught, if, having proposed pleasure
for the end of life, he had led such a life as this.

19. Thus much for the calumnies he has uttered against Socrates. Colotes
besides perceives not that he is himself found guilty of the same offences
in regard to theory and practice which he objects against Socrates. For this
is one of the sentences and propositions of Epicurus, that none but the wise
man ought irrevocably and unchangeably to be persuaded of anything. Since
then Colotes, even after those adorations he performed to Epicurus, became
not one of the sages, let him first make these questions and interrogatories
his own: How is it that being hungry he eats meat and not hay, and that he
puts a robe about his body and not about a pillar, since he is not indubitably
persuaded either that a robe is a robe or that meat is meat? But if he not
only does these things, but also passes not over rivers, when they are great
and high, on foot, and flies from wolves and serpents, not being irrevocably
persuaded that any of these things is such as it seems, but yet doing every-
thing according to what appears to him; so likewise the opinion of Socrates
concerning the senses was no obstacle to him, but that he might in like
manner make use of things as they appeared to him. For it is not likely that
bread appeared bread and hay hay to Colotes, because he had read those
holy rules of Epicurus which came down from heaven, while Socrates on
account of his vanity imagined that hay was bread and bread hay. For these
wise men use better opinions and reasons than we; but to have sense, and
to receive an impression from objects as they appear, is common as well to
the ignorant as to the wise, as proceeding from causes where there needs not
the discourse of reason. And the proposition which affirms that the natural
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senses are not perfect, nor certain enough to cause an entire belief, hinders
not that everything may appear to us; but leaving us to make use of our
senses in our actions according to that which appears, it permits us not so to
give credit to them as if they were exactly true and without error. For it is
sufficient that in what is necessary and commodious for use there is nothing
better. But as for the science and knowledge which the soul of a philosopher
desires to have concerning everything, the senses have it not.

20. But as to this, Colotes will farther give us occasion to speak of it
hereafter, for he brings this objection against several others. Furthermore,
whereas he profusely derides and despises Socrates for asking what man is,
and in a youthful bravery (as he terms it) affirming that he was ignorant of
it, it is manifest that he himself, who scoffs at it, never so much as thought
of this matter; but Heraclitus on the contrary, as having done some great
and worthy thing, said, I have been seeking myself. And of the sentences
that were written in Apollo’s temple at Delphi, the most excellent and most
divine seems to have been this, Know thyself. And this it was which gave
Socrates an occasion and beginning of doubting and inquiring into it, as
Aristotle says in his Platonics. And yet this appears to Colotes ridiculous
and fit to be scoffed at. And I wonder that he derides not also his master
himself, who does as much whenever he writes concerning the substance of
the soul and the creation of man. For if that which is compounded of both,
as they themselves hold,—of the body, to wit, and the soul,—is man, he who
searches into the nature of the soul consequently also searches into the nature
of man, beginning from his chiefest principle. Now that the soul is very
difficult to be comprehended by reason, and altogether incomprehensible
by the exterior senses, let us not learn from Socrates, who is a vainglorious
and sophistical disputer, but let us take it from these wise men, who, having
forged and framed the substance of the soul of somewhat hot, spiritual, and
aerial, as far as to the faculties of the flesh, by which she gives heat, softness
and strength to the body, proceed not to that which is the principal, but give
over faint and tired by the way. For that by which she judges, remembers,
loves, hates,—in a word, that which is prudent and rational, is,—say they,
made afterwards of I know not what nameless quality. Now we well know,
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that this nameless thing is a confession of their shameful ignorance, whilst
they pretend they cannot name what they are not able to understand or
comprehend. But let this, as they say, be pardoned them. For it seems not to
be a light and easy matter, which every one can at the first attempt find out
and attain to, but has retired itself to the bottom of some very remote place,
and there lies obscurely concealed. So that there is not, amongst so many
words and terms as are in use, any one that can explain or show it. Socrates
therefore was not a fool or blockhead for seeking and searching what himself
was; but they are rather to be thought shallow coxcombs, who inquire after
any other thing before this, the knowledge of which is so necessary and so
hard to find. For how could he expect to gain the knowledge of other things,
who has not been able to comprehend the principal part even of himself?

21. But granting a little to Colotes, that there is nothing so vain, useless,
and odious as the seeking into one’s self, let us ask him, what confession
of human life is in this, and how it is that a man cannot continue to live,
when he comes once thus to reason and discourse in himself: “Go to now,
what am I? Am I a composition, made up of soul and body; or rather a soul,
serving itself and making use of the body, as an horseman using his horse is
not a subject composed of horse and man? Or is every one of us the principal
part of the soul, by which we understand, infer, and act; and are all the other
parts, both of soul and body, only organs and utensils of this power? Or, to
conclude, is there no proper substance of the soul at all apart, but is only
the temperature and complexion of the body so disposed, that it has force
and power to understand and live?” But Socrates does not by these questions
overthrow human life, since all natural philosophers treat of the same matter.
But those perhaps are the monstrous questions and inquiries that turn every-
thing upside down, which are in Phaedrus,®> where he says, that every one
ought to examine and consider himself, whether he is a savage beast, more
cautelous, outrageous, and furious than ever was the monster Typhon; or on
the contrary, an animal more mild and gentle, partaking by Nature of a certain
divine portion, and such as is free from pride. Now by these discourses and
reasonings he overturns not the life of man, but drives from it presumption

3Plato, “Phaedrus,” p. 230 A.
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and arrogance, and those haughty and extravagant opinions and conceits
he has of himself. For this is that monster Typhon, which your teacher and
master has made to be so great in you by his warring against the Gods and
divine men.

22. Having done with Socrates and Plato, he next attacks Stilpo. Now as for
those his true doctrines and good discourses, by which he managed and gov-
erned himself, his country, his friends, and such kings and princes as loved
him and esteemed him, he has not written a word; nor yet what prudence and
magnanimity was in his heart, accompanied with meekness, moderation, and
modesty. But having made mention of one of those little sentences he was
wont in mirth and raillery to object against the sophisters, he does, without
alleging any reason against it or solving the subtlety of the objection, stir up
a terrible tragedy against Stilpo, saying that the life of man is subverted by
him, inasmuch as he affirms that one thing cannot be predicated of another.
“For how,” says he, “shall we live, if we cannot style a man good, nor a
man a captain, but must separately name a man a man, good good, and a
captain a captain; nor can say ten thousand horsemen, or a fortified town,
but only call horsemen horsemen, and ten thousand ten thousand, and so of
the rest?” Now what man ever was there that lived the worse for this? Or
who is there that, hearing this discourse, does not immediately perceive and
understand it to be the speech of a man who rallies gallantly, and proposes to
others this logical question for the exercise of their wits? It is not, O Colotes,
a great and dangerous scandal not to call any man good, or not to say ten
thousand horsemen; but not to call God God, and not to believe him to be
God,—as you and the rest do, who will not confess that there is a Jupiter
presiding over generation, or a Ceres giving laws, or a Neptune nourishing
the plants,—it is this separation of names that is pernicious, and fills our life
with audaciousness and an atheistical contempt of the gods. When you pluck
from the gods the names and appellations that are tied to them, you abolish
also the sacrifices, mysteries, processions, and feasts. For to whom shall
we offer the sacrifices preceding the tilling of the ground? To whom those
for the obtaining of preservation? How shall we celebrate the Phosphoria or
torch-festivals, the Bacchanals, and the ceremonies that go before marriage,
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if we admit neither Bacchantes, gods of light, gods who protect the sown
field, nor preservers of the state? For this it is that touches the principal and
greatest points, being an error in things,—not in words, in the structure of
propositions, or use of terms.

Now if these are the things that disturb and subvert human life, who are there
that more offend in speech than you? For you take utterly away the whole
category of namable things, which constitute the substance of language; and
leave only words and their accidental objects, while you take away in the
meantime the things particularly signfied by them, by which are wrought
disciplines, doctrines, preconceptions, intelligences, inclination, and assent,
which you hold to be nothing at all.

23. But as for Stilpo, thus his argument stands. “If of a man we predicate
good, and of an horse running, the predicate or thing predicated is not the
same with the subject or that of which it is predicated, but the essential
definition of man is one, and of good another. And again, to be a horse differs
from to be running. For being asked the definition of the one and of the other,
we do not give the same for them both; and therefore those err who predicate
the one of the other. For if good is the same with man, and to run the same
with a horse, how is good affirmed also of food and medicine, and again (by
Jupiter) to run of a lion and a dog? But if the predicate is different, then we
do not rightly say that a man is good, and a horse runs.” Now if Stilpo is in
this exorbitant and grossly mistaken, not admitting any copulation of such
things as are in the subject, or affirmed of the subject, with the subject itself;
but holding that every one of them, if it is not absolutely one and the same
thing with that to which it happens or of which it is spoken, ought not to
be spoken or affirmed of it,—no, not even as an accident; it is nevertheless
manifest, that he was only offended with some words, and opposed the usual
and accustomed manner of speaking, and not that he overthrew man’s life,
and turned his affairs upside down.

24. Colotes, then, having got rid of the old philosophers, turns to those of
his own time, but without naming any of them; though he would have done
better either to have reproved by name these moderns, as he did the ancients,
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or else to have named neither of them. But he who has so often employed his
pen against Socrates, Plato, and Parmenides, evidently demonstrates that it
is through cowardice he dares not attack the living, and not for any modesty
or reverence, of which he showed not the least sign to those who were
far more excellent than these. But his meaning is, as I suspect, to assault
the Cyrenaics first, and afterwards the Academics, who are followers of
Arcesilaus. For it was these who doubted of all things; but those, placing
the passions and imaginations in themselves, were of opinion that the belief
proceeding from them is not sufficient for the assuring and affirming of
things but, as if it were in the siege of a town, abandoning what is without,
they have shut themselves up in the passions, using only it seems, and not
asserting it is, of things without. And therefore they cannot, as Colotes says
of them, live or have the use of things. And then speaking comically of them,
he adds: “These deny that there is a man, a horse, a wall; but say that they
themselves (as it were) become walls, horses, men,” or “take on the images
of walls, horses, or men.” In which he first maliciously abuses the terms, as
caluminators are usually wont to do. For though these things follow from
the sayings of the Cyrenaics, yet he ought to have declared the fact as they
themselves teach it. For they affirm that things then become sweet, bitter,
lightsome, or dark, when each thing has in itself the natural unobstructed
operation of one of these impressions. But if honey is said to be sweet, an
olive-branch bitter, hail cold, wine hot, and the nocturnal air dark, there are
many beasts, things, and men that testify the contrary. For some have an
aversion for honey, others feed on the branches of the olive-tree; some are
scorched by hail, others cooled with wine; and there are some whose sight
is dim in the sun but who see well by night. Wherefore opinion, containing
itself within these sensations, remains safe and free from error; but when it
goes forth and attempts to be curious in judging and pronouncing concerning
exterior things, it often deceives itself, and opposes others, who from the
same objects receive contrary impressions and different imaginations.

25. And Colotes seems properly to resemble those young children who are
but beginning to learn their letters. For, being accustomed to learn them
where they see them in their own horn-books and primers, when they see
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them written anywhere else, they doubt and are troubled; so those very
discourses, which he praises and approves in the writings of Epicurus, he
neither understands nor knows again, when they are spoken by others. For
those who say that the sense is truly informed and moulded when there is
presented one image round and another broken, but nevertheless permit us
not to pronounce that the tower is round and the oar broken, confirm their
own sensations and imaginations, but they will not acknowledge and confess
that the things without are so affected. But as the Cyrenaics must say that
they are imprinted with the figure of a horse or of a wall, but refuse to speak
of the horse or the wall; so also it is necessary to say that the sight is imprinted
with a figure round or with three unequal sides, and not that the tower is in
that manner triangular or round. For the image by which the sight is affected
is broken; but the oar whence that image proceeds is not broken. Since,
then, there is a difference between the sensation and the external subject,
the belief must either remain in the sensation, or else—if it maintains the
being in addition to the appearing—be reproved and convinced of untruth.
And whereas they cry out and are offended in behalf of the sense, because
the Cyrenaics say not that the thing without is hot, but that the effect made
on the sense is such; is it not the same with what is said touching the taste,
when they say that the thing without is not sweet, but that some function and
motion about the sense is such? And for him who says that he has received
the apprehension of an human form, but perceives not whether it is a man,
whence has he taken occasion so to say? Is it not from those who affirm
that they receive an apprehension of a bowed figure and form, but that the
sight pronounces not that the thing which was seen is bowed or round, but
that a certain image of it is such? Yes, by Jupiter, will some one say; but
I, going near the tower or touching the oar, will pronounce and affirm that
the one is straight and the other has many angles and faces; but he, when he
comes near it, will confess that it seems and appears so to him, and no more.
Yes, certainly, good sir, and more than this, when he sees and observes the
consequence, that every imagination is equally worthy of belief for itself,
and none for another; but that they are all in like condition. But this your
opinion is quite lost, that all the imaginations are true and none false or to
be disbelieved, if you think that these ought to pronounce positively of that
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which is without, but those you credit no farther than that they are so affected.
For if they are in equal condition as to their being believed, when they are
near or when they are far off, it is just that either upon all of them, or else
not upon these, should follow the judgment pronouncing that a thing is. But
if there is a difference in the being affected between those that are near and
those that are far off, it is then false that one sense and imagination is not
more express and evident than another. Therefore those they call attestations
and counter-attestations are nothing to the sense, but are concerned only with
opinion. So, if they would have us following these to pronounce concerning
exterior things, making being a judgment of opinion, and what appears an
affection of sense, they transfer the judicature from which is totally true to
that which often fails.

26. But how full of trouble and contradiction in respect of one another these
things are, what need is there to say at present? But the reputation of Arce-
silaus, who was the best beloved and most esteemed of all the philosophers
in his time, seems to have been no small eyesore to Epicurus; who says
of him that delivering nothing peculiar to himself or of his own invention,
he imprinted in illiterate men the opinion and esteem of his being very
knowing and learned. Now Arcesilaus was so far from desiring any glory
by being a bringer-in of new opinions, and from arrogating to himself those
of the ancients, that the sophisters of that time blamed him for attributing
to Socrates, Plato, Parmenides, and Heraclitus the doctrines concerning the
retention of assent, and the incomprehensibility of things; having no need
so to do, but only that he might strengthen them and render them recom-
mendable by ascribing them such illustrious personages. For this, therefore,
thanks to Colotes, and to every one who declares that the academic doctrine
was from a higher times derived to Arcesilaus. Now as for retention of assent
and the doubting of all things, not even those who have much labored in the
manner, and strained themselves to compose great books and large treatises
concerning it, were ever able to stir it; but bringing at last out of the Stoa itself
the cessation from all actions, as the Gorgon to frighten away the objections
that came against them, they were at last quite tired and gave over. For they
could not, what attempts and stirs soever they made, obtain so much from

72



the instinct by which the appetite is moved to act, as to suffer itself to be
called an assent, or to acknowledge sense for the origin and principle of
its propension, but it appeared of its own accord to present itself to act, as
having no need to be joined with anything else. For against such adversaries
the combat and dispute is lawful and just. And

Such words as you have spoke, the like you may

Expect to hear.
— II. XX. 250.

For to speak to Colotes of instinct and consent is, I suppose, all one as to
play on the harp before an ass. But to those who can give ear and conceive, it
is said that there are in the soul three sorts of motions,—the imaginative, the
appetitive, and the consenting. As to the imaginative or the apprehension,
it cannot be taken away, though one would. For one cannot, when things
approach, avoid being informed and (as it were) moulded by them, and
receiving an impression from them. The appetite, being stirred up by the
imaginative, effectually moves man to that which is proper and agreeable
to his nature, just as when there is made a propension and inclination in
the principal and reasonable part. Now those who withhold their assent and
doubt of all things take not away this, but make use of the appetition or
instinct naturally conducting every man to that which seems convenient for
him. What, then, is the only thing that they shun? That in which is bred
falsehood and deceit,—that is, opining, and haste in giving consent,—which
is a yielding through weakness to that which appears, and has not any true
utility. For action stands in need of two things, to wit, the apprehension or
imagination of what is agreeable to Nature, and the instinct or appetition
driving to that which is so imagined; of which, neither the one nor the
other is repugnant to the retention of assent. For reason withdraws us from
opinion, and not from appetition or imagination. When, therefore, that which
is delectable seems to us to be proper for us, there is no need of opinion to
move and carry us to it, but appetition immediately exerts itself, which is
nothing else but the motion and inclination of the soul.
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27. It is their own saying, that a man must only have sense and be flesh and
blood and pleasure will appear to be good. Wherefore also it will seem good
to him who withholds his assent. For he also participates of sense, and is
made of flesh and blood, and as soon as he has conceived an imagination of
good, desires it and does all things that it may not escape from him; but as
much as possibly he can, he will keep himself with that which is agreeable
to his nature, being drawn by natural and not by geometrical constraints.
For these goodly, gentle, and tickling motions of the flesh are, without any
teacher, attractive enough of themselves—even as these men forget not to
say—to draw even him who will not in the least acknowledge and confess
that he is softened and rendered pliable by them. “But how comes it to pass,”
perhaps you will say, “that he who is thus doubtful and withholds his assent
hastens not away to the mountain, instead of going to the bath? Or that,
rising up to go forth into the market-place, he runs not his head against the
wall, but takes his way directly to the door?” Do you ask this, who hold all
the senses to be infallible, and the apprehensions of the imagination certain
and true? It is because the bath appears to him not a mountain, but a bath;
and the door seems not a wall, but a door; and the same is to be said of
every other thing. For the doctrine of retention does not pervert the sense,
nor by absurd passions and motions work in it an alteration disturbing the
imaginative faculty; but it only takes away opinions, and for the rest, makes
use of other things according to their nature.

But it is impossible, you will say, not to consent to things that are evident;
for to deny such things as are believed is more absurd than neither to deny
nor affirm. Who then are they that call in question things believed, and
contend against things that are evident? They who overthrow and take away
divination, who say that there is not any government of Divine Providence,
who deny the sun and the moon—to whom all men offer sacrifices and whom
they honor and adore—to be animated. And do not you take away that which
is apparent to all the world, that the young are contained in the nature of their
parents? Do you not, contrary to the sense of all men, affirm that there is no
medium between pleasure and pain, saying that not to be in pain is to be in
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the fruition of pleasure, that not to do is to suffer, and that not to rejoice is
to be grieved?

28. But to let pass all the rest, what is more evident and more generally
believed by all men, than that those who are seized with melancholy distem-
pers, and whose brain is troubled and whose wits are distracted, do, when
the fit is on them and their understanding altered and transported, imagine
that they see and hear things which they neither see nor hear? Whence they
frequently cry out:

Women in black arrayed bear in their hands,

To burn mine eyes, torches and fiery brands.

And again:

See, in her arms she holds my mother dear.
— Eurip. Iph. Taur. 289.

These, and many other illusions more strange and tragical than these,—
resembling those mormos and bugbears which they themselves laugh at and
deride, as they are described by Empedocles to be, “with sinuous feet and
undeveloped hands, bodied like ox and faced like man,”—with certain other
prodigious and unnatural phantoms, these men have gathered together out
of dreams and the alienations of distracted minds, and affirm that none of
them is a deception of the sight, a falsity, or inconsistence; but that all these
imaginations are true, being bodies and figures that come from the ambient
air. What thing then is there so impossible in Nature as to be doubted of,
if it is possible to believe such reveries as these? For these men, supposing
that such things as never any mask-maker, potter, designer of wonderful
images, or skilful and all-daring painter durst join together, to deceive or
make sport for the beholders, are seriously and in good earnest existent,—
nay, which is more, affirming that, if they are not really so, all firmness of
belief, all certainty of judgment and truth, is forever gone,—do by these their

75



suppositions and affirmations cast all things into obscurity, and bring fears
into our judgments, and suspicions into our actions,—if the things which we
apprehend, do, are familiarly acquainted with, and have at hand are grounded
on the same imagination and belief with these furious, absurd, and extrav-
agant fancies. For the equality which they suppose to be in all apprehensions
rather derogates from the credit of such as are usual and rational, than adds
any belief to those that are unusual and repugnant to reason. Wherefore we
know many philosophers who would rather and more willingly grant that
no imagination is true than that all are so, and that would rather simply
disbelieve all the men they never had conversed with, all the things they had
not experimented, and all the speeches they had not heard with their own
ears, than persuade themselves that any one of these imaginations, conceived
by these frantic, fanatical, and dreaming persons, is true. Since then there
are some imaginations which may, and others which may not be rejected, it
is lawful for us to retain our assent concerning them, though there were no
other cause but this discordance, which is sufficient to work in us a suspicion
of things, as having nothing certain and assured, but being altogether full of
obscurity and perturbation. For in the disputes about the infinity of worlds
and the nature of atoms and individuums and their inclinations, although
they trouble and disturb very many, there is yet this comfort, that none of all
these things that are in question is near us, but rather every one of them is
far remote from sense. But as to this diffidence, perplexity, and ignorance
concerning sensible things and imaginations, found even in our eyes, our
ears, and our hands, what opinion does it not shock? What consent does it
not turn upside down? For if men neither drunk, intoxicated, nor otherwise
disturbed in their senses, but sober, sound in mind, and professedly writing
of the truth and of the canons and rules by which to judge it, do in the most
evident passions and motions of the senses set down either that which has
no existence for true, or that which is existent for false, it is not strange that
a man should be silent about all things, but rather that he assent to anything;
nor is it incredible that he should have no judgment about things which
appear, but rather that he should have contrary judgments. For it is less to be
wondered, that a man should neither affirm the one nor the other but keep
himself in a mean between two opposite things, than that he should set down
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things repugnant and contrary to one another. For he that neither affirms
nor denies, but keeps himself quiet, is less repugnant to him who affirms
an opinion than he who denies it, and to him who denies an opinion than
he who affirms it. Now if it is possible to withhold one’s assent concerning
these things, it is not impossible also concerning others, at least according
to your opinion, who say that one sense does not exceed another, nor one
imagination another.

29. The doctrine then of retaining the assent is not, as Colotes thinks, a fable
or an invention of rash and light-headed young men who please themselves
in babbling and prating; but a certain habit and disposition of men who desire
to keep themselves from falling into error, not leaving the judgment at a
venture to such suspected and inconstant senses, nor suffering themselves to
be deceived by those who hold that in doubtful matters things which do not
appear to the senses are credible and ought to be believed, when they see so
great obscurity and uncertainty in things which do appear. But the infinity
you assert is a fable, and so indeed are the images you dream of: and he
breeds in young men rashness and self-conceitedness who writ of Pythocles,
not yet eighteen years of age, that there was not in all Greece a better or
more excellent nature, that he admirably well expressed his convictions, and
that he was in other respects behaved like a women,—praying that all these
extraordinary endowments of the young man might not work him hatred
and envy. But these are sophists and arrogant, who write so impudently and
proudly against great and excellent personages. I confess indeed, that Plato,
Aristotle, Theophrastus and Democritus contradicted those who went before
them; but never durst any man besides Colotes set forth with such an insolent
title as this against all at once.

30. Whence it comes to pass that, like to such as have offended some
Divinity, confessing his fault, he says thus towards the end of His book:
“Those who have established laws and ordinances and instituted monarchies
and other governments in towns and cities, have placed human life in great
repose and security and delivered it from many troubles; and if any one
should go about to take this away, we should lead the life of savage beasts,
and should be every one ready to eat up one another as we meet.” For these

77



are the very words of Colotes, though neither justly nor truly spoken. For if
any one, taking away the laws, should leave us nevertheless the doctrines of
Parmenides, Socrates, Plato, and Heraclitus, we should be far from mutually
devouring one another and leading the life of beasts. For we should fear
dishonest things, and should for honesty alone venerate justice, the gods our
superiors, and magistrates, believing that we have spirits and daemons who
are the guardians and superintendents of human life, esteeming all the gold
that is upon and within the earth not to be equivalent to virtue; and doing
that willingly by reason, as Xenocrates says, which we now do by force and
through fear of the law. When then will our life become savage, uncivilized,
and bestial? When, the laws being taken away, there shall be left doctrines
inciting men to pleasure; when the world shall bethought not to be ruled and
governed by Divine Providence; when those men shall be esteemed wise
who spit at honesty if it is not joined with pleasure; and when such discourses
and sentences as these shall be scoffed at and derided:

For Justice has an eye which all things sees;

and again:

God near us stands, and views whate’er we do;

and once more: “God, as antiquity has delivered to holding the beginning,
middle, and end of the universe, makes a direct line, walking according
to Nature. After him follows Justice, a punisher of those who have been
deficient in their duties by transgressing the divine law.”

For they who contemn these things as if they were fables, and think that the
sovereign good of man consists about the belly, and in those other passages
by which pleasure is admitted, are such as stand in need of the law, and fear,
and stripes, and some king, prince, or magistrate, having in his hand the
sword of justice; to the end that they may not devour their neighbors through
their gluttony, rendered confident by their atheistical impiety. For this is the
life of brutes, because brute beasts know nothing better nor more honest than
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pleasure, understand not the justice of the gods, nor revere the beauty of
virtue; but if Nature has bestowed on them any point of courage, subtlety, or
activity, they make use of it for the satisfaction of their fleshly pleasure and
the accomplishment of their lusts. And the sapient Metrodorus believes that
this should be so, for he says: “All the fine, subtle, and ingenious inventions
of the soul have been found out for the pleasure and delight of the flesh, or
for the hopes of attaining to it and enjoying it, and every act which tends not
to this end is vain and unprofitable.” The laws being by such discourses and
philosophical reasons as these taken away, there wants nothing to a beast-like
life but lions’ paws, wolves’ teeth, oxen’s paunches, and camels’ necks; and
these passions and doctrines do the beasts themselves, for want of speech and
letters, express by their bellowings, neighings, and brayings, all their voice
being for their belly and the pleasure of their flesh, which they embrace and
rejoice in either present or future; unless it be perhaps some animal which
naturally takes delight in chattering and garrulity.

31. No sufficient praise therefore or equivalent to their deserts can be
given those who, for the restraining of such bestial passions, have set down
laws, established policy and government of state, instituted magistrates and
ordained good and wholesome laws. But who are they that utterly confound
and abolish this? Are they not those who withdraw themselves and their
followers from all part in the government? Are they not those who say that
the garland of tranquillity and a reposed life are far more valuable than all the
kingdoms and principalities in the world? Are they not those who declare that
reigning and being a king is a mistaking the path and straying from the right
way of felicity? And they write in express terms: “We are to treat how a man
may best keep and preserve the end of Nature, and how he may from the very
beginning avoid entering of his own free will and voluntarily upon offices
of magistracy, and government over the people.” And yet again, these other
words are theirs: “There is no need at all that a man should tire out his mind
and body to preserve the Greeks, and to obtain from them a crown of wis-
dom; but to eat and drink well, O Timocrates, without prejudicing, but rather
pleasing the flesh.” And yet in the constitution of laws and policy, which
Colotes so much praises, the first and most important article is the belief
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and persuasion of the Gods. Wherefore also Lycurgus heretofore consecrated
the Lacedaemonians, Numa the Romans, the ancient Ion the Athenians, and
Deucalion universally all the Greeks, through prayers, oaths, oracles, and
omens, making them devout and affectionate to the Gods by means of hopes
and fears at once. And if you will take the pains to travel through the world,
you may find towns and cities without walls, without letters, without kings,
without houses, without wealth, without money, without theatres and places
of exercise; but there was never seen nor shall be seen by man any city
without temples and Gods, or without making use of prayers, oaths, auguries,
and sacrifices for the obtaining of blessings and benefits, and the averting of
curses and calamities. Nay, I am of opinion, that a city might sooner be built
without any ground to fix it on, than a commonweal be constituted altogether
void of any religion and opinion of the Gods,—or being constituted, be
preserved. But this, which is the foundation and ground of all laws, do these
men, not going circularly about, nor secretly and by enigmatical speeches,
but attacking it with the first of their most principal opinions directly subvert
and overthrow; and then afterwards, as if they were haunted by the Furies,
they come and confess that they have grievously offended in thus taking
away the laws, and confounding the ordinances of justice and policy, that
they may not be capable of pardon. For to err in opinion, though it be not
the part of wise men, is at least human; but to impute to others the errors and
offences they commit themselves, how can any one declare what it is, if he
forbears to give it the name it deserves?

32. For if, in writing against Antidorus or Bion the sophister, he had made
mention of laws, policy, order, and justice, might not either of them have
said to him, as Electra did to her mad brother Orestes:

Lie still at ease, poor wretch; keep in thy bed,
— Eurip. Orest. 258.

and there cherish thy bit of body, leaving those to expostulate and find fault
with me who have themselves lived a civil and domestic life? Now such
are all those whom Colotes has reviled and railed at in his book. Amongst
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whom, Democritus in his writings advises and exhorts to the learning of the
science of politics, as being the greatest of all, and to the accustoming one’s
self to bear fatigues, by which men attain to great wealth and honor. And
as for Parmenides, he beautified and adorned his native country with most
excellent laws which he there established, so that even to this day the officers
every year, when they enter first on the exercise of their charges, are obliged
to swear that they will observe the laws and ordinances of Parmenides.
Empedocles brought to justice some of the principal of his city, and caused
them to be condemned for their insolent behavior and embezzling of the
public treasure, and also delivered his country from sterility and the plague
—to0 which calamities it was before subject—by immuring and stopping
up the holes of certain mountains, whence there issued an hot south wind,
which overspread all the plain country and blasted it. And Socrates, after he
was condemned, when his friends offered him, if he pleased, an opportunity
of making his escape, absolutely refused to make use of it, that he might
maintain the authority of the laws, choosing rather to die unjustly than to
save himself by disobeying the laws of his country. Melissus, being captain
general of his country, vanquished the Athenians in a battle at sea. Plato left
in his writings excellent discourses concerning the laws, government, and
policy of a commonweal; and yet he imprinted much better in the hearts and
minds of his disciples and familiars, which caused Sicily to be freed by Dion,
and Thrace to be set at liberty by Pytho and Heraclides, who slew Cotys.
Chabrias also and Phocion, those two great generals of the Athenians, came
out of the Academy. As for Epicurus, he indeed sent certain persons into
Asia to chide Timocrates, and caused him to be removed out of the king’s
palace, because he had offended his brother Metrodorus; and this is written
in their own books. But Plato sent of his disciples and friends, Aristonymus
to the Arcadians, to set in order their commonweal, Phormio to the Eleans,
and Menedemus to the Pyrrhaeans. Eudoxus gave laws to the Cnidians, and
Aristotle to the Stagirites, who were both of them the intimates of Plato. And
Alexander the Great demanded of Xenocrates rules and precepts for reigning
well. And he who was sent to the same Alexander by the Grecians dwelling
in Asia, and who most of all inflamed and stimulated him to embrace and
undertake the war against the barbarian king of Persia, was Delius the
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Ephesian, one of Plato’s familiars. Zeno, the disciple of Parmenides, having
attempted to Kkill the tyrant Demylus, and failing in his design, maintained
the doctrine of Parmenides, like pure and fine gold tried in the fire, that there
is nothing which a magnanimous man ought to dread but dishonor, and that
there are none but children and women, or effeminate and women-hearted
men, who fear pain. For, having with his own teeth bitten off his tongue, he
spit it in the tyrant’s face.

33. But out of the school of Epicurus, and from among those who follow
his doctrine, I will not ask what tyrant-killer has proceeded, nor yet what
man valiant and victorious in feats of arms, what lawgiver, what prince,
what counsellor, or what governor of the people; neither will I demand, who
of them has been tormented or has died for supporting right and justice.
But which of all these sages has for the benefit and service of his country
undertaken so much as one voyage at sea, gone of an embassy, or expended
a sum of money? What record is there extant of one civil action in matter of
government, performed by any of you? And yet, because Metrodorus went
down one day from the city as far as the haven of Piraeus, taking a journey
of forty stadia to assist Mithres a Syrian, one of the king of Persia’s court
who had been arrested and taken prisoner, he writ of it to every one and in
all his letters, Epicurus also highly magnifying and extolling this wonderful
voyage. What value then, think you, would they have put upon it, if they had
done such an act as Aristotle did, who procured the restoration and rebuilding
of Stagira, the town of his nativity, after it had been destroyed by King
Philip? Or as Theophrastus, who twice delivered his city, when possessed
and held by tyrants? Would not the river Nile sooner have given over to bear
the paper-reed, than they have been weary of writing their brave exploits?

And it is not the greatest indignity, that, of so many sects of philosophers
as have been extant, they alone should enjoy the benefits that are in cities,
without having ever contributed to them anything of their own; but far more
serious is it that, while there are not even any tragical or comical poets who
do not always endeavor to do or say some good thing or other in defence of
the laws and policy these men, if peradventure they write, write of policy,
that we may not concern ourselves in the government of the commonweal,
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—of rhetoric, that we may not perform an act of eloquence,—and of royalty,
that we may shun the living and conversing with kings. Nor do they ever
name any of those great personages who have intermeddled in civil affairs,
but only to scoff at them and abolish their glory. Thus they say that
Epaminondas had something of good, but that very little, or pikkdv, for that
is the very word they use. They moreover call him iron-hearted, and ask what
ailed him that he went marching his army through all Peloponnesus, and
why he did not rather keep himself quiet at home with a garland on his head,
employed only in cherishing and making much of his body. But methinks I
ought not in this place to omit what Metrodorus writ in his book of Philos-
ophy, when, utterly abjuring all meddling in the management of the state, he
said thus: “Some, through an excess of vanity and arrogance, have so deep
a comprehension into the business of it, that in discussing the precepts of
good life and virtue, they allow themselves to be carried away with the very
same desires as were Lycurgus and Solon.” What is this? Was it then vanity
and abundance of vanity, to set free the city of Athens, to render Sparta well-
policied and governed by wholesome laws, that young men might do nothing
licentiously, nor get children upon common courtesans and whores, and that
riches, delights, intemperance, and dissolution might no longer bear sway
and have command in cities, but law and justice? For these were the desires
of Solon. To this Metrodorus, by way of scorn and contumely, adds this
conclusion: “It is then very well beseeming a native born gentleman to laugh
heartily, as at other men, so especially at these Solons and Lycurguses.” But
such a one, O Metrodorus, is not a gentleman, but a servile and dissolute
person, and deserves to be scourged, not with that whip which is for free-
born persons, but with that scourge made with ankle-bones, with which those
eunuch sacrificers called Galli were wont to be chastised, when they failed
of performing their duty in the ceremonies and sacrifices of the Goddess
Cybele, the great Mother of the Gods.

34. But that they made war not against the lawgivers but against the laws
themselves, one may hear and understand from Epicurus. For in his ques-
tions, he asks himself, whether a wise man, being assured that it will not be
known, will do anything that the laws forbid. To which he answers: “That is
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not so easy to settle simply,”—that is “I will do it indeed, but I am not willing
to confess it.” And again, I suppose writing to Idomeneus, he exorts him not
to make his life a slave to the laws or to the options of men, unless it be to
avoid the trouble they prepare, by the scourge and chastisement, so near at
hand. If those who abolish laws, governments, and polices of men subvert
and destroy human life, and if Metrodorus and Epicurus do this, by dehorting
and withdrawing their friends from concerning themselves in public affairs,
by hating those who intermeddle in them, by reviling the first most wise
lawgivers, and by advising contempt of the laws provided there is no fear
and danger of the whip punishment. I do not see that Colotes has brought so
many false accusations against the other philosophers as he has alleged and
advanced true ones against the writings and doctrines of Epicurus.
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WHETHER "TWERE RIGHTLY SAID,
LIVE CONCEALED.

1. It is sure, he that said it had no mind to live concealed, for he spoke it out
of a design of being taken notice of for his very saying it, as if he saw deeper
into things than every vulgar eye, and of purchasing to himself a reputation,
how unjustly soever, by inveigling others into obscurity and retirement. But
the poet says right:

I hate the man who makes pretence to wit,

Yet in his own concerns waives using it.

— From Euripides, Frag. 897.

For they tell us of one Philoxenus the son of Eryxis, and Gnatho the Sicilian,
who were so over greedy after any dainties set before them, that they would
blow their nose in the dish, whereby, turning the stomachs of the other guests,
they themselves went away fuller crammed with the rarities. Thus fares it
with all those whose appetite is always lusting and insatiate after glory. They
bespatter the repute of others, as their rivals in honor, that they themselves
may advance smoothly to it and without a rub. They do like watermen, who
look astern while they row the boat ahead, still so managing the strokes of
the oar that the vessel may make on to its port. So these men who recommend
to us such kind of precepts row hard after glory, but with their face another
way. To what purpose else need this have been said? — why committed
to writing and handed down to posterity? Would he live incognito to his
contemporaries, who is so eager to be known to succeeding ages?

2. But besides, doth not the thing itself sound ill, to bid you keep all your
lifetime out of the world’s eye, as if you had rifled the sepulchres of the dead,
or done such like detestable villany which you should hide for? What! is
it grown a crime to live, unless you can keep all others from knowing you
do so? For my part, I should pronounce that even an ill-liver ought not to
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withdraw himself from the converse of others. No; let him be known, let
him be reclaimed, let him repent; so that, if you have any stock of virtue, let
it not lie unemployed, or if you have been viciously bent, do not by flying
the means continue unreclaimed and uncured. Point me out therefore and
distinguish me the man to whom you adopt this admonition. If to one devoid
of sense, goodness, or wit, it is like one that should caution a person under
a fever or raving madness not to let it be known where he is, for fear the
physicians should find him, but rather to skulk in some dark corner, where
he and his diseases may escape discovery. So you who labor under that
pernicious, that scarce curable disease, wickedness, are by parity of reason
bid to conceal your vices, your envyings, your superstitions, like some
disorderly or feverous pulse, for fear of falling into the hands of them who
might prescribe well to you and set you to rights again. Whereas, alas! in
the days of remote antiquity, men exhibited the sick to public view, when
every charitable passenger who had labored himself under the like malady,
or had experienced a remedy on them that did, communicated to the diseased
all the receipts he knew; thus, say they, skill in physic was patched up by
multiplied experiments, and grew to a mighty art. At the same rate ought all
the infirmities of a dissolute life, all the irregular passions of the soul, to be
laid open to the view of all, and undergo the touch of every skilful hand,
that all who examine into the temper may be able to prescribe accordingly.
For instance, doth anger transport you? The advice in that case is, Shun the
occasions of it. Doth jealousy torment you? Take this or that course. Art thou
love-sick? It hath been my own case and infirmity to be so too; but I saw the
folly of it, I repented, I grew wiser. But for those that lie, denying, hiding,
mincing, and palliating their vices, it makes them but take the deeper dye, it
rivets their faults into them.

3. Again, if on the other hand this advice be calculated for the owners of
worth and virtue, if they must be condemned to privacy and live unknown
to the world, you do in effect bid Epaminondas lay down his arms, you bid
Lycurgus rescind his laws, you bid Thrasybulus spare the tyrants, in a word,
you bid Pythagoras forbear his instructions, and Socrates his reasonings and
discourses; nay, you lay injunctions chiefly upon yourself, Epicurus, not to
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maintain that epistolary correspondence with your Asiatic friends, not to
entertain your Egyptian visitants, not to be tutor to the youth of Lampsacus,
not to present and send about your books to women as well as men, out of
an ostentation of some wisdom in yourself more than vulgar, not to leave
such particular directions about your funeral. And in fine, to what purpose,
Epicurus, did you keep a public table? Why that concourse of friends, that
resort of fair young men, at your doors? Why so many thousand lines so
elaborately composed and writ upon Metrodorus, Aristobulus, and Chaere-
demus, that death itself might not rob us of them; if virtue must be doomed to
oblivion, art to idleness and inactivity, philosophy to silence, and all a man’s
happiness must be forgotten?

4. But if indeed, in the state of life we are under, you will needs seclude
us from all knowledge and acquaintance with the world (as men shut light
from their entertainments and drinking-bouts, for which they set the night
apart), let it be only such who make it the whole business of life to heap
pleasure upon pleasure; let such live recluses all their days. Were I, in truth,
to wanton away my days in the arms of your miss Hedeia, or spend them
with Leontium, another dear of yours, — were I to bid defiance to virtue,
or to place all that’s good in the gratification of the flesh or the ticklings of
a sensual pleasure, — these accursed actions and rites would need darkness
and an eternal night to veil them; and may they ever be doomed to oblivion
and obscurity. But what should they hide their heads for, who with regard to
the works of nature own and magnify a God, who celebrate his justice and
providence, who in point of morality are due observers of the law, promoters
of society and community among all men, and lovers of the public-weal, and
who in the administration thereof prefer the common good before private
advantage? Why should such men cloister up themselves, and live recluses
from the world? For would you have them out of the way, for fear they
should set a good example, and allure others to virtue out of emulation of
the precedent? If Themistocles’s valor had been unknown at Athens, Greece
had never given Xerxes that repulse. Had not Camillus shown himself in
defence of the Romans, their city Rome had no longer stood. Sicily had not
recovered her liberty, had Plato been a stranger to Dion. Truly (in my mind)
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to be known to the world under some eminent character not only carries a
reputation with it, but makes the virtues in us become practical like light,
which renders us not only visible but useful to others. Epaminondas, during
the first forty years of his life, in which no notice was taken of him, was an
useless citizen to Thebes; but afterwards, when he had once gained credit and
the government amongst the Thebans, he both rescued them from present
destruction, and freed even Greece herself from imminent slavery, exhibiting
(like light, which is in its own nature glorious, and to others beneficial at
the same time) a valor seasonably active and serviceable to his country, yet
interwoven with his own laurels. For

Virtue, like finest brass, by use grows bright.

— Sophocles, Frag. 779.

And not our houses alone, when (as Sophocles has it) they stand long
untenanted, run the faster to ruin; but men’s natural parts, lying unemployed
for lack of acquaintance with the world, contract a kind of filth or rust and
craziness thereby. For sottish ease, and a life wholly sedentary and given up
to idleness, spoil and debilitate not only the body but the soul too. And as
close waters shadowed over by bordering trees, and stagnated in default of
springs to supply current and motion to them, become foul and corrupt; so,
methinks, is it with the innate faculties of a dull unstirring soul, — whatever
usefulness, whatever seeds of good she may have latent in her, yet when she
puts not these powers into action, when once they stagnate, they lose their
vigor and run to decay.

5. See you not how on night’s approach a sluggish drowsiness oft-times
seizes the body, and sloth and inactiveness surprise the soul, and she finds
herself heavy and quite unfit for action? Have you not then observed how a
man’s reason (like fire scarce visible and just going out) retires into itself,
and how by reason of its inactivity and dulness it is gently agitated by
divers fantastical imaginations, so that nothing remains but some obscure
indications that the man is alive.
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But when the orient sun brings back the day,

It chases night and dreamy sleep away.

It doth, as it were, bring the world together again, and with his returned light
call up and excite all mankind to thought and action; and, as Democritus tells
us, men setting themselves every new-spring day to endeavors of mutual
beneficence and service one towards another, as if they were fastened in
the straitest tie together, do all of them, some from one, some from another
quarter of the world, rouse up and awake to action.

6. For my own part, I am fully persuaded that life itself, and our being born
at the rate we are, and the origin we share in common with all mankind,
were vouchsafed us by God to the intent we should be known to one another.
It is true, whilst man, in that little part of him, his soul, lies struggling and
scattered in the vast womb of the universe, he is an obscure and unknown
being; but, when once he gets hither into this world and puts a body on,
he grows illustrious, and from an obscure becomes a conspicuous being;
from an hidden, an apparent one. For knowledge does not lead to essence
(or being), as some maintain; but the essence of things rather conducts us
into the knowledge and understanding thereof. For the birth or generation of
individuals gives not any being to them which they had not before, but brings
that individual into view; as also the corruption or death of any creature
is not its annihilation or reduction into mere nothing, but rather a sending
the dissolved being into an invisible state. Hence is it that many persons
(conformably to their ancient country laws), taking the Sun to be Apollo,
gave him the names of Delius and Pythius (that is, conspicuous and known).
But for him, be he either God or Daemon, who hath dominion over the
opposite portion, the infernal regions, they call him Hades (that is, invisible),

Emperor of gloomy night and lazy sleep,

for that at our death and dissolution we pass into a state of invisibility and
beyond the reach of mortal eyes. I am indeed of opinion, that the ancients
called man Phos (that is, light), because from the affinity of their natures
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strong desires are bred in mankind of continually seeing and being seen
to each other. Nay, some philosophers hold the soul itself to be essentially
light; which they would prove by this among other arguments, that nothing
is so insupportable to the mind of man as ignorance and obscurity. Whatever
is destitute of light she avoids, and darkness, the harbor of fears and suspi-
cions, is uneasy to her; whereas, on the other hand, light is so delicious, so
desirable a thing, that without that, and wrapped in darkness, none of the
delectables in nature are pleasing to her. This makes all our very pleasures,
all our diversions and enjoyments, charming and grateful to us, like some
universal relishing ingredients mixed with the others to make them palatable.
But he that casts himself into obscure retirements, he that sits surrounded in
darkness and buries himself alive, seems, in my mind, to repine at his own
birth and grudge he ever had a being.

7. And yet it is certain, in the regions prepared for pious souls, they conserve
not only an existence in (or agreeable to) nature, but are encircled with glory.

There the sun with glorious ray,

Chasing shady night away,

Makes an everlasting day;

Where souls in fields of purple roses play;
Others in verdant plains disport,

Crowned with trees of every sort,

Trees that never fruit do bear,

But always in the blossom are.

— From Pindar.

The rivers there without rude murmurs gently glide, and there they meet and
bear each other company, passing away their time in commemorating and
running over things past and present.
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A third state there is of them who have led vicious and wicked lives, which
precipitates souls into a kind of hell and miserable abyss,

Where sluggish streams of sable night

Spout floods of darkness infinite.

— From Pindar.

This is the receptacle of the tormented; here lie they hid under the veils
of eternal ignorance and oblivion. For vultures do not everlastingly gorge
themselves upon the liver of a wicked man, exposed by angry Gods upon
the earth, as poets fondly feign of Prometheus. For either rottenness or the
funeral pile hath consumed that long ago. Nor do the bodies of the tormented
undergo (as Sisyphus is fabled to do) the toil and pressure of weighty
burdens;

For strength no longer flesh and bone sustains.
— Odyss. XI. 219.

There are no reliques of the body in dead men which stripes and tortures
can make impressions on; but in very truth the sole punishment of ill-livers
is an inglorious obscurity, or a final abolition, which through oblivion hurls
and plunges them into deplorable rivers, bottomless seas, and a dark abyss,
involving all in uselessness and inactivity, absolute ignorance and obscurity,
as their last and eternal doom.
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énel 6¢ Kal TRG OYOAfjg OwAvBeiong €yevovio <«AOyoL TAelOvEG €V TR
MEPUTATE TIPOG TNV AIpeDLY, E60&E PO Kl TOVTOLG AVvaAXPEely, €l Kal 61" GAAO
HNBev AN’ évdeifemg Eveka Toig eDBVVOLOLY ETEPOLG, OTL OET TOLG AOYOUG
EKAOTOV OV EAEyxel Kal Ta ypappota pry mapépyng SteAdelv, pnde ewmvag
aAAax00ev GAAOG GMOOTIOVTA Kal PriHacly GVEL TPAYHATWV EMTIOEPEVOV
napakpovecBan ToLG Ameipoug.

[TpoeABovtwv yap NUAV €lg¢ TO yupvaolov @omep elmbelpev €k ThG
Swxtpiffic, Zevéummog ‘€pol pev’ €pn ‘6okel TMOAL TRG TMpoonkovong O
Aoyog eipfioBon mappnoiag [d] paAakotepov: amiaot &’ NIV €yKaAoDVTEG
ol mepl HpakAeidnv «w¢ 1t0od 'Emkovpov kal 100 Mntpodwpov [(u&V]
undév aitiov dvtwv Bpacvtepov kaBaapévolg.t kai 0 Ofwv ‘elt
o0k #Aeyeg’ eimev ‘Omt 10i¢ fkelvwv O KoAomg mapafaAAopevog
EOPNHOTOTOG  GVOpPAV  Qaivetal;, T yap ¢€v  avBpwmolg aloyiota
pnuota, Pwpoloyiag AnkuBiopovg &Aaloveiag toprioelg avopo@oviag,
Bapuotovoug moAveBopovg Bapueyke@AAoLg cLVAYRYOVTEG APLOTOTEAOLG
Kal Zokpatoug kai [TuBayopouv kal IIpwtaydpov koi Ogo@pdotov Kal
‘HpakAeidov kal ‘Inmapyiag kal tivog yap 00Xl TV EMPAVAOV KATECKESHTAY,
&oT’, [e] el kal TEAAG TTGVTO COPRG ElxeV AOTOIG, S0 TOG PAACPNpIAg TAVTAC
Kal KaTnyopiag moppwtdte cogiag &v eipyeobat- ‘@Bdvog yap €€m Beiov
¥opod’ kai {nAotumia 61" doBévelav amokpuyal P Suvapevn 10 GAyobVv.
vroAaBav odv 6 Aplotodnpog “HpakAeidng odv’ épn ‘ypappoatikog [1087]
[a] &V &vTi Tfi¢ ‘tomnTikig TOPPNG’, WG €KETvVOl Aéyouat, Kal TV “Ounpou
HopoAoynpatey’ anotivel Tavtag Emkovupe xapitag, fj 6Tt Mntpodwpog v
YPOHHOGO1 TOOOUTOLG <TG TOWNTH] AEAO1OOPNKEV; GAN’ EKEIVOLG HEV EDEV,
® Zev&mme: 1O 8 &v Gpxf TV Adywv pndiv mpog tovg &vepag, ¢ ovK
gomv «eD> (fjv kar avtovg, TL o0 pPOAAOV, €mel KEKUNKEV 00TOG, aTOlL
OU €auT@V mepaivopev dpa Kal Ofnva MapoaAaBovies;® kKai 6 OEwv TPog

)
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aOTOV ‘GAN’ 00TOG PEV’ #9n ‘O &BAOG £TEpOLg EKTETEAETTOL TIPO PGV, VOV
aOTe okomov AoV’ (X 5. 6), el Sokel, Bépevor ToladTn Twi Sikn petiopev
OMEp TV PLA00OPnV Tovg &vSpag: [b] amodeléon yap, Gvrep R Suvatov,
¢myepronpey, Ot pndé v ndéwg €oTv kat avTovG.‘ ‘mamal’ elnov
EYywYe YEAKOOG, ‘€1 TNV YHOTEPQ TOIG GvOpAO1Y £01KaG EVOAEToBal Kal TNV
TEPL TAOV KPEDV EMAEELY, AQALPOVHEVOG T|6oVT)V avBpoNv Bodviwy: ‘00
YOp TIUYHGYOL EIPEV GPOPOVEG 0DOE PrITOpeG OVOE MPOCTATAL ONHWV 0VS’
Gpyovteg, ‘ael 6’ Mpiv daig te @IAN’ (B 246. 248) Kal maoa 610 0APKOG
EMTEPTING KIVNO1G €0’ 1)00VIV TIVA KAl Xop&v Yuxfg AVOTIEUTIOHEVT]. OOKETG
o0V pot pry o Eap E€opely, ¢ paoty, aAAX TO LV dgopeiodon Tovg &vSpag,
el 10 (v ndéwg pun amoAeipelg adToic.C ‘Tl 00V’ einev 6 Oéwv, ‘el [c]
Sokip&lelg Tov Adyov, adTog oD Xphi Tapov;’ ‘Xprioopal’ €mov ‘AKPODHEVOG
KOl XTOKPIVOLEVOG, av §énoBe- v &’ 1yepoviav LUV Tapadid®pL.’ HIKpX
on mpo@acioapévou 100 Ocwvog AploTOONHOG ‘@G oLVTOHOV’ €en ‘Kal
Aglav Exwv 000V ATETAPPELOAG NIV TIPOG TOV AOYOV, OUK €A0OG TiEPL TOD
KaAOD Tipotepov €0BUVOG DMooyelv TV aipeotv. avBpwmovg yap rdovnv
VMO0 EVOLG TEAOG OVK E0TLV EEeAGiann TOD 1OEWG (Y Padlov: TOD 6€ KOADG
EKTIECOVTEG G’ «&v> Kal ToD oG ouvelemmToy, €mel 10 10€wg (fiv Gvev
T00 KOA®G AVOTIHPKTOV €0TLV, G ADTOL AEyouol. ¢

Kal 0 @éav ‘@A ToDTo pév’ einev, “av §6&n, tod [d] Adyou mpoidvtog
avaBnoopeba- viv 6¢ ypnowpeba toig didopevolg LTI’ KVTAYV. oifovtal 8¢
mepl yaotépa Tayadov givan Kai tovg GAAoLG TTOPOLG THG capKOg EmavTag,
SU v Rdovr] Kol | GAYNSoV EMe1oépyeTanl: Kol avTa <1t KaAX Kol coQX
e&evprpata thg mepl yaoTtépa OOV G EveKa yeyoveval Kal Tfig DTIEP TAVTNG
¢ATid0g ayadfig, g 6 0oPog eipnke Mntpddwpog (fr. 7). adtodev pév odv, o
£Toipe, Qaivovtal yAloyxpov T1 Kai caBpov Kai o Beatov aitiov 100 dyabod
AapBavovteg, GAX TOTg OPOIg TOVTOLG, S OV SOVAG EMEITAYOVTHL, Kol
TPOG GAYNoOvaG [e] opoiwg KatateTpnpévov, HaAAov 6’ ndovny pev OAlyolg
aAyndova 6 ol Toig popiolg dexopevoyv. moia yoap rfdovn mepi apbpa kai
vedpa kal oSG kal Xelpag, olg évowkiletor o dewva TN kol oxETAa,
TOSAYPIKK KOl PEVUATIKA KOl POYESKIVIKA KAl O1aproelg Kol Grmoonyelg;
OOP@V Te Kal YUHGV TO HO10TA TIPOCAYAYQV TR COHATL HIKPOV €VPNOELG
Xoplov €v adT@ MOVIATOO1 TO KIVOOHEVOV Aglwg Kal TTpoonvag, o & GAAX
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TMOAAGKIG Suoyepaivel Kal ayavakTel- mupl € Kal oldnpw Kail dnypatt Kal
VoTpLYio 006EV amabeg 006’ avaioBntov GAyndovog, dAAG Kai Kabpa Kal
plyog eig &mavta katadveton kol upetdg, ai &’ [f] nSoval kabBdmep adpar
TIPOG ETEPAING ETEPUL TOD OOUATOG AKPALG EMYEADTAL S1XXEOVTAL. KL XPOVOG
0 HEV TOUTWV 00 MOALG AN’ WoTep ol digttovieg &Py Gua Kol offeoty
&v TN oapki AapPavouaoty, €k«clvov> 6¢ Tod movov paptug 0 AioxOAou
DA oKTATNG IKAVOG: 00 Yap O OpaK®V, ONoiv, AviiKev, GAN’ ‘€veKioe TOEIVIV
OTOHAT®V Eu@uaoly, [1088] [a] modog Aafelv’ (fr. 252). 6AobN... GAyndwv
T o006’ €tepa ToADTH KIvoDoo Kol yapyaAilovoa 100 COUATOG: GAA” GoTep
TO TG HNOKAG OMEPHA TIOAUKOHTEG KOl OKOANVOV €UEUETOL T Y| Kal
SLEVEL TIOADV XpOVOV DTIO TPaYVTNTOG, OUTWG O TTIOVOG AyKloTpa Kal Pilag
SloTElp®V KAl CUUTIAEKOPEVOG T OXPKL KAL TTIAPUAPEVOV 0DY T\HEPOG OVSE
VOKTOG HOVOV GAAG KOl DPpaG ETMOV €violg Kal TeplOd0UG OAVUTILIOKAG HOALG
U’ GAA®V TTIOVOV OOoTEP AV GPOOPOTEPWV EKKPOVOHEVOG XTTOAARTTETAL.
Tig yap €mie xpOvov T0000TOV 1 €Qayev, 600V SIPMOV Ol TTLPETTOVTEG Kal
MEWVAOOV 0l TToAlopKoLpEVOL; oD &’ 0TV Aveolg Kal ouvvouaia [b] peta
QiA®v, €9’ 0cov KoAalovol Kal otpefAodotl Tupavvol; Kal yop todTo ThG
T00 OOPATOG PALAOTNTOG Kal dpuiag TpOg TO NSéwg (v ¢oty, HTL TOVG
TIOVOLG VTIOPEVEL HAAAOV T TG T)O0VOG KAl TIPOG EKEIVOLG EXEL POUNV Kal
duvapy, év 6¢ tavtang Gobeveg €0t Kal ayiikopov. T0 6’ 116€wg (v Tav
Gnrevtal , TAelova TEPL TOVTOL AEYELV ODK €ROV NHAG, OPOAOYODVTEG OTOL
HIKPOV £lval TO TG oapkog 180, paAAov 8’ dkapég, €1 ye 81| pr kevoloyodot
und’ dAalovevovtal, MNTpodwPOG PHEV AEYwV OTL “TOAAGKIG IPOCEMTUONEV
TG 100 cwpatog Ndovaig’ (fr. 62), 'Emikovpog [c] de kol yeAdv @not taig
urepoAaig ToD TEPL TO OAPAX VOOTIHATOG TTOAARKLIG KAPVOVTIX TOV GOQOV.
01g 0DV 0l OVOL T0D TOHKTOG 0UTWG eiolv EAagpol kal padiol, TG éveot
Tl Ti¢ 1)dovaig d&loAoyov; Kal yap €l pn xpove Unoe peyebel TV movev
armod€ovoty, GAAG Tiepl TGVOUG €X0LO1, Kai TtEpaG aTaig Kowvov Emnikovpog
TNV MavTtog Tod dAyodvtog veéaipeaty emtébeikev, wg TG EOOEMG Giypt TOD
ADoa1 TO GAYEIVOV adEOVONG TO 110V, TIEPALTEPK OE UT) €OOTG TTPOEABETV Kotk
T0 peyebog GAAG TIOIKIAPOUG TIVOG OVK GvayKkaioug, dtav [00K] €v @ pn
TIOVELV yévnTal, dexopevng: 1 6’ émi 10010 pet’ 0peéewg [d] mopeia, peTpov
f8oviig odoa, kKopSh Bpoxela kal cVVTOpoG. HBev aioBopevol TAg évtadda
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YALOXpOTNTOG DOOTIEP €K XwPiov ALTPOD TOD COUATOG HETAPEPOLTL TO TEAOG
€lg NV Yuxnyv, o¢ €Kel VOPKG Kal AEHAOVAG AUPIAAQETG T)OOVAY EEOVTEC,

‘ev 6’ ’I8akn 00T’ Gp OpOpOL €DPEEG <OVTE TL AETHOV>
(6 605),

o0Te Aein Ttepl TO capkidiov 1] AMOAALO1G AAAX TPAXETR, HEULYHEVT] TIPOG TIOAD
TO GAAOTPLOV KOl OQULYHATROEG.

"YroAafawv odv 6 Zed&mnog ‘eit’ 00 KaAdg £pn ‘dokodaot oot Totely ot
&vSpeg, APXOHEVOL P&V GO TOD OOHATOG, &V @ TPATOV EPAvN YEVeoig &t
mv Yoxny [e] wg Pefatotépav Kai 10 Mav €v TaLT TEAEIODVTEG;” ‘KOARDG
v AU épn O¢wv ‘Kol Kot @Oy, €l TL Kpelttov éviabBa peTidvieg Kai
TeEAELOTEPOV GANOGC GveLpioKOLOTY, GOTEP 01 BEPNTIKOL KOl TTOAITIKOL TGV
Gvopav. €1 &’ AKoLEIG AVTAV PHAPTLUPOHEVOVY Kal BORVIwV, w¢ €m’ oDeVL
Yuyn TV OVI®V TEQUKE Xailpelv Kal yaAnvidewv ANV €mi copoatog ndovaig
napovoalg | TPooSoKmpévang, Kai TodT’ avtig 0 &yadov £otv, dp’ 00
Sokobdol oot Stepapatt 100 oopatog xpfodat Tf Puxf, «ab> kabdmep oivov
€k movnpod Kal pUn otéyovtog dyyeiov Vv ndovny Sayxéovieg éviadOa kal
naAoodvteg oleoBot oepvotepov T molelv kai [f] ipuwtepov; kaitot y’
olvov pév xpovog SayuBévta tpel kol ovvndivel, tg 8 NSoviig 1 Puxn
napoAaBodoa TNV PVIHNY OOTEp OGNV GAAO 6’ 006EV PLUAGOTEL (€000
YOp €mi oopKl KOTtaoBEévvutal, Kol TO HVIHOVELOHEVOV OUTHG XHOLPOV
¢omt Kal kvio®ddeg, Gomep foAwv ov Tig [1089] [a] émev § E@ayev
amoTiBepevou Kal TAPIEDOVTOG EMVOING €V €XVTEH Kal XPWHEVOL SNAOVOTL
TOOTALG TIPOCPAT®V UT| TXPOVI®V. Opa &’ 60w petplatepov ol Kupnvaikoi,
Kaimep €k pudg oivoyong 'Emkolpe MEMOKOTEG, 0VS’ OHIAETV &@podioiolg
ofovtal STV PETX POTOG GAAX OKOTOG TPoBEepEVOUG, OTIMWG PN TG eldwAX
TG Mpa&ewg avaAapPavovoa S TG OPew Evapydg 1) S1volx TTOAAGKIG
avakain Vv 6pe&lv. ol 6€ TOVTE HAAOTA TOV COPOV T)YOUHEVOL SIXPEPELY,
TG HVNHOVEVELY EVAPYRDG KO GUVEXELV €V EAVLTE TA TIEPL TG T|OOVAG QAT HATX
Kal Taln Kal Kivnoelg, i pev ovbev Gélov cogiag mapeyyvdov, WOTEP €V
Gowtwv oikia [b] T Wuxn T00 co@od T TG NOOVI|G EKKAVOPATA HEVELV
EQVTEG, UM Aéywpev: OTL 8’ 0UK €0TIV QMO TOUTwV NoEwg iy, avTOBeV
TPOSNAOV. 00 Yap eiKOG elvaL péya TG ISOVAG TO HVIILOVEVOHEVOV, &l HIKPOV
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¢80Kel TO aPOV: 008’ 01G OLVEEEPEPETO PETPIOG YIVOpEVOLS, DTep)aipety
YEVOUEV@V: OTIOL 00SE TOIG EKTIEMANYHEVOLG TO CWHATIKA Kal Bavpdalovoty
EUUEVEL TO XAIPEV TTALOAUEVOLG, GAAX OKLA TIG LTOAEITETOL Kol Ovap €v
™ Yoxf tfig 18oviig dromtapévng, olov DMEKKALPN TV MBIV, OOTEP
&v UIvolg SIAVTOG fj EpAOVTOG ATEAEIG dovai Kal AmoAaVOELg SpIUVTEPOV
[c] €yeipovol TO GKOAaoTOV. 00TE O TOUTOLG EMITEPTING T) HVIHN TV
AmoAeAQLOPEVOV, GAN’ €€ DTTOAETHpATOG T)O0VHG AHLOPOD Kol SIHKEVOL TIOAD
TO0 oloTp®OEG Kal VOTTOV €vapyodg avagepovoa TG Opeemg, oUTE TOLG
HETPIOLG KAl 0ROPOVOG €1KOG evaaTpifetv TR émvoig 1@V ToloLT®V 008,
&mep Eokwmte TOv CEnikovpovs> Kapveaddng, npdttovtag oiov £€ £pnuepidwv
avaAéyeoBat, mooakig ‘Héela kai Aeovti ovvijABov fj mob Baotlov €mov
Toiag €IKaO0¢ €6elmvnoay MOALTEAEGTATA. SEWVIV YOP ELOAIVEL Kal Onpladn
TEPL TA YIVOHEVH KOl TIPOCSOKWHEVA THG NOOVIG E€pya TapaynV Kal Abooav
1 TooaVTn TIpog [d] avapvhoelg adThg faKyeLo1g THG YPuxFg Kal TPOaTnELg.

‘OBev avtol pot dokodol ToLTWV aicBopEVOl TV ATOMNHATWV €lg
MV a&moviav Kol v evotdBelav OMOPEeLYEV THG OXPKOG, ¢ &V TR
TAOTNY €mvoelv mepl Tvag €copevny Kai yeyevnpevny tod 1déwg (iv
OVTIOG: TO YyOp €0LOTABEG 0apPKOG KATAOTNHA Kol TO TEPL TAOTNG TOTOV
EATIIOPQ TNV GKPOTATNV Xapav Kai Befatotatnv €xewv Toig émAoyilecBan
Suvapévoig. dpa 8n mpdToV pév ola molodot, v €10’ fdovry TavTy €T’
armoviav 1| evotéBelav v Kal KAT® HETEPAOVIEG €K TOD OWHATOG €ig
MV Puxny, etta oAy €k Ta0tng €l €kelvo @ HT| OTEYEV AMoppEOLOnV
[e] kal StoAoBavovoav avaykalopevol Tff &pxfi OLVAMTEWV, KAl “TO HEV
nNoopevov’, O¢ enol, ‘g capkog 1@ xaipovtl Thg Youxhg Lrepeidovreg,
a001g & K> ToD Yaipovtog €ig TO SOpEvVOV Th EATISL TEAELTAVTEG. S Kl
MG 010V Te TG PAoews TvaooopévNG MR ovvtivdooeoBon O €mov §
BéPanov EATISa Kol Xapaty AOGAELTOV €lvan TIEPL TIPAYHATOG GAAOV £X0VTOG
1000010V KOl PETABOAGG, doal 0@AAAOLGL TO0 OAUA, TIOAAXTG pEV EEwBev
UToKelpeEVOY AvAyKalg Kol TIANyaig €v auTt®d 6’ €xov apXOG KOK®V, GG
OUK QTOTPEMEL AOYIOHOG; 0VOE YOP TIPOCETIITEV «AV> GvEPAGL VOOV €XOLTT
OTpayyoupIKd TIGON Kol Suoevtepikd kol @Bioelg kai [f] BSpwmEeg, GV TOIG
pev avtog ‘Emikovpog ouvvnvéxOn toig 6¢ IMoAvaivog tax 6¢ NeokAéa Kai
AyaBoovAov é€nyaye. kKai tadT’ 00K oveldilopev, €idoteg kKai DepekdONV
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Kal ‘HpakAeitov €v vooolg xaAenaig yevopevoug, GAA" &élodpev adToug, &l
T01g &Beotl PovAovtal Toig €avt®v OpoAoyelv [1090] [a] kal pn kevaig
Qwvoig Bpacuvopevol Kai dnpaywyodvieg dAaloveiav Tpooco@AoKAavVeLy, T
U AapBavev xaplg &pxnVv Gmaong <trv> ThG apkog eDoTABe1av T U pavat
xaipewv kai 0Bpilev tovg €v ovolg LrtepAAAOLOL KAl VOOOIG YIVOHEVOUG.
KATAOTNHO PEV Yap eDOTABEG OUPKOG YiveTal TTOAAGKIG, EATIIOHA 6 TIIOTOV
UTEP oapKOG Kol BéPatov ovk Eotiv év Yoy vodv €xovon yevéoBar-
GAN’ domep €v Baddoon kat’ AioyvAov (Suppl. 770) ‘@diva Ttiktel vOE
KuPBepvntn 0oe®’ Kal yoAnvn (To yap pHEAAOV adnAov), o0Twg €v capaTtl
Yuynv evotaBoivtt Kal Taig mept owpatog [b] éAniot tayaBov Bepévny odk
E€otv &dgofov kal axkvpova Sedayayelv. ov yoap £EmBev povov, domep 1
BaAaooa, xelp®dvag 1oel Kol KATALYIOHOLG TO OO, TAElOVOG € THPAYKG
€& €autoD Kal petdovag avadidwotv: evdlav o€ xelpeptviyy HoAAov &v TG T
oapKog aBAxBelav eATticElE aOTH TIAPAHEVETY BEfAinG. TO YOP EQTHEPT <TX
NHETEPO> KOAETV Kal aBéPaia Kal GotaBunta @LAAOLG TE YIVOUEVOLG ETOVG
Wpa Kol @Bivovowv eikalelv tov Plov Tl mapéoynkev GAAo Toig montaig f
0 ThG oapkOg Emiknpov kol MoAVPAABEG kal voo&Seg, Tg 61 kal T dkpov
ayaBov dedieval Kal KoAOVELY TapeyyuDol: ‘COAAEPOV yap ai €ig dkpov [c]
evelar’ gnotv ‘Inmokpatng (Aph. I 3), ‘0 6’ dptt BaAAwV capkl S10TETNG
OnMwg aotp aneofn’ kata tov Evputidnv (fr. 971): vno 6¢ Paokaviag Kol
@Bovov PAamteoBonl mpocopwpEVOLG olovTal ToUG KOAAOVG, OTL TAXIOTA TO
akpadov loyel petafoAnyv tod oopatog U’ dobevelav.

‘Ot & 6Awg poxBnpa tar mpaypata [kai] mpog Plov GAvmov €otiv
a0TOIg, OKOTEL Kol &’ MV TPOG ETEPOLE Aéyouat. TOVG yap GSIKODVTOG Kal
mapavopodvTag GBAlwg oot Kal eplpofwg Cfiv TOV TavTa xpovov, OTL, K&v
AaBelv Suvwvtal, mioTy mepi 10D AaBelv Aafeiv advvatov éotiv: 00ev [d]
0 ToD pEAAOVTOG (el POPog eykeipevog 00K €t xaipely ovde Bappeiv emi
101G Mapodol. TadTa 6 Kal TPOG EavTolg eipnkoTeg AeAnBaoty. ebotabelv
HEV yap E€0TL KAl DYLHIVELY TG OOMATL TOAAGKLG, THOTV 8¢ AaBelv mepl ToD
OLPLEVETV GpuTYOVOV: AVAYKN On TapatTecBat Kot woively &el pOg 10 HEAAOV
UTEP TOD OWUATOG, |V TEPIHEVOLOIV EATION TOTNV &1’ avToD Kal BEfarov
ovdénote KtoaoBal Suvapévoug. T0 6 PNoEV AdIKETY 0VOEV €0TL TPOG TO
Bappeiv: 0V yap 10 Sikalwg aBelv GAAG 10 TaBeTv Pofepov, 006E Guveival
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HEV aDTOV &OKialg aviapov mepirneceilv 6 Taig [e] GAAwV 00 YOAEMOV:
AN €l pnp peldov, ook EAattov ye O KakOv fv AbBnvaiog 1 Aax&poug
Kal Zupakooiolg 1] Alovuoiov XoAeMOTNG fep AVLTOIG EKEIVOLG: TAPATTOVTEG
YOp ETAPATTOVIO Kal meloeoBal KOK®OG TPOOESOK®Y €K TOD TIPOASIKELV
Kal mpoAvpaivecBal To0g éviuyyavovtag. OxAwv 8¢ Bupovg Kal Anot®dv
QUOTNTAG Kal KANPoVOp®wV &dKiag, €Tt 6¢ Aolpovg GEpwv Kai Baiacoav
teoBpayknyv, Ve’ NG ‘Emikovpog OAlyov £8énoe katomoBfjvor mMAéwv €ig
Aappokov, g ypagel, T@ av A&yol Tig; &pKEL yop 1 @UOOIG THG OapKOg,
OAnv éxovoa voowv év €auTh] Kal todto 61 T0 [f] mo{opevov €k 10D foog
TOUG 1HAvVTaG AapBavovoa Tag GAYNdOVaG €K T0D OWHATOG, OHOIMG TOTG TE
(@OOAOLG Kal TOTG EMEIKED TOV Blov EMOQaAT TIOLETY Kal @ofepov, Gvrep €mi
oapKl Kal Tf] tepl oapka EATIO paBwotv GAA® o€ [1091] [a] unBevi xaipev
Kal Bappely, wg Enikovpog €v T GAAO1g TOAAOIG YEYpa@E KAl TOUTOLG O €0TL
nept T€Aoug.

OV povov toivuv Gmotov Kol GfeBatov apyny Aappfavouot tod 16Emg
(v GAAG KOl TAVTATIOHOY EDKATA@POVINTOV Kal HIKPAv, €imep aOTOIq KAOK®DV
Amo@LYN TO XXPTOV €0TL Kl TO &yaBov, Ao &’ o0dEV davoeioBai paoty,
o006’ OAwG TNV LoV Exelv Omol tednoetan 10 dyabov, €l pun povov, 6Bev
g€eAalveTal T0 KOKOV aUTHG, O¢ @not Mntpodwpog €v Toig TPOg TOLG
zogotag (fr. 28)- ‘@ote to0T a0TO «10> AyaBov €0Ti, TO QLYEV TO
Kakov: évBa yap tebnoetol tayabov, odk €otiv, Otav pnbev €nt vmedin
unT [b] &Ayewvov pnite Avmnpov. Opowx 6¢ kai T 'Emkodpouv Aéyovtog
v 100 &yaBod @Lov €€ avthg Thg euyng ToD KakoD Kai TG HVAHNG
Kal émAoyiceng Kal xapitog, 0Tt tobto cvpfePnkev avT®, yevvaoBor- ‘10
yap molodv’ enotv ‘dvunepBAntov yiBog 10 Tap’ adTOV TEQUYHEVOV HEYX
KakKov: Kol abdtn @volg ayaBod, av tig opBdg emPBaAn, neita otadfi kal
U KEVQG mepmath] mept ayaBod BpuA&v.” @ed Tfg peyaAng ndoviig TV
AvOp@V Kol HaKOPLOTNTOG, iV KXPTIODVTAL XAIpOVTEG €T TG T KaKOToBETV
und¢ AvmeloBan pnd’ dAyelv. &p’ o0k EEOV £oTv €Ml TOOTOIG KAl PPOVELV
Kal Aéyewv & Aéyovotv, aebaptoug kal icoBéoug [c] dmokaAobvteg adToLGg
Kal 86U vmepPoAag kal axkpotntag ayabdv eig¢ Bpopovg kol 6AoAvypolg
EKPaKyeLOVTEG DTIO TG T)OOVI|G, OTL TV GAAWV TIEPLPPOVODVTEG EEEVPTIKNOT
povol Oelov dyaBov kal péya 1O pNdEV Exelv KakOv; OOTE UNTE CLAV
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amoAeineoBon pnte mpofatwv eddapoviq, TO Th capki Kal T Yoy mept
TG 0OPKOG IKOVAG EXEV HOKAPLOV TIBEPEVOLG. €TEl TOIG ye KOUYOTEPOLG
Kal YAAQUPWTEPOLG TAV (MWV OVK €0TL QLY KakoD TEAOG, AAAX Kal TIPOG
®OAG GO KOPOUL TPETETAL KAl VIIEEDT Yaipel Kal TTroeot Kal amopipeiodon
nai{ovia QVAg Te Tavtodamnag Kai [d] Yogoug vE’ 1100ViG Kal yaupOTNTOog
EMYEIPET- Kol IPOG GAANAG ¥pATal GLAOQPOCLVAIG KAl OKIpTHOEaly, OTav
EKQUYT] TO KOKOV, TAyaB0V me@uKOTa (NTElV, HAAAOV 6’ OA®G TIV TO GAYELVOV
Kal TO GAAOTpLOV @G Eumodwv ovia Tf] Siwéel ToD oikelov Kol KPEITTOVOG
¢&whobvta Tfig pLoEWG.

TO yap avaykalov 00K ayaBov €aTiv, GAN’ EmMEKeVa THG PUYTIG TAOV KAKQV
KETTL TO €QETOV Kal TO aipeTov Kal vij Alax 10 1|60 Kai oikelov, wg [TAGTOV
ENeye, Kal AMMYOPEVE TOG AVTIAV Kal TOVAOV GTTAAAXYQG T/60VAG pUr| vopilely,
GAN’ 0l0v Tiva oklaypagiav fj pi&wv oikeiov kai dAAotpiov, kaBdmep Acukod
Kal péAavog, &mo 10D KATw TPOG T0 [e] péoov avagepopevmy, amelpia o€
100 Gve Kol Gyvola 1O pécov BKPOV FYOLHEV@Y Eival Kol TIEPAG: MOTEP
"Entikovpog nyeiton kai Mntpodwpog, odoiav tayaBod kal dkpotnta Vv 100
KakoD @uynVv TIBEpEVOL Kal Xaipovteg avEpamodwv Tva xapav 1| Seopiov €§
elpyHod ABEVTIOV AOPEVOG AAEWJOPEVAOV Kl ATTOAOVOAUEVOV HET’ aiKiog
Kal paotiyag, éhevBepag 6¢ kal kabBapdag kal apyods Kol GUOWA®TICTOL
XOPAaG dyeLOTMV Kal ABedTwV. 0L YAP, €1 TO PmPLAV TNV CAPKA Kol ANpayV TOV
OPBaAPOV AAAOTPLOY, 116N Kai TO KvaoBan kal 10 arnopattecBot Boavpaolov:
ovd’ [f] el 10 &Ayelv kal pofeioBot & Bela kKail TapatTecBon toig é€v Aldov
KaKOV, 1] TOVT®V GTTOQLYT] HOKAEPLOV Kal (NA®TOV. GAAX HIKPOV TIVQ TOTIOV
Kal YALoYpov Gmo@aivouot Tig xapag, £v @ oTpé@eTal Kol KUAVSETTaL, péypt
100 pn tapattecBon Toig €v A160V KAKOIG [1] TOVT®V] Tapa TG KEVHG SOENG
npoiodoa Kai 10010 molovpevn thg copiag [1092] [a] téAog, 6 66&elev «Gv»
a0ToBev LIApXEV TOIG GAOYOLG. €l Yap TPOG TNV Gmoviay ToD COUATOG OV
Slepel motepov 61’ adTO 1) PUCEL TOD TIOVETV EKTOC 0TIV, OVOE TIPOG TNV
atapasiav Thg Wuxhg HETCOV €0TL TO 61’ aOTNV | KOTA OOV 00TWG EXELV
WOTe un tapattecBal. Kaitol grioelev Gv Tig 0VK GAOYWG EPPWUEVECTEPAV
elvon S1aBeov v @uoel pry Sexopévnv O Tapdttov f TV mpeAeia kol
AOy® Sapevyovoav. €0tw 8’ Exelv €miong: Kol yop oOTwG avodvTal TV
Bnplwv MAEov ovdEV Exovieg €v TG UN TapatteaBon Toig v A1dou Kai «Toig
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nepl Be®@v Aeyopévolg punde [b] mpoodokdav Avmag und’ dAyndovag dpov
«0VK> €x00ONG. ALTOG YoV 'Emikoupog einwv ¢ ‘el pndev fuag ol LIEP TV
HeETEOP®V VToYiatl NvayxAovy €Tt Te T Tiepl Bavatov kKal dAyndovmv, odK
av mote pooedeopeba puotoloyiag’ (K. 6. 11) €ig todT’ ayetv fuag oleton
TOV AOGYOV, &v 0 T& Bnpia pvoel kaBéotnkev. obte yop vmoyiag Exel avAAG
nepl Be@v 001e 6OEANG KEVATG EVOYAETTAL <TtepD T@V PETH BavaTtov 008’ OA®G
¢mvoel TL §evov &v ToUToLg 008’ 01de. Kaitol &l pév év T mpoAqyel Tod
Beod v mpovolav amEALOV, EQaivovt’ Gv EATIIOL XpNOTHIG TAEOV EXOVTEG
ol @povipol TV Bnplwv mpog 10 NSéwg (fjv: énel 8¢ Téhog AV T0D Tepl
Bedv Adyov 1O pn @ofeloBon Beov aAAa mavoacBot [c] tapattopévoug,
BeBondtepov oipon tod’ vdpyew Tolg BAwG pry voodot Bedv f Tolg voely
Hn BAGmTovTa pepadnkooty. o yop amnAAakton 6e101dapoviag GAA’ 006
TIEPUTENTWKEV, 00O’ AMOTEDEITON TNV TAPATTOLOAV Evvolav Tiepl TV Bedv
AN’ 008’ eiAnoe. T 8’ aOTO TEPL TAV €V A100L AEKTEOV: TO HEV Yap EATILELV
XPNOTOV AT’ €KEIvV 0DOETEPOLG LTIAPXEL, TOD 6’ LTOTTELEY Kal PofeioBat
T peti Bdvatov fTToV péteoTv 0ig 0D yivetal Bavatov pOANYIS f TOig
TPOAAHBavouoty ®G 00O6EV TTPOG THAG 0 BAvATOG. TTPOG HEV YE TOVTOUG E0TLV,
€@’ 0oov Sxoyilovtal Tt Kal okomodot, [d] T 6 OAwg &mAAaKTal TOD
@POVTILELY TV OV TIPOG EQVTA, TTANYAG 6€ PEVYOVTA KOl TPOUHOTA KAL (POVOLG
T00T0 TOD Barvatov 6€doikev, O Kl TOUTOLG POPEPOV €0TLV.

A pév 00V Aéyouotv avToig VIO COPING TTAPECKEVATHEVA, TOLDTR £0TLV:
@V 8 €avTong dpoatpodvial Kol AmEAXDVOLOLY, HOT OKOTIHEV. TOG PHEV Yap
émi oapkOg evmadeia Thg YPuyig Sradoelg, €av Mot pétplan, pndev €xovoag
pHeya pund’ a&lodoyov, av 8’ OmepPaAAwol, TPOG TR Kev® Kal Gfefaiwm
QOPTIKAG PAVOUEVAG Kal Bpaceiag o0de PuyIKAG Gv TIg 0V8E XXPAG, AAAX
owpatikig fidovag [e] kal olov émuedidoeig Kai ouvemBpOYelg Tpooeinot
TG Yuxis. &g & &&lov kal dikalov evEpPooLVAG Kal Xapag vopileoba,
KaBapal pév elo1 10D Evavtiov Kai GQLYHOV 0DOEVA KEKPUEVOV OVOE STYHOV
0VdE peTavolay €xouoty, oikelov 6¢€ T WuyT) Kol Puxikov &ANBGG Kal yvrolov
Kal 00K €nmeloakTov aDTAV TayaBov éoTiv 008’ GAoyov, GAA’ eDAOY®OTATOV €K
100 BewpnTikod Kai eAopaBodc 1| TpakTIKoD Kal PIAOKAGAOL Tfi¢ Stavoing
puopevov. ov doag Ekdtepov Kal HAKag fdovag dvadidwoty, 00K Gv TG
avioele S1eABelv poBupovpevog: vropvijoot 6¢ Bpaxéwg «al te pabnoeig
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al 0’ iotopion mapelol moAAag pev émrepneig [f] Satpifag Exovoat 10 &’
e¢mBupodv ael g dAnBoidg dkOpeaTOV KaTaAeimovoat Kai anAnotov néovii¢
OU Tjv 006€ TO PeddOG APOIPET XAPLTOG, AN Kol TAGOHOO1 KA1 IO OO TOD
motevLecBal PN TPooovTog EéveoTiv Opw [1093] [a] TO meiBov. évvoerl yap,
@G dakvopevol 1oV ITAATwVOG Avaylvowokopev ATAVTIKOV KAl T& TEAELTATX
¢ ‘TAlaSog, olov iep&dv kAewopévov i Bedtpov ¢mmobodvteg Tod pvOov
TO Aetmopevov. avThg 8¢ Tfig aAnBeiag 1 pabnoig obtwg EpAcplov 0Tt Kal
moPewvov ¢ TO (v kal TO elvar, S TO yvOoKew: 100 8¢ Bavdtov T
okvBpwnotata Afdn kol &yvola kKai okOTog. R Kai vij Ala péyovton Toig
@Beipovot TV amobavoviwy Vv aioBnov 0Ailyou Selv anavieg, wG €V HOV
6 aloBavopéve Kol yivookovTt Tig Yuxfg Tifépevor TO (v Kal TO givon Kol
TO Xaipew. €ott [b] yap kal toig avidol 1o ped’ doviig Tivog dkovechar-
Kal TAPATTOHEVOL TIOAAGKIG UTIO TV AEYOUEVOV KOl KAXIOVTEG OPWG AEYELY
keAevopev, HoTep 0DTOG:

‘ofpol TPOG aVT® Y’ €ipl TG SevRd Aéyev.© -
‘Kaywy’ GKoLEV: AN’ OUWG AKOLOTEOV’
(Soph. O. R. 1169).

GAAG TODTO pév £01Ke THG TIEPL TO TIAVTH YIVOOKELY FSOVIiG GKpaoia Tig elvan
Kal puolg ekPradopévn TOV Aoylopov, 0tav 8¢ pndev éyovoa PAafepov f
Aumnpov ioTtopia Kai S ynoig €m mpa&eot KaAATg Kal peyaAaig mpooAafn
Aoyov €xovta SOVOHLY Kal xapv, ¢ tov ‘Hpodotov ta ‘EAANVIKA Kal T«
[Tepoika tOV Eevoeavtog, ‘6oca 0’ “Ounpog [c] €é8éomaoe BéokeAa eidng’,
fi ag ITeprodovg EBS0&og fj Krioelg kail [ToAttelag AplototeAng fj Bioug
avop@dv Apilotoéevog (fr. 10a W.) &ypaev, o0 HOVOV PEYO Kal TIOAD TO
g0EPOIvov GAAG Kol KaBapov Kal GUETAPEANTOV €0TL. TIG &’ v PAYOL TIEWVADV
Kal miot Swev tax Potdkwv fjdlov 1| dtéABot tov 'Odvocéwg dndAoyov TG
nmAGvng; Tig &’ av 100Bein cuvavamaLoGpeVOg T KAAAIOTI yuvaiki pHoAAOV
fj Tpooaypunviioag oig yéypage mept IavOeiog Zevoeav f mepl TipokAeiong
Aprotofoviog fj Onpng Oednopmnoc;

AMa tabta Thg Puxhg, é§wbobdot 6¢ kal ta¢ [d] Gmo @V pabnuatoy.
Kaitol talg pev iotopioig amAodv Tt Kal Aglov €0y, i 6’ GO YeHETPING
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Kal &oTpoAoyiag Kail GppoviKRG SpIpL Kal okiAov Exovoal TO dEAeap ovBEV
TV Ayoyipov dnodéovoty, EAkovoal kaddmep TuyEl Toig Slaypappaoty: Qv
0 yevodpevog, &vriep Epmelpog i, T ZogokAéoug nepieioy &dwv (fr. 224)

‘Hovoopavel 7€ Aa@Onv dav Kal TO moTidelpav,
ebyopal &’ €K Te AUpAG €K TE VOH®V,
ob¢ Oapvpag epidAAla povcoomnolel’

kalt v A’ E060éog kai Apiotapxog kol Apyundng. oO6mov yap ol
@rAoypa@oivteg obTwg &yovtal T mBavotnTl TV [e] épywv, dote Nikiav
ypaeovta Ty Nekviav €pwtdv TOAAAKIG TOLG Oikétag €l mplotnke,
[TtoAepaiov 6¢ 10D PacIAéw EENKOVTA TAAXVTA THG YPAQOT|G ouvTeEAeaBeiong
MEPPAvVTOg aLT®, PN Aafelv und’ anodocbon 1o €pyov, Tivag oiopeba kai
mnAikag 16ovag ano yewpetpiag dpeneabol kai dotporoyiag EOkAeioNV
ypaeovta ta Stontika Kol DiAmrov modelkvovia Teplt TOD OYNHOTOG
g oeAnvng Kol Apxundnv davevpovia T yovia v OlGpeTpov TOD
fAlov TNAkoDTOV TOD peyioTou KUKAOL pépOg ovoav, HAIKOV 1] ywvia
TOV Te0oapwv 0pBdV, Kai AToAA®VIOV Kai AploTapyov £TEP®V TOOVT®V
eOpeThg yevopévoug, av vov [f] 1] Béa kol katavonoig H18ovag te peydAag kol
@poOvNHa Bavpdolov éumolel tolg pavBdvouoty; Kai 00K GElov oDOAUT TOG
€K ‘TQV omtaviov Kal patpuAsiov ndovag’ [1094] [a] ékeivag mapafaAlovta
Ta0TaLG Kataoyvvely tov EAik@va kal 1o Movoag,

‘€v0’ oUte mowunyv a&lol pépPerv fota
00T’ AADE w otdapog’ (Eur. Hipp. 75)-

GAN alTon pév elov ¢ GAnO®dE ‘axknpatol’ vopal ‘peMoo®dv’, ékelva
8¢ oLAV Kal TPAYWV KVNOHOIG €01KE, TIPOCAVATIUTAGVTA TG WLXNG TO
madnTIKOTATOV. £0TL PéV 0DV TIOIKIAOV Kol iTapov 10 @iAfdovov, olnw 8¢
TIG EPpWEVT TANCLACNG OTIO Xapag éfovBuTnoev 006’ NOENTO TIg EUMANO0ELg
oYV | TEPHATOV BactAk@V e0BLG amoBavelv: EDS0&og &’ nixeTo mapaotag
16 NAlw Kal kKatapabwv 10 [b] oxfipa 100 dotpov Kal 10 péyeBog Kai 10
180G ¢ 6 Pagbwv KatagAeyijvar, kot ITuBaydpag émi 6 Sraypdppatt fodv
£€0uoev, O¢ pnov AToAAOS®POC:
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Nvika [TuBayopnG TO TTEPIKAEEG EDPETO YPAULQ,
KEVOG 2’ @ AapTprv fyaye BovBuoiny,*

elte mepl TG LMOTEWVOLONC WG Toov duvaTtal THIG TEPLEXOLONLG TV OpON Y,
eite [mpoPAnpal mepl tod ywpiov thig mapafoAific. Apxundénv 6¢ Pia 1@V
SIYPOAPHATOV AMOOTIOVTEG LINAELPOV ol Bepamovteg: 6 &’ €mi TG KOG
Eypape T oxnuota Tt oTAeyyidy, kKal Aovopevog &¢ [c] @aowv €k TG
OnepxOoewg &vvoroag TV T0D OTEPAVOL PETPNOLY 010V €K TIVOG KOTOXFG
fi émnvoiag €¢EnAato Podv ‘ebpnka’, Kol T00TO0 TMOAAAKIG @OeyyoOpEVOG
gBadilev. o0OeVOC & AKNKOXUEV OUTE YXOTPIUAPYOL TEPMAODE 0VTWG
‘BéBpuka’ fodviog 00T’ EpOTIKOD ‘TEPIANKA’, HLPIOV HLPLAKIG AKOAGCTWOV
YEYOVOT®WV Kai Oviwv: O&AAG kKol PoéeAvttopeba Tto0G HEPVIIHEVOULG
deinvev épnabéotepov, G €@’ Moovoig HIKpalg Kol Pnoevog &&iog
unepaopevidovrag. E060&m 6¢ kai Apyipundel kai Innapyw ovvevBovoidpey,
Kal [TAGtwvi mte1Bopeda ept 1@V pabnuatwv, [d] wg dpeAodpeva 6t Gyvolav
Kal anelplav ‘Opwg Pig vmo yaprtog avéavetar’ (Rep. 528c¢).

Tavtag pevrol &g TNAIKOUTAG KAl TooOo0UTAG T)OOVAG WOTIEP AEVVAOUG
TOTAPOVG> EKTPEMOVIEG ODTOL KAL ATTOOTPEPOVTEG OVK £01 yeLEGHAN TOVG
MANCIAOAVTAG OVTOIG, XAAX TOVG HEV ‘EMAPUPEVOLE TA AKATIA QPEVYELV AT
a0T®V KeAevouot, [TuBokAEovg 6¢ mavteg Kal oot deovtatl 61’ 'Emkovpov
Kal aviifoAodoty, OMwg ob (nAwael Vv éAevBeplov KaAovpEvny modeiav:
AneAAfjv 6¢ Tiva Bavpalovieg Kal DIEPAOTIRCOUEVOL YPAPOLOY OTL TRV
HoONpATOV AmooyOpEVOGS €6 apXFig KaBapov EauTtov €Tr)pnoE.

[e] mepi 8¢ Tijg ioTopiag, tva v GAANV dvnkoiav é¢dow, Tapadiioopat pova
00 Mntpodwpou, ypagovtog v toig mepl [Momnpatwv (fr. 24)- ‘60ev und’
eidévon paokwv, ped’ omotépnmv fv 6 “Extep, i TOLG TPOTOLE 0TiXOUG TAC
‘Opnpov MoNoEWG 1| MOALY TO €V HEOW, pT| TapProne.*

‘Ot toivuv ai 100 ocwpatog ndoval kabamep ol €tnoiol papaivovtal
HETX TNV QKUNV Kal &rmoAryovoly, ob AéAnBe tov 'Emikovpov. Siamopel
yolv, €l yépwv 0 00Q0O¢ OV Kal Pn Suvapevog mMANoladely €Tl Tailg 1@V
KaA®V a@aig aipel kal YnAa@roeotv, o0 T& oOTO HEVIOL LOPOKAEL
S1(VOOVEVOG AOPEVMG EKPLYOVTL TNV Ndovnyv TauTNV wotep [f] dyplov kal
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ALTTOVTA Se0TOTNV. AN’ €8€l Ye TOVUG AMTOAXVOTIKOVG OPAVTNG OTL TTOAAKG
aGeavaivel T@V ndéovedv 10 yipag ‘N T Appoditn toig yépovaoty GybBetal’ kat’
Evpuniénv [1095][a] (fr. 23), Ta0TOG HAAOT GLVAYELY TG T)OOVAG, DOTEP €1
moAlopkiav &onmta ottia kai Gedapta napatiBepévoug, eit’ dyev dppodiota
100 lov Kai peBedptovg Kahag év iotopialg kai motpaot Siatpifoviag f
TIPOPAT|HOO1 HOVOIKOTG Kal YE®UETPIKOTG. 00 Yap Gv EMfiABev adTO1G €l VOOV
BaA&éoBan Tag TLPAGG Kal VoG EKeivag YnAagroelg Kai emmnnoénoelg tod
GKOAGOTOL pepaBnKooty, €l undev Ao, ypagelv mept ‘Ounpouv Kai mept
EOputidov, ¢ AplototéAng kol HpakAeidng kai Akaiopyog. GAA’ oipon
TOLOVT®V €PodinV HN epovtioavteg, TG 6’ [b] GAANG avT@dV ipaypateiag
atepmodg Kal Enphg, WOMep aLTOL TNV APETNV Agyovoly, obong Hdeoban
MAVTIG €0€Aovieg, TOD 8¢ COUATOG AMAYOPEVOVTOG, OioXpPX KOl Gwpo
TIPATTEV OPOAOYODO1, TV TE TIPOTEP®V NOOVAV AVAUIUVIIOKOVTEG EAVTOVG
KOl XpOHEVOL TATG TTXAALATG ATOPIX TIPOCPATWV DOTIEP TETAPLYEVHEVALG, KAl
veKpAg GANG Ay Kol TeBvnKuing olov v Té@pa Yuypd T CapKL KLvoDVTEG
TIOPA OOV Kal avalwmupodVTEG, &te on undev oikelov 116V PNéE xapdg a&lov
EXOVTEG €V Tf] YPUXT| TAPECKEVACHEVOV.

Kaitot ta A Aa pev wg v énfiABev eipntan, [c] povoiknyv &’ 60ag 1100VAG
KOl XXPLTOG 010G PEPOLANUV AMOCTPEPOVTAL KL PEVYOLOT, <Kal> BOLAOHEVOG
o0k G&v Tig ékAdBorto, S’ dromiav v 'Emikovpog Aéyel, @rAoBéwmpov peév
arno@aivwv 10V co@ov év toig Alamopioig kal xaipovia map’ Oviivodv
€tepov AKpodpaol Kal Bedpact Alovuolakoig, TpoBAnpact 6 HOLOIKOIG
Kal KPLTIKGAV OLAOAGYO01G (NTNHAC1Y 00OE TTap& TOTOV S1600G XWpav, GAAX
Kal Tolg @LAOP0V001G TAV PACIAE®V TIXPAVAY OTPATIOTIKK SINYNHATA Kal
QOPTIKAG PwpoAoyiog LMopevely pHOAAOV €v TOlg cvpmooiolg | AGyoug
TEPL HOLOIKAV Kal TONTIKAV [d] mpoANpHaTwY TEPAIVOIEVOLG. TALTL YOp
ETOAUNOE YpAQEWY v 1@ Tepl Baoihelag, domep ZapdavamdAe ypaewv f
Navapw 1@ catpanevoavtt BafuAdvog. o0ée yap Tepwv y’ av 008’ ATtaAog
o0d’ Apyxélaog eneioBnoav Evpumidonv kal Xipwvidnv kal MeAavimmiénv
Kal Kpatnrag kot A1o60toug GvaoTroavieg €K TV CUUTIO0TMV KATAKATVAL
Kapdakag kai Aypiavag ped’ eavt@dv kai KaAAiag yeAwtomolovg Kol
BOpacwvidag Tvag Kal OpaovAéovtag, 0AoALYHOLG Kal KpotoBopuoug
nmolodvtag. €l ¢ IItoAepaiog 6 MPAOTOG CLVAYAYWV TO HOLOEIOV TOVTOLG
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¢véTuyE TOIg KaAOTG Kail BactAKoTg mapayyéApaoty, p’ oK v e “Tolg
Yapiowg, @ Modoa, Tig 6 pBdvog;” ABnvaiwv yop 00devi pémnet taig Movooig
oUTwG anexBaveoBon Kai TOAEpELY,

‘000a 8¢ 1 mepiAnke Zevg, arulovro foav
[Tepidwv aiovta’ (Pind. Pyth. 1, 13).

i Aéyerg, @ 'Emikovpe; kiBapwnddv kol adAntdv €wbev dKpoaoopevog
eig¢ 10 Béatpov Padilelg, €v ¢ cuvumooiny OcoEPPACTOL TIEPL CLHPWVIDV
dloaAeyopévou Kal Aploto&evou mepl HETAPOAGY Kal AploTotéAovg TEPL
‘Oprjpov T AT KaTaAYPn Taig xepol Suvoyxepaivov kai BdeAvttopevog;
€1’ 00K ppeAéotepov dmogaivovot tov Tkodnv [e] Atéav, 6¢ Topnviov
00 aOANTOD ANEOEVTOG aiYHOAMTOL Kal TP TTOTOV GVATCAVTOG WHOCEV
f6lov &kovewv 10D immov xpepeTioviog;, ov) OpoAoyoDOol Ot T® KAAR
TOAEHETV TOV AOTIOVOOV KOl AKTI|PUKTOV TIOAEHOV, €1 UNoepia 1100V TPOCEDTL;
Tl oepvov kal kaBdaplov domdlovion kai [1096] [a] dyomdov; odK RV
o€ TPOG TO NOEw¢ (fv €melkeéoTepoV pupa Kal Bupiapata dvoyepaively
®G KavBapol Kol yOmeG | KPITIKWV Kal HOLOIKAV AaAiav BoeAvTTecBon
Kal @eLyelv; TOTOG yop Gv aLDAOG 1| KiB&pa SiNppOCpEVT TIPOG QOTV
f| Tlg xopog ‘evpvoma KEAKOOV GKPOOOP®V GYVOUEVOV Ol OTOHAT®V’
@Beyyopevog o0Twg eD@pavev 'Enikovpov kal MNtpodwpov, ®g AplOTOTEAN
Kal ®egoppactov Kal Akaiapyov Kol Tepovopov ol mept xop&dv Aoyol kKal
St8aokaMdy kal T [8U'] ad A&V TpoPAjHOTA Kol PLBPGY KOl APHOVIGY; OloV
O Tl TV 0wV adAGV 6 aTeVOTEPOG «OELTEPOY, O &’ eDPLTEPOG PaplTepov
@Beyyetar- Kal [b] dwx Ti, Tfig oLPLYYyOG GvaOTI®UEVNG, TTIROY OEVVETAL TOIG
@Boyyolg, KAtvopevng o€ maAv Pfapuvetal, Kal ouvax0elg pog Tov ETepov
Baputepovy, dlayBeig 6’ 0EVLTEPOV NYET Kal Ti d1moTe T®V Beatpwv &v yvpa
g OPXNOTPOG KATAOKESGOTC, O TX0G TVPAODTAL, Kal XaAKoDv AAEEavSpov
év TTEAAN PouvAdpevov motjoal TO TPOOKNVIOV 00K €l0geV O TEXVITNG ©G
S BepodvTa TOGV DITOKPITAV TNV POVIV: KAl Ti S1oTE TV yev@dV Slayel
TO XPWUOTIKOV, 1| & Gppovia ovviotTnoiv. f{0n 6 mMoMTAOV Kol TAGCHATX
Kal Stapopal YapoKTpwv Kol Aboelg amopliadv €v 1@ [c] mpémovtt Kai
yAa@up® TO oikelov Gpa kKal mBavov €xovoal 10 TOD ZeVOQROVTOG EKETVO
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pot dokodot (Cyn. 5, 33) kal TOV €padvta molelv émAavBaveoBal- tooodtov
noovi] Kpatodov.

"Hg o0 péreont tovtowg, o¢ 8¢ @oaowv o008 Bovlovton peteival:
Katateivavteg 6¢ 10 BewpnTikOV €i¢ T0 0MOPA KAl KATAOTIACAVTEG OOTIEP
HoABSiol taig TG oapkog €mbBupioig ovLdEV AMOAEIMOVOY IMMOKOP®Y
i mowévayv xoptov fj KaAaunv f tiva moav mpoPaAAidviev, o¢ tadTo
BookeoBot Kai Tpwyelv MPoofikov adT®V Toig Opéppacty. fj yap ovY o0T®G
a&lodol Vv Yoyxnv taig 100 copatog [d] ndovaic kataovPwtelv, doov
éAmioon T mepl oapkog T mabelv | pvnuovebool yaipovoav, oikelov 6¢
HN6Ev 16V PNéE tepmvov €& aLTHg Aapavely pnde nTelv éDVTEG; Kaitol Ti
vévorr’ v dAoywtepov f| Suolv dvtoty, €€ av 0 GvOpwNOg MEPUKE, COHATOG
Kal Yuxfig, Wuxfig 6€ Ta&lV NYEHOVIKOTEPAV €XOVOTC, OMUATOC HEV 1010V
Tl Kol Kot @Uowv Kol oikelov dya@ov elvon, Yuxfig 8¢ pndév, aAA& 16
cwpatt KaBfjoBon poafAénovoay adTNV Kal Toig pev 100 cOpatog nabeotv
EMUESI®OoaV Kal oLVNOOUEVIV Kl ouyxaipovoayv, adTnyv & akivntov €
apyfc kal amadf kal pndev aipetov €xovoav Pnd’ OPEKTOV OAWG PNdE
Xaptov; [e] fj yap amA@dg dmokaAvyapévoug €6l capKOTOLETY TOV GvBpwTmov
OAov, domep éviot tolodaot TNV Thg Yuxfig odoiav dvaipodvreg, fj VO POOELG
&v MUV Slo@opoug GMOATIOVTHG 1610V AMOATIETV EKATEPAG Kal dyaBov kal
KaKOV Kal oikeTov Kal GAAOTPLOV: OOTIEP APEAEL Kl TOV aioBoewy EKAOTN
mpo¢ 1810V TL meQukev aioBnTov, €l Kai avy cvpnaboboly GAANAXG. €0TL
§¢ ti¢ Yuxfig 1810v aioBntriprov 6 vodg, ® pndév oikelov vrokeloBon, pn
Oéapa Py Kivnpa pr taBog cuyyevEG 0D TUYXGVOLOX XALPELY TIEQUKE, TTAVTGOV
GAoyotatov éotv: el pr Tt v Al AéAnBa [f] ouvemouvko@avi®yv ToLg
avopag.

Kayo mpog adTOV ‘ov) NIV Ye KpLtaig’ €pny, ‘@AAG TAoNG GQEToNL THG
¢mnpelag, Gote Bappdv Ta Aot Tod AOyov TEpave.” ‘A’ Elmev: ‘00 yap
AploTooNpOG NHAG, €l 0L MAVTATACLY ATNYOPELKAG, Sradeetar;’ [1097] [a]
‘IGvu P&V 0DV’ elrev 6 AploTtodnpog, ‘dtav Grmokapng dGomep ovTog: & &
Kkpalwv, ® poKdapie, xpiioot oeautd, [kai] pry Sokfig amopaAPokileaBar.*
‘Kol PV’ 6 Oéwv eine ‘mavy padiov ot TO Aewmopevov: Aeimeton 8¢ 1O
TPOKTIKOV 6oag 18ovag Exel SteAdelv. avtol §¢ Srimov Aéyovov ¢ TO €D
MOLETV {810V €0t TOD <€0> MAoyev. €0 8¢ Moy #ot pév Gpélet kai Sk
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AOYwv, T0 6¢ TTAEIOTOV €V TIPA&EL Kal PEYIOTOV, WG TOVVOUX TRG EDEPYEDTNG
venyeital Kal paptopodoty avTol. HIKP® yap EumpooBev rKovopev’ €en
“TovToL Aéyovtog, ofag pwvag defikev ‘Emnikovpog, [b] ola 82 yp&ppata Toilg
@iAoig Emeppey, DPVAV Kol peyahivav Mntpdsmpov, Mg eD T Kol VEAVIKGG
€€ Gotewg dAade KateBn MiBpf @ Lopw Ponbiowv, kai Tadta TPAEavVTOg
0008V TOTe ToD MnTpodnpov. Tivag odv oidpeda Kai TNAiKag Sovag eiva
t0G [TAGTwvog, omnvika Alwv oppnoag amn’ adtod katéAvoe Alovioiov Kal
ZikeAlav NAeLBepwaoe; Tivag & AploToTEAOLG, OTE TNV TIATPIOK KEHEVNY €V
€8G@eL MAAV AVEOTNOE Kal KATNYOye TOLG TIOALTAG; Tivag 66 Beo@pacTov
Kol doviov ToLG TG TATPIO0G EKKOYAVTMOV TUPAVVOLG; 161 HEV Yap 000G
¢Bondnoav [c] avopaaoty, oL MLPOLG SIATIEPTIOVTEG 00O’ GAPITWV HESIUVOV,
¢ 'Emikovpog éviolg émepyev, GAAG @evyovtag O1ampasapevol KateABelv
Kai 6edepévoug AubBfjvat Kal TEKva Kal YOvoiKag €0TEPNHEVOLG AOAAPBETY, Ti
av A€yol Tig DUTV AKPIPAG €ld001v; GAAQ TNV atomiav 00dE BovAopevov €Tl
100 avOpwmov mapeABelv, &g pev OepiotokAEouvg Kol MIATIGd0L TTpAEELg
UTIO TTOOKG TIBEPEVOL Kol KATELTEALLOVTOG, LTIEP £ALTOD 6€ TALTL TOTG PIAOLG
YPAQOVTOG: ‘SOUOVING TE KOl PEYOAOTIPENIAG EMEPEANONTE MDY T TEPL
TNV 100 OitoL KOOV Kal ovpavounKn onpeia évoedelybe Thg mpog Epe
eovolag.” woT’, [d] €1 Tig €§€TAe TO o1TAPLOV €K TRG EMOTOARG TOD PLAOGOYOU,
d0&av v mapaoTioal T Prjpata g X&p1tog g vrep Thg EAAGdog 6ANG 1
T00 &Mpov v ABnvainv éAevBepwBiéviog ij cwbevtog ypapopevng.

‘Ot pév oDV Kai TTpO¢ TUG TOD OUATOG SOVAG 1] PUOIE SETTOn xopnyiag
moAvteAODG Kal 00K €oTiv €v padn kKal @okfi 10 félotov, GAN’ 6P Kal
BA&o1x Kol popa “Kal TTEMTH Kal KpoTNTa Thg EoLB0MTEPOL TTEAAV® PEAITONG
apBovag dedevpeva’ (Eur. fr. 467) (ntobotv ai 1@V AMOAXLOTIKAY OpEEEL,
Kal IPOG ye ToVTOLG EDMPETELS Kal VEG yuvaikag, ola Aedvtiov kai Boidov
kal ‘Héela kai [e] Nikidiov évépovTo mepl TOV KATOV, AQ®EV. TOIG HEVTOL TG
Wuxfg xapailg OpoAoyoLpEVKG pHEyeBog DTokeToBo Oel Mpa&ewVv Kl KAAAOG
Epywv G&loAoywv, €l pEAAOLOL N SLaKeVOoL NS’ AyeVVELG Kal KOPOO1DOELG
GAN’ €uPp1Beiq éoeoBon kal PéPatol Kai peyadompeneic. 10 6 Trepl 10D
nMpo¢g evmabeiag énaipecbal vavt@dv Siknv depodiolx ayoviwv Kol peEya
@POVELY, ‘OTL VOO®Y VOOOV GOKITNV TIVRG E0TINOEIG PIA®V GLVIYE Kal 00K
€pBavel Thg mpooaywyfg Tod Dypod 16 DEPHTL KAl TOV €0XAT®WV NEOKAEOLG
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Aoywv [f] pepvnpévog €mKeTo T HETA SakpL®V 1610Tpone Ndoviy’, TadT’
0VOEILG AV BYLHVOVTWV €DPPOOLVAG GANDOEIG 1| Yapag ovopaoeiey, AN €l
T1G €01 Kal YPuxig Zapdaviog YEA®G, €v TOVTOIG €0TL TOIG Tapaflacpoig Kal
KAQLOYEAGOYV. €l 8§’ 0DV TaDTA PrIOEL TIG EDPPOCHVHG KAl XAPAC, OKOTEL TAG
UTEpPOANG TV 1OOVAV EKEIVLV-

[1098]

[a] ‘Nuetéparg fovAaic Znaptn pev ékeipato d0&av’ Kai
‘00TOG TOL Pdpng 6 péyag, Eéve, matpiSog dotip’

Kai
‘0ilw, f o€ Beov pavtevoopal f) GvBpwmov.’

otav 6¢ Aafw ta ®pacuovrov kai ITeAomidov Tpo 6@OAAPGY KatopBopata
Kal tov év [TAatoaig Aploteidnyv fj tov év MapabBdvi MiAtiaédny, éviabla
kata Tov ‘Hpodotov (VII 139) ‘é€eipyopar’ yvouny einelv, 0Tt T6) TPOKTIKEG
Biw TO 16L MAEOV 1| TO KOAOV €0TL HapTUPEL 6€ pol Kal Emapevovoog
EMAV, OG eaoty, O10ToV VTG yeveéoBal TO TOLG TEKOVTHG (AVTAG EMOETV
10 &v AeVKTPOLg TPOTIaOV aTod oTpaTnyodvtog. napaPdiampey odv [b] Th
‘Enapewvovoéov pntpl v ‘Emikovpov, xaipovoav 0T TOV LIOV €MeTdeV €ig
TO Knmidlov €véedukota Kol Ko peta tobd TToAvaivou maidomolovpevov
¢k TG KuQknvig €taipag. v pev yop Mntpodwpov pntepa Kot v
ASEAPTV G DTIEPEXAPOV €T TOTG YXHOIG XVTOD <KA> TAIG TTPOG TOV AOEAPOV
AVTLYpoQAiG, €K TAV PIAI®V érjov 6HA0V éo0Tv. ‘GAN’ 6w Te Pefrokevan
Kal Bpuadelv kal kKaBupvelv Tov Eaut@v Blov EkKpauyalovteg Aeyouaot.  Kal
yap oi Bepamovteg dtav Kpovia dermv@dotv fj Atovooia kKat’ aypov &ywot
TEPUOVTEG, ODK GV aOTWV TOV 0AOALYHOV [c] Lmopeivalg kKal tov Bopufov,
UTIO XXPHOVHG Kal ATEIpOKaAiag Tolad T TTOI0VVTIWV Kal pBeyyopevav

“KAONT Kal miopev: oL Kal ottia

MAPESTLV; O SVOTNVE, UN| oaVTE POOVEL
ot 6’ e0BLG NAGAa&ay, v 6’ ékipvato

01voG: PEpwV 8¢ oTéPavov Gpeétnkeé Tig:
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VUVELTO &’ alop@OG KAGVA TIPOG KAAOV SAQPVNG
0 ®oifog 00 MpooWdGK- TTNV T” EVAOALOV

®ORV T1G €E€kAayée TolykotTov QIANy.*

~
3

N yap o0 TouTolg €0lke T MNTpod®PoL TPOG TOV KOEAPOV YPAPOVTOG
(fr. 41)- ‘008ev 6€l owlelv Tovg "EAANVaG ovd’ €mi coPlg oTEPAVOV TIap’
aOTAV TUyXGvely, GAN’ €oBiewv kai mivewv oivov, ® Tipokpateg, ABAAPOS
T [d] yaotpl Kol Kexaplopévwg.® Kal mMaAly mod @nowv €v Toig a0TOoig
YPOHHOOY @G ‘Kal éxapnyv Kol €0apovvauny, 0t épabov map’ Emikovpou
0pB&G yootpl xapileoBar’ (fr. 42)- kai ‘mepl yootépa yap, @ QLOLOAOYE
Tpokpateg, 0 dyabov’ (fr. 40). kal yop 6Aov oi &vBpwmot tfig éoviig T0
Heyebog KabBamep KEVIp® KAl S1Q0TIHATL T} YHOTPL TTEPLYPAPOLOT, AGUTIPAG
0€ Kal PactAIKIG Kal @pOVNHa TTOI0VOT|G HEYX KOl PAG Kl YOAT|VIV GANO&G
€l¢ Amavtag AvayeopeVNV Xapag oOK €o0Tt peTaoyelv Plov aveEodov Kal
AmoAltevtov Kal deAavBpwnov kai avevBovoiaotov €ig TIPNV Kal xapv
GaveAOPEVOLG. OV yap Tt @adAov [e] 1 Puxn Kal HIKPOV 000’ AYEVVEG €0TIV
006’ WoTEP 01 TOAVTIOSEG AXPl TV E0WOIHWY EKTEIVEL TAG <MAEKTAVAG THG
embupiag, XAAG TAOTNV HEV OEVTATOG AMOKOMTEL KOPOG AKAPEG DPOG LOPLOV
AKPAoOoaV, TOV O€ TIPOG TO KOAOV OpHAV KAl TNV €Ml 16 KaA® TNV Kal
XApV ‘00K 0TIV aDT®V PHETPOV O TOD Biov xpovog’, GAAG TOD TavVTOG ai®dVOG
EMOPATIOUEVOV TO QLAOTIHOV Kol QIAGVOpwTov E§apIAAGTOL TaTlg TTPA&EDL
Kal ToiG Xaplov 16ovag GUNYAvoug EX000N1G, GG 0DSE PEVYOVTEG O1 XpnoTol
dtevyely duvavtal, mavtayoBev adTOTG AMAVTIWOAG KOl TIEPLEXOLEVAG, OTaV
e0QPAVOO1 TOAAOVLG EVEPYETODVTEG,

[f]  ‘épyopevov &’ ava &otov Bedv MG elcopoworv’ (B 173).

0 yap oUtw Sabeig €tépoug, ®Wote Kal xaipelv Kal yavooBor kol moBeiv
aPaoBon kai tpooayopedoatl, STIAGG €0TL KAl TUPAD HEYAANG EXOV EV EAVTE
Kal kapmovpevog [1099] [a] fdovag. 60ev ovde KGpvoLuolv @PeA0DVTEG 0VS’
ATIayOPEVOLOTY, AAAK TOLOTAG XVTGV AKOVOHEV PWVAG ‘TTOAAOD o€ Bvntoig
&&ov Tiktel matp’ kol ‘pr| ye mavowpecdu Spdvteg €0 Bpotovg’ (Trag.
adesp. 410). kai Tl 6€l mepl 1OV GKpwg ayaB®dV Aéyelv; €l yap TVl @OV
HECWG PAVA®V pEAAOVTL Bvrjokely 6 KOplog, fjtol Beog 1) PfactAelg, dpav
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é¢moboin plav, OOTE XpnoGUeEVOV aOTR TPOG Tva KaAny mpa&v i mpog
ArOAQLOLY EDOVG TEAELTAV, TIG AV &V T6) XPOVE TOVT® BovAoLTo p&AAoV AaiSt
ovyyevéoBan Kal iV otvov Aplovotov f kteivag Apyiav éhevBepdoon TAG
[b] ®1Pag; eéyn pev obdEva vopuilmw. Kol yop TV HOVOHAX®V 0p& TOLG HN
navtanaol Bnpladelg dAN "EAANvag, 0tav eioiéval pEAA®O1, TIPOKEIUEVROV
TMOAAGQV €6€0UATOV KAl TTOAVTEAGV TS0V T yOVOLa TOTG PIAOIG €V TA XPOVR
TOUT® MApaKATATIBepEVOLG KAl TOVG OiKETHG €AevBepolvTag R T yooTpl
Xopl{OHEVOLG.

AN Kai, €l T péya mepl TaG 100 COPATOG T)00VAG, KOWVOV €0TL STTIOV
T00TO TOIG TPOAKTIKAV TIPAYHAOl: Kol yap ‘oitov €8ovov’ Kol ‘rivouotv
oiBoma oivov’ kal petd @idwv EoTiGvrat TOAD Y’ otpot TpoBupdtepov &mod
TAV AYyOVeV Kal TV épynv, ag AAEEavopog kal Aynoilaog [c] kai vi Alx
Ddwkinv kol Enapevavsag, ij kaddmep o0To pog mop GAeUpdpeVOL KAl TOTG
@OpEiog ATPEPN S100E100EVTEG, GAAN KATAQPOVODO1 TOVTWYV €V EKEIVALG TG
petlootv Ovteq. Ti yop av Agyol 11¢ Enapevovoay ovk €BeAnoavta Selmvely,
©¢ £OPa TTOAVTEAEOTEPOV TG 00OlaG TO delmvov, GAA’ eimovia MPOG TOV
eiAov ‘€éym o’ Gunv Bvelv ovy LPpilev’; oL Kal AAEEXVOPOG AMEOMONTO
TG Adag TOLG payeipoug adTOG eiMav Exelv GpeIVOVAG OPOTIOI0VG, TIPOG HEV
GploTov TNV VuKTomopiav mpog &€ Seimvov v dAyaplotiav: dAdEevoy 6¢
ypawavta mepl naidwv [d] KaAdv, €l mpinTtal, pikpov €6énce TG EMITPOTMIG
amootioal. Kaitol Tivit paAAov €Efjv; GAN’, womep enolv ‘Inmokpatng (Aph.
IT 46) dvoilv movwv Tov Hrtova VMO 10D peilovog Gpavpodobal, Kal TV
NO0VAV TAG CWHATIKAG ol TIPAKTIKAL Kal @IAOTIHOL TG XaipovTt THg YPuxfig o
vrtepBoAny Kai péyebog évapavitovot kal Kataofevvoouaty.

Ei toivuv, womep Aéyouot, TO pepvijoBatl t@v mpoTtEpmV Gyaddv HEYIOTOV
¢omL IPOG 10 N8éwg {fjv, Emkovpw pév 008’ dv €ig HuUdV moTedoeley 6T
Taig peylotalg GAyndoot Kal vooolg évamoBviokwv aviinapenépmneto [e] T
HVIHT] TOV GTTOAEAQRUOUEV®OV TIPOTEPOV T)OOVAV. EIKOVA YAP OPEWG €V fLBEQ
oLvTapoayBEVTL KAl KADO®VL HOAAOV Gv TIG f| LvrUnV NOoVig SlapeldiBdoay v
OQLYH® TOCOVTH KAl OTIAPAYHE OMHATOG EMIVONOELE. TAG O TAOV TIPASE®V
HVIHOG 00Ol &v 0vdE fouvAnbelg ékoTtroelev €avTtod. TOTE[pov] yop fj MG
010V T’ v émAaBéoBon TV ApPridwv Tov AAéEavSpov fj 10D AeovTiddou Tov
[TeAomidav fi TG ZaAapivog TOV OeIOTOKAER; TNV HeEV yap €v Mapabdvi
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paynv G&ypt vov ABnvaiotl kal v €v Aevktpolg Onfaiol kal viy AU’ fpeig
Vv Aaipavtou mepi YapmoAwv €optalopev, g iote, kKal Buoldv Kol TIp®dV
1 Pwkig éunénAnotay, [f] kai 008eig oty UGV, €9’ oig avTOg BEPprKEV
| Ténwkev 00T NSOPEVOG MG €9’ 01¢ EKEIVOL KAT@pOwaoav. £vvoely oDV
MAPEOCTL, TTOOT TIG EVPPOOLVI Kal Xapa Kal ynBoovLvn ocuvefimoev avToig
101G TOVT®V SNHOVLPYOTC, GV &v £Te0l MEVINKOOiolg Kol MAEloo OVK
amofEPANKEV 1| LVIUN TO EDEPATVOV.

‘Kal pnv amo 66&ng yiveoBai tivag 1ndovag ‘Emikovpog [1100] [a]
QUOAGYEL’ Ti &’ oOK EpeAdev aOTOC ODTWG OMOPYDV TEPIHAVAEG Kal
oQadalwv TPOG 80EMV, MOTE UM pOVov amoAgyeobat ToLG KaBnynTog punde
ANPOKPITE T Ta SOypaTa PrHACY aDTOTG XPAIPOVHEVE® CUYOHOXELV Tiepl
OLAAAPBAOV Kal Kepal®dv, coEov 6¢ PNdEva @aval ANV a0ToD Yeyovéval
Kal TV pabnt@dv, dAA& ypaeely ¢ KoAdg pév adTov @uaoloAoyodvia
TIPOCKUVIOELE YOVAT®OV adpevog, NeokAfig &’ 6 adeA@og eDBLG €k aidwv
arogaivolto pndéva coeatepov "Emkovpov yeyovévor pnd’ eivan, 1y 8¢
uATp Gropovg £oyev v £auth towdtag, olon ovveAdodoon cogov [b] v
gyévvnoav; i’ ovy Gomnep KaAhikpatidag Eheye 1ov KOvava potyedev v
BaAacoav, o0twg Gv TiIg €inot Tov 'Emikovpov aioyp®g Kol KpLQo TEPaV
Kal mapafialecBot v 66&av, o0 TLYXAVOVTA EAVEPRHG AN €pAvTa Kal
KATOTEWVOPEVOV; GOOTIEP YAP VMO AHOD TX COHATA TPOPFG KN TMapoLONG
avaykadetal mapo LoV VO’ AOTAOV TPEPecBat, TolobToV 1] PLA0doia TToteT
KOKOV €V Talg Puxaic, dtav Enaivov MEWVAVTEG Iap’ ETEPWV UT| TUYXAVOOLY,
a0TOLG EALTOVG EMOIVELV: GAA’ O ye TIPOG EMavov oUTwG Kol S0E0V EXOVTEG
&p’ o0y Oopoloyodot peyahag j8ovag mpoieoBon St GoBéverav | padaxiov
@evyovteg apxag kol mohteiag [c] ki giAiag BaotAéwy, G’ oV T& peydAa
Kal Aapmnpa eig Tov Blov yiveoBon €gn Anpokpitog; od yap &v Tiva meloelev
avBponwv 0 v NeokAéoug paptupiav kai v KoAwtov npookvvnolv
€V T000VT® AOY® TIBEHEVOC Kol Gyam®dv, ¢ OOK av LMo TV ‘EAAvev
kpotnBei¢ OAvpmiaoty E€epavn Kai AvwAOALEE, PEAAOV &’ GVTWG DTIO XaPaG
fpOn kata Tov ZogokAéa (fr. 784) ‘ypaiag dka&vONG MAMMOG WG PLCWHEVOC’.
€1 ye pnv 10 €060E&ETV 1160, TO &60&ETY drjov Avmnpov: &do&dTtepov &’ APIAing
anpaéiag dBeodTnTOg NdLMABEeiag OAlywplag 00BEV €oTl. TaDTa 6 MAVTEG
avBpwmnol TANV aOTAV EKEIVV i) aipéael Tpooeival vopidovaoy.
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[d] ‘&dikwg’ @noel Tig. &AAx TV 66&av o0 TNV &ANBelay okomoDpev. Kai
BiBAlx pev pn Aéywpev pnde ymoeiopata BAGoonpa noAewv, 0ca yeypamtal
MPOG avToLG (PLAamexBfjov y&p). €l 6& Xpnopol Kal HOvTIKN Kol Bedv
TPOVOLA KOL YOVE®V TIPOG EKYOVO OTOPYT| KOl QyQ&mnolg Kai moAtteio kKol
Nyepovia Kal 10 apyelv €voolov €0Tl Kol €VKAgEg, 0DTWG GVAYKT TOUG
A€yovtag, g oL 8l olely Toug "EAANvag GAA’ €0Bielv kal mivelvy aBAaBag
T YAOTPL KOl KEXAPLOPEVMG, AO0&ETV Kal KakoLG vopileaBal, vopilopévoug
6¢ TolovTovg aviaoBot kal (fiv atepndg, € ye 6 10 KaAdov 6L Kal TNV
evdo&iav ryodvtat.

[e] Tad1’ eindvrog 100 OEwvog, €60KEL KATAMODONL TOV TIEPITIATOV, Kal
kadamep elmPerpey &mi v BaBpwv kaBeldpevol pog TOIG eipnpévolg HHEV
O1WTTH}, XPOVOV 00 TIOAVV. 0 yop ZeLEUTTOG GO TRV ipnUEVOV €Vwonoag ‘Tig’
gon ‘T Aemopeva 16 Aoy TPocsamodidwaot; Kal yop o0Mw <10> TIPOCT|KOV
€xel TEAOG. avTOg <8’> &pTL pavTikig pvnobeig kai mpovoiag vmofePAnke
TadTa yop oLy HKIOT& @aotv ol &vépeg Ndovnyv Kal yaAnvny kal BGpoog
a0TOlG TXpaoKeELALELV €ig TOV PBiov, dote Sl T1 AexBfjvan Kal Tept TOVTWV.
vmoAaBav 8 6 Aplotodnpog ‘GAAX Tepi fidovig pév eipnton oxedov’ einey,
‘@¢ e0TLX®V Kal kKatopBdv o [f] Adyog adT®V @Ofov deoipel Tiva Kal
dertordatpoviav, ebEPOGLVNV 6€ KAl Yapav Ao T@V Be®@V 00K EvOidwaotyv: AAN
oUTw¢ Exelv TOLET IPOG o Tovg TG pn tapattecBon [1101] [a] pnde yaipev,
¢ TPOG ToLG Y pravoug 1 TxBuopayoug Exopev, obte XpnoTov ovBev olte
@aOAOV &1’ aDT®V TPOOOOKWVTEG. €l ¢ Oel mpoobeival TL Tolg eipnpévolg,
EKEVO o1 SoK® AnPeaBon ap’ adT@V IPATOV, OTL TOTG Avalpodaol AVTTHG Kail
SAKPLA KOl OTEVAYHOUG €T TOAG TOV QIA®V TEAELTAIG HAXOVTOL KOl AEYOLTT
NV €ig 10 anabeg kaBeoTO®oAV GALTIAV G’ ETEPOL KOKOD pEIlOVOG DTTAPYELY,
OpotNTog fi doéokoriag dkpatov Kai Aoong: 810 mdoyew Tt BEATIOV elvan
Kal AvmeloBon kai vi) Alax Aimaivelvy tovg 0pBaApovg kKal keobal, kal doa
&1 mabovopévorg ypagovteg [b] bypol Tiveg eivan kol gritkol Sokodot. TadTta
yoap év &AAoig te moAAoig 'Emikovpog eipnke kal mepi g ‘Hynowavaktog
TEAEVTHG TPOG Lwaifeov TOV aTépa YpaewV Kal [Topowva Tov GdeAQOV TOD
TeBVNKOTOG. EVOYXOC YOP KATA TOXTV TAG EMOTOANG S1{ABOV adTOD: Kol AEym
HLHOVHEVOG, MG 00X NTTOV £0TL KOKOV GBe0TNg OPATNTOG Kol So&okortiag,
€l¢ v &yovotv UGG ol v xapiv €k 1o Beiov peta Thg OpYHRG GvalpoDVTEC.

112



BeATIOV yap €vumapxelv TL Kal ouvykekpioBon T mepl Bedv S0&N Kowvov
aidod¢ Kai @ofov nabog, 1 [tov] TobTto Pevyovtag unt’ EAmida punte [c] xapv
€autoig pnte Bapoog ayabdV TapOVIwY PNTE TIVGK SLOTLXODOTV ATIOGTPOPT|V
TPOG TO Belov évamoAeineobal.

A€ pev yap auélel g mept Be@dv 60ENG domep OPewg ANV &QaIpelv TNV
detordanpoviav: €l 8¢ Tod0T’ GOLVATOV, PUT) CUVEKKOTITELV UNOE TVEAODV TNV
mioTwy, Tjv ol mAelotol tepl Bedv Exovaty. abdtn &’ €oTiv 0L Pofepa TG 0VOE
okLBpwT, Kabdmep 00TOL MAGTTOVOL, SWKBAANOVTEG TV TIPOVOLAV DOTIEP
naoilv "Epnovoav fj ITowvnv GATnplodn Kai Tpayikny EmKpepopevny. GAA’
0K> OAlyol pév TV avBpmnwy Sediaot Tov Bdv, oig 0Ok &pewvov un [d]
dedlevar: ded10TEG yap domep Gpyovta xpnotoig fimov énayxbify 6 avAolg
&Vl OB, 81 6V 00K &d1KoDO1, TTOAAGY €AevBepolvTal TV €Ml T KOIKELY,
Kal TTap’ aOTOIG ATPERN TV KAKIov EXOVTEG Ol0V KIOPAPALVOPEVIV TTTOV
TAPATTOVTOL TV XPOHEVOV OOTH Kol TOAP®VTGV €1T’ e00bg Sedidtwv Kol
HETAPEAOPEV®@Y. T] 6 TAOV TOAAGV Kal GUaB&®V Kol ob mavy poxdnpav
160e01G IPOG TOV B0V Exel PEV GpEAEL TR O€LOUEVE KAL TIHAVTL HEUTYHEVOV
TV 0QLYHOV Kol OPov, T Kol SetoiSopovia KEKANTAL, HUPLAKIG 8 TAETOV
€0TL Kol PETCov avTi) TO DAL Kal TIEPLYapEG Kal aoav evmpasiag dvnolv
®¢ &k Bedv odoav [e] edxdpevov Kal dexdpevov. SfAov 8¢ tekpunpiolg Toig
HeyloTolg o0te yap Statpifal T@V €v iepolg o0Te Kapol TV E0PTACHGY 00TE
npaEeig 00T BYerg edPpaivovaty Etepat pAANOV OV OpdpEY i Spdpev avTtol
mepl Tovg Beovg, 0pylalovTeg 1| xopevovTeg T Buoiaig TapovTeg Kal TEAETAIG,.
00 YOP OG TUPAVVOLG TIo1V T §€1voig KoAaoTaig OpiAodoa TNVIKXDTH 1] Yuxn
mepiAunog €0t Kol Tamevy kKol §0oBvpog, dmep eikog AV GAN’ dmov pahoTa
d0&adel kal dravoeitan mapeival Tov Bedy, €Kel paAiota AvTag Kol ooug Kal
TO QPOVTILEV AMWONPEVT TG TIOOHEVE® HEXPL HEBNG Kal ToS18G Kol YEAWTOG
Geinotv €avtny. €v 1oi¢ épwTtikoig, [f] wg 0 mowntng eipnke (Callim. fr. an.
386 Schn.)

‘“Kal Te yepwV Kal yprjug, EMnv xpuotig A@poditng
HvrowvTal, Kal tolotw €mnépn eilov Atop,*
év 8¢ mopmaig kol Buoiog o0 povov yépwv Kai ypfiug o0dE TEVNG Kal

1010TNG AAAK ‘Kol TaYLOKEANG GAeTpic ipog [1102] [a] pOAny Kivovpévn’ (fr.
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iamb. adesp. 28 D.) kai oikotpieg kai Bfjteg IO ynBovg Kal YxppHoovLVNG
Ava@EPOVTAL: TTAOLGOI0IG TE KAl PaoIAeDOV €0TIACELG KAl TTavOaloiol TIVEG
MIAPELOV <AeD, al 8’ €’ iepolg Kal BunmoAiaig, kai Otav éyylota tod Beiov Th
emvoig Pavev 60KAGO1 PETH TIPRG Kl oefacpod, ToAD dtagEpovaav ridovhv
Kal Yapv €Xouaol. TaVTNG 0VOEV AVOPL HETECTLV AMEYVOKOTL TG TIPOVOLNG. OV
yop oivov mARBog 00’ OMTNOIG KPERV TO €DPPAIVOV €0TIV €V TATG £0PTAIG,
AN’ €At aryaBn kai 66&ax ToD mapeival TOv Beov evpevi Kai 6exeaBot T«
YIVOHEVA KEXAPLOHEVWC.

[b] aOAOV pev yap éviov €0pt@dvV Kal oTtépavov aeaipodpev, Beod 6¢
Buoia pn mapdvtog mpog iepdv drodoynv GBeov €0TL Kol AveOPTAOTOV Kal
dvevBouoiaotov TO Aelmopevov: PHOAAOvV O <t0> OAov ATepmeg aTH Kal
AuTnpov- OTOKPIVETAL Yap €0XAG KOl TPOOKLVIOEL ovBev Sedpevog S
POPOoV TGV TOAGY Kol POEyyeTal POVAG EvavTiog 0i¢ IA0COPET: Kal 80wV
HEV @G payelpe mapeotnke 1@ iepel opattovty, Buoag 6’ dmelot Aéywv T
Mevavdpetov (fr. 750)

‘€Buov 00 pooEXoLOY 0VSEV pot Beoig’

oUtwg yap Emikovpog oletan 6€iv oxnuatieocBon kai pn [c] Katagpovelv
und’ dmexB&veoBon Toig MoAAOIG, 0l¢ XaipovoV ETEPOL TIPATTOVTNG, GDTOVG
duoyepaivovtag:

‘Iay yap avaykaiov mpayp’” oduvnpov €eu’

katx tOv Ednvov (fr. 8). i kai to0¢ SetoiSaipovag od xaipovtag GAAX
@ofovpévoug ofovtatl Buoicg Kai teAeTalg OpIAElY, pnbev ékeivov avtol
dlpepovteg, €1 ye On 61x @ofov T aLTA SpAOLY, 0VS’ EATIIOOC XPNOTHG
000V €KEIVOL PETAAAYXAVOVTEG, AAAX POVOV OeO10TEC KL TAPATTOUEVOL W)
(QOVEPOL YEVOVTOL TOLG TTOAAOLG TaAPOAOYL{OHEVOL Kal QeVaKi(ovTeG: €@’
ob¢ Kal T Tepl Be®@v Kal 0010TNTOG avTOlg PIPAIX CLVTETAKTAL, ‘EAKTX
Kal ovdev vyleg aAAa mav meplE’ (Eur. Andr. 448) énapmexopévolg kal
amnokpuntopevolg [d] s ix @ofov GG Exovotl d0&AG. Kal PNV HETA YE TOLG
TIOVIPOLG K&l TOLG TTOAAOVG TpiToV 1én okePwpeba 10 fEATIOTOV AvBpOTIRV
Kal BeopiAéotatov yévog év MAikaig fdovaig «kabeotdioly> kabapaig mepl
Beod 60&xg oLVOVTEG, WG TAVIWV HEV TYEH®V GyaB®dV MAvIwv &€ matnp
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KaA@V €KeIVOg €oTl, Kal @abAov o0Bev molelv avt® BEpig domep ovOE
MaoYew. ‘ayaBog yap €otv, ayaBa o6& mepi o0OevOg €yyiveton @Bovocg’,
o0te @Ofog o0T’ opyn f| pioog: ovde yap Beppod TO YPoxew AAAX <TO>
Beppaively, womep o0’ ayabBod 10 PBAdmTewv. Opyn 6 yapitog [e] kai
XOA0G evpeveiag Kol ToD @AavOpaToL Kol @IAOQPOVOG TO SLOPEVEG Kol
TAPOKTIKOV AMAOTATK T} QUOEL TETOHKTAL TX HEV YAP KPETHG Kol SUVAHE®WG
0 6’ &obBevelag €0Ti Kol ALVAOTNTOC. 0V TOivuv Opyaig, «OTL Kal X&plot,
ouvexeTal 10 Belov, AN’ 0T xapileoBat kKal fonBely mépukev, opyileoBon Kai
KOK®G TIOLETV 00 TIEQUKEV. GAA’ ‘O HEV HEYAG €V 0VPAVE ZEVLG TTITNVOV APHX
EAVVOV AV TIPAOTOG TTOPEVETAL, SIAKOO U@V TIAVTA KOl EMPEAOVHEVOC’, TOV
6’ A AwV Be®dv 0 pev éotv 'Emdwtng 0 6&¢ Melhixlog 6 6’ AAe&ikakog: O
&’ AmoAwv ‘Katekpiln Bvatoig dyavotatog Eppev’ wg ITivoapog gnot (fr.
149). navta 6¢ [f] 1@V Be®dv Kata TOV Aloyévn, Kal Kowva T TAV giAwv, Kal
@iAot tolg Peoig ot dyadoi, kKal TOv Beo@Af] pr T €0 mpdrtew § Beo@iAf
TP €lvar TOV 0O@pova Kal Sikalov ad0vatov otiv. dpa ye Sikng Etépag
oileaBe deloBon Toug avar[1103][a]pobvtag v Mpovolav, ov) IKavhV ExelV
EKKOTITOVTNG EALTAV T)O0VIV KAl Xop&v Tooa0TNV, 00T MAPECTL TOIG 0VT®
OLKELHEVOLG TIPOG TO Oopoviov; T T@® pev 'Emkovpe kol Mntpodwpog
kai TToAdovog kai AptotdfovAog ‘éxkBaponua’ kai ‘yiiog’ Roav, v ToVg
nmAgioToug Bepanevwv vooobvtag i KataBpnvadv amoBvriokovtag O1ETEAEDE,
Avkobpyog &’ vmo tfig TTuBiag mpooayopevbeig ‘Znvi @ilog kal maov
‘OANpmia dopat’ €xouvol’ Kol XLWKPATNG olopevog avte OlaAeyecBal TO
dapoviov O evpeveiag kal [Tivoapog akovwv OMO 100 TTavog GdeaBal Tt
néhog av avtog [b] énoinoe petping Exopev; i Poppinv 100G AIOGKOPOLG
fi TOv AoKANTOV X0@OoKARG evidelv anTog Te melfopevog Kal T@vV GAAV
0UTWG EXOVTIMV S0 TNV YEVOHEVTV Empavelav; & 6’ ‘Eppoyevng éppovel miept
6V Bedv, GE10v ¢ottv avToig dvopaot Stapvnpovedoat. ‘o0ToL yap® @notv
‘ol mavta pev €idoteg mavta 6 duvapevol Beol olTw pol @iAot giloly, ®G
O 10 émpeAeioBai pov odmote AfBw adTOLG 00TE VUKTOG 008’ TuEpag Gmot
av opu@dpoat 000’ & Tt &v HEAA® TIPATTELV: 1 &€ TO TIpoeldéval Kal O Tt €E
EKKOTOL QMOPNOETAL OT|HAIVOVOTL, TEUTIOVTEG AYYEAOLG PIIHOG KOl EVOTIVIX
Kol olwvoug. ¢
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KoAd pév odv eikog elvar kal & yvopeva moapd t@dv [c] Bedv: 1o
6¢ yiveoBar 61 t@V Be®@v TabT adTO peyaAnv 1dovny molel kal Bapoog
GUAXOVOV KOl QPOVIHA KOl Xapav olov aoynyv &mysAdoav toig ayadolg.
ol & GA\wg Exovieg TG pEV e0TLXING TO TOlOTOV KOAOLOULOL, Talg &€
duoTtuyialg &mooTpoPnv oVK GroAcinmovoly, GAA’ €ig piav Katag@uynv Kai
ALPEVA TIPATTOVTEG KAKGG TNV S1GALOV Kal TNy avaloBnaoiav dnofAénovoiy:
WoTep €l TIG €v MEAQYEL Kal XEIP@DVL Bappuv@dV €MOTAG AEyol PNTE TIVX
TV vadv Exelv KuPfepvitnv HNTe 100G Al00OKOPOLG aLTOIG GEiieabat
‘€mepyopevoV e paAaéovtag Piaov moviov wkelag T avépwv [d] puag’,
008ev 8’ dpwg ivon Setvdv, GAN Boov 008N KkatamodroeaBon TV vadv
oMo Thig Bahdrng § cuvepiPrioeaBon Tayh TPOG METPAG EKTTEGODTV. 0DTOG
yap €0ty 0 'EmiKoVpelog AGyog €v vooolg 6e1vaic Kal tovolg tepaAAovaiv:
‘€Amtielg 1 xpnoTov mapa Be@dv U eDGEPReIaV; TETVEWONL: TO YOP HOKAPLOV
Kal aeBaptov o0T’ Opycoig 00TE XAPLOT OLVEXETAL BEATIOV TL TOV &V TR
Biw petax tov Plov €mvoeig eénmatnoal: 10 yop OaAvbev dvooOntel
10 & dvanodnTodv o0dEv mpog HuEC. MGG ovv, &vBpwne, Payely pe Kol
xaipewv keAevelg; Ot v Alax xelHa(OHEVR TO VOLAYLOV €yyUg €0Tv: ‘O
YyOap movog 0 vmepParilwv cuvvayel [e] Bavatw.” KALTOl VE®G HEV EKTIECQV
empatng dtaAvBeiong €m’ €éAnidog Oxeltal TIVvOg WG Y| MPOCEEOV TO OMHX
Kal dtavn&opevog, Mg 6€ ToLT®V PrAoco@iag ‘EkBaotg obmn eaived’ dAog
nmoAloio Bvpade’ (e 410) Tfj Yuxt, AN’ 0BG NEAVIoTAL Kol SlecTipTal Kal
TIPOATOAWAE TOD OWHATOG OB’ LTMEPYAipEV TO MAVOOPOV TODTO SOYHX
Kal Belov mapaiafodoav, OTL TOD KOK®G TPATTEWV TIEPAG E0TIV VT TO
amoAéoBan kai pOapivon kol pndév elva.

AN yap’ €gn mpog EpE PAEPRG ‘€BNBEC E0TL KAl TiEPL TOVTOL AEyelv NUAG,
00D TpNV Gknkootag ikavag [f] dtadeyopévou mpog Tovg d&lodvtag Tov
"Emikovpov Adyov tod ITAdtwvog iept Puyfig paovag Kal ndlovg npag molelv
npog Bavatov.” vroAaBmv odv 6 Zev&unog ‘eld’ obtog’ Epn ‘St €keivov
ateAng 0 Adyog €otal, Kal @ofndnoopeba tavtoAoyelv nipog ‘Emikovpov
Aéyovteg;‘ ‘NKiota’ Eépny ey®- ‘Kol 6ig yop 0 61 KaAdv éoTiv dkoboon Kat’
"Epne[1104][alSokAéa (B 25). méhwv 00V 6 O£ev fpiv TapakANTEOG: 00 y&p
a0TOV OLPOL <TTOPEPYWDG> TIAPETVAL TOTG TOTE AgyDeloty, GAAX Kal vEog 0Tl Kal
ov 6€die PN AnBng evBvvag Brtooyn T01¢ VEoLg.’
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Kal 6 O¢cnv domep €kPiraobeic ‘@AN €l dokel tadta’ €pn ‘molelv, ov
Hproopal o, @ ApoTOSNHE. 0O pév yop €9oPfndng t& tovTov Aéyewy,
gyw O€ Yprijoopol Toig o0ig. OpB&G yap pot OSapelv €do&ag eig Tpia
YEVI TOLG GvBp®Movg, TO TV GdlKwV Kal movnpiv, deLTEPOV OE TO TRV
TMOAAGV Kal I010T&V, TpiTov 6 TO TAV EMEK®V Kal VOOV €XOVI®V. Ol pEV
obv &dwkol kol movnpol tag kad’ Awsouv [b] Sikag kal Tipwplag SedioTeg
Kal @ofovpevol Kakoupyelv Kal S1x todto p&AAov novyiav dyovteg fjdlov
Bliwoovtal Kal dtapaktotepov. ov yap ‘Emikovpog GAA® Tvi Tfig adikiag
oleton delv ameipyetv fy @OPw KOAXCE®V. HOTE KAl TTIPOCEUPOPNTEOV EKEIVOLG
TG delo1daploviag Kal Kivnteéov €’ adTovg Gpa T €& ovpavod Kal yig
delpata Kal yaopota Kai @ooug Kal 0Tovolag, €l HEAAOVOV EKTIAQYEVTEG
UTIO TOVT®V EMIEIKEOTEPOV EXELV KAl MPAOTEPOV. AVOITEAEL yap aTOlG TX
HETX TOV BavaTtov @ooupevolg pn AOIKETV T &61KODO1V EMOo@aA®g €V T@ Piw
dlayev Kol epleofwg. tolg §¢ MOAAOIG «ikavrp Kal &vev @Ofou mepl TV €v
[c] ASov 1] apd 1O puB&Seg TG ddroTNTOCg EATTiG. Kai O mHBog Tod elvan,
MAVIOV EPOTOV TIPECBLTATOC WV Kol HEYIOTOC, TOovaig vrepPaiiel Kal
yAuKLOL PTG TO TSIKOV EKeTVo S€0G. T) Kal TEKVA Kal yuvaikag Kol giAovg
aroPaAAovteg eivai ov paAAov €0éAovot kal Stapévely KakomaBodvtag f
navtanaotv €§npnobot kai dteBapbon kal yeyovevar 10 pnbev: 116€wg d¢
TOV OVopateVv ToD pebiotaocBaot Tov BvriokovTa Kol PHETXAAATTELV Kal 00X
onAol petafoAnyv ovta thg Pouxic ov eBopav tov Bavatov akpodvtal Kal
A€youolv oUTwG

‘adTap €ym KAKeOL pidov pepviioop’ taipov’ (X 390)
Ko
[d]‘tl oo mpog “Extop’ fj yépovt’ einw moowv;‘ (Eur. Hec. 422).

€K 8¢ TOUTOL TOPATPOTHG YEVOHEVNG Kol OMAa Kal OKeLN Kol ipaTia
ovvnOn tolg TeBvnkdot kKal wg 6 Mivwg 1@ IMNavke, ‘Kpnrtikovg adAoLg
Bavodol k@dAa mowkiAng vefpod’ (Trag. adesp. 419) ocuvBamrtovieg Tjdov
€xouol. Kav Tt 60&waotv aitelv Kal mobelv ékeivoug, yaipovotv EmOISOVTEG:
womep 0 Ileplavépog T yuvaikl TOV KOOHOV @G O€OpEVI] Kal pPryodv
AeyovoT ouvykatekavoev. ol 6’ Alakol Kol AoKAAx@ol Kol AXEPOVTEG
o0 TAvL SlaTapATTOLOY, 01¢ YE Kol ¥opolg Kol Bfatpa kai podoav
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TTIO0HEVOLG TTOVTOSATITV YEVOUEVOL Oe6WKAO1Y. GAA’ €kelvo ToD Bavatou
[e] T0 mpoowNoOV ®G @OPepOvV Kol OKLOPWMOV Kal OKOTEWVOV GMOVTEG
vnodelpaivovot, 0 TG avoloBnoiag kai ANBNg kal ayvoiag: Kai TpOg
T0 ‘AmOAWAE’ Kal TO ‘avipntal’ kKai 10 ‘00K &€0Tl’ Tapaooovial Kol
duvoavaoyetodol TOVT®V Aeyopévav: (fr. mel. chor. adesp. 16 D.)

‘10 énetta keioetal BaBudevopw
év xBovi ovpnooiwv te Kail Aupav &polpog
Lo QG TE MOVTEPTIEOG KVAGV-
kai (I 408)
‘avopog o€ Yuyn maAy EABelv oUte Agiotn
000’ eAetn), €mel &p Kev qpelPeTal EpKog OSOVIWV’.

fiv Kal Tpoemao@ATTouoty ol Tautl Aéyovteg ‘amas dvBpwmol yeyovapev, 61g
§’ o0k £ott yevéoBan- Se1 8¢ Tov [f] aldva pnkéT elvan. kal yap TO Tapov 6¢
HIKPOV HaAAOV 6€ und’ 0TIoDV TIPOG TO CUUTIAV ATIHACAVTEG AVATIOAXVGTOV
mpolevtan, kol OAywpolDowy Gpetig kol mphéewg olov £&aPupodvteg Kol
KATO@POVOOVTEG EQLTAOV MG EPNUEPWV Kal GPefainv kol mpog ovBev
a&loAoyov yeyovotwv. [1105] [a] T yap ‘GvaioBntely 10 Stahvbev kai pnbev
elvan ipO¢g MPdG O dvonodnTodv’ ovk dvaipel 10 Tod Bavdatov §éog AN’
@omep &model&v adtod mpooTtibnotv. avto yap 1001’ €oTiv 0 6€801KeV 1)
@LOIG:

‘@AN’ DPETG pev mavteg DOWP Kai yaia yévolobe’ (H 99),

NV €1¢ TO ur @povodv pund’ aicBavopevov SidAvaoty ThG YPuxhg, v 'Enikovpog
€1G KEVOV KOl ATOHOLE S100TIOPAV TTOLAV ETL HEAAOV EKKOTITEL TNV EATIOQ THG
a@Bapoiag, 8t fiv dAityov §ém Aéyetv mavtag elvon Kol Tdoag Tpoddpoug T
KepBépw Sradaxveadon kal Qopelv €ig TOV TpnToV, ONwe v Td elvar povov
dapevmotl pnd’ avorpebdol. kaitot [b] tadta pev, domep €pnv, oL TAVL
nmoAAoi 6ediaot, pntépwv dvia Kal ItV Soypata Kail Adyoug pubmdelg, ot
§¢ kai 8e810Teg TEAETAG TIVaG oD IGAY Kol kaBappolg ofovton BonPely, oig
ayvioapevol S1ateAelv év Aldou ai{ovteg Kl XOpEDOVTEG €V TOTIOL VYTV
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Kal mvebpa KaBapov Kol geyyog €xovoty. 1) 6€ ToD (fiv oTEPNOo1g EVoyAel Kal
VEOUG KOl YEPOVTOG:

‘SLOEPMTEG YaP PaVOpED’ BvTeg
T006’, 0 TL 106 oTiABel Kata yiv’
w¢ Evpunidng pnoiv (Hipp. 193). 006¢ padiwg 008’ &ADTIOG GKOVOEV
‘©¢ Gp’ eimovta pv tnAavyeg dppfpociov
é\aoinmov mpoowmov
anéMmev apepag’ (fr. mel. chor. adesp. 29 D.).

[c]6o T 60&n TG &Bavaciag ouvavailpodol Ttag ndiotag éAmidag Kol
HeyloTag T@V TOAAGV. Ti 6Tt TV dyaB&v oiopeba kai BePlrwkoTnv 00img
Kal SKaiwg, ol KaKOV pev ovBev €kel T 6¢ KAAAoTa Kal Beldtata
TPOCGOOKAOL; TTPATOV HEV VAP, <@ GBANTAl oTéPavov 00K Aywvi{OpEVol
Aapfavouvoty AN’ Ay@VIOGPEVOL KOl VIKOOVTEG, OUTWG TYOUHEVOL TOIG
Gya@oig T viknmpwx tod Piov petd tov Bilov vrdpyev Bavpdoilov olov
@povodot TR Gpeth] Tpog £keivag Tag EATISag: €v aig €0TL Kol TOVG VOV
UPpilovtag B0 MAOVTOL KOl SUVAHEWG Kal KATAYEADVTAG GVONTWG TRV
KPEITTOVRV EmSETV a&lav Siknv tivovtag.

[d] énerta tfig dAnBeiag kKai Beag 100 Ovtog oLSElg Eviabia TAV EPpOVIWV
¢vEMANoeY £auTov tkavag, olov 8t OpixAng fj vépoug Tod ompatog Hyp Kal
TAPOATTOPEV® TG AOYIOUG XPOUEVOC, GAN’ BpviBog Siknv Gvw PAENMOVTEC G
EKTITNOOUEVOL TOD OMUATOG €I¢ PHEYX TL KAl AQUTIPOV, EDOTAAR Kl EAa@pav
TMol00o1 TNV PLyTV &m0 TAOV BvNTAV, T® (QIAOGOQPETV HEAET] XPWOUEVOL
10D AmoBvriokelv. o0TmE PEYH TL Kl TEAEOV OVI®G &yaBov ryobvtal v
TeEAELTNYV, ¢ Plov &ANOf fiwoopévny kel v Yuyxny, ovy Vmap viv {(doav
GAN’ ovelpaoty Opola maoyovoav. €l Toivov ‘NOL [e] mavtaxoBev 11 @ilov
pviun tedvnkotog’, HGomep ‘Enikovpog eine, kail fi6n voelv mépeotv fAIkng
£00TOVC XapOG ATTOOTEPODOT PATHATA <HEV> Kol EI6wAX TEBVNKOTWV ETaipmV
oiopevol §éxecBon kai Bnpevely, oig odte vodg oty 00T aloBnotg, adTolg
0¢€ ovvéoeoBanl MAAy GANOBGC Kal TOV @iAov aTépa KAl TNV QIANV pntepa
Kai mov yuvaika xpnotyv OyeoBat ur mpoodok@vieg und’ Exovieg EATida
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NG OMIAlXG €Kelvng Kal erho@pooivng, v €xovoty ol Ta avta TTuBayopa
kai ITAGtwwvtL kal ‘Opnpe mept Yoxic So&alovieg. @ 8’ OOV €0V AOTRV
10 maBog, ‘Ounpog [f] vmodednAwkev, eldwAov ToD Aivelov Katafaimv €ig
HECOV TOTG payopéVolg ¢ TeBvnKOTOog, €10’ boTepov avTOV €kEivov dvadei&ag
‘(wOV Kol GpTepER TIPOOIOVTIN Kal pévog €000V Exovta’ Toig @ilolg, ‘ol
&’ éxapnoav’ enoi, kai [1106] [a] 10 €ldwAov peBepevorl mepiéoyov avTOV.
OUKODV Kal THEIG ToD AGyou 6EIKVDOVTOG, G £0TIV EVTLXETV GANB®G TOig
TeBve®ol Kal @ «@povolvTl Kab> @AoDVTL ToD @povodviog avToD Kal
@rAodvtog aPacBol kal ovyyevéoBal, pn duvapévoug pnd’ amoppldon T
eiSwAa TAvTa Kol ToLG PAO100G, £’ 0l BSVPOPEVOL Kol KevOaBoDVTEG
dlateAoDOY.

Avev O¢ tovTOUL, Ol peEv €Tépou Biov TOV BAvatov &pxnVv Kpeittovog
vopilovteg, £av T &v dyaboig wot, p&Alov fidovtan peilova mpooSoKVIES:
Gv TE PN KATK YVOUNV TGV éviadba Tuyxavwaoly, oL Iavy SUoYEPAivoLaoy,
GAN’ al TV peta tov Bavatov ayaBdyv kol KaA®dv éAmideg [b] aunydvoug
noovag kKal mpoodokiag éxovoatl v pEV EAAEPHA IOV O TIPOOKPOLOHX
g Yuxig €aleipovol kal deavidovoly womep év 666 poAAov &’ 660D
mapatportd] Bpoxeia pading To cuvtuyxdvovTa Kal HETPIOG PEPOVOTC. OIG
6’ 0 Blog €ig avonoBnoiav mepaivel kal SidAvoty, TovTolg 6 BAdvaTog 0O TV
KAK®V HETAPOANV «GAAX TGV &yaB&V &mooAnvs EmeEpwv, AUOOTEPOLG HEV
€0TL ALTINPOG, PaAAOV «6€> Tolg eDTLXODOV f| TOIG EMMOVMG (W01, TOVTWV
HEV YOP GMOKOTTEL TNV &GonAov éAmida 10D mpa&ewv Gpewvov, eékelvov 6
BéBanov aya®ov, TO 118¢we LRy, dpoupeital. Kal kaBdmep olpan Té ) xpnoTa
TOV QappaK®V [c] T&AN avaykaia, Koveilovia ToLg vooolvtag emtpifel
Kal Avpaivetatl Tovg bylxivovtag, obTwg 0 'Emkolpou Adyog Toig pev &BAImG
{®O1v 0VK eVTLYT TOD KAKGC TPAOCELY TEAELTIV EMAYYEAAETAL IV S1GALOY
Kal Avaipeoty Thg Yoy, TAV 6€ ppovipwy Kai cop®dV Kal Bpuoviwy dyaboig
MAVTATKO1 KOAOVEL T0 €0BupoV, €k ToD (fiv pakapiwg €ig o un ¢fv pnd’
EIVOL KATOOTPEPGV. a0TOBeY pév D> goTt SfiAov, (g dyaddv GmoPofg
émivola AuTelv mé@ukev, doov EATideg BEPatot Kai AmoAaVoELg EDEPATVOLOT
TOPOVI®WV. 0D UMV GAAX Kai A€youolv aOTOIC KOKQV GMOVOTOV <KOD>
dopiotwv AvbBeicav dioyiav [d] dyaBov Befatodtatov kai fidlotov dmoAnelv
v énivolav 100 AeAboBat- Kai todto motelv tov 'Emkovpou Adyov, ioTavta
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100 Bavatov T §éog év Th Stahvoel tiig Yuxfig. einep odv f{SoToOV 0TIy
amaAAayn mPoodoKiag KaK@V Ameipmy, MG 0VK AVIAPOV aiwvinv ayabdv
EATiO0G oTepeioBan Kai TNV GKpoTATNV e0dAIpOVIaV GToBaAeiv; dyaBov pev
yOp 008eTEPOLG, AAAX TIOOT TOTG ODOL TO T ElVAL TIAPX OOV Kl AAAGTPLOV:
v § deopel T oD Piov Kokd @ 10D Bavdtov Kok®, O dvaicdntov
&yovol mapapvBov Gomep anodidpdokovieg, kol todvavtiov, oig [e] &E
aya@av eig 10 pndév petaBoAn, @ofepmtatov OpdOL TEAOG, €V @ TODOETAL
TO HOKGPLOV. OV YAP G APYTIV ETEPOL TNV avaloOnoiav 6€61ev 1] LO1G, GAN
0Tl TOV MAPOVIKV ayab&dv oTépNoig €0TL. TO Yap ‘00 TMPOG NUAG TAVTOG
avalpeael ToD T|HETEPOL YIVOLEVOV TiON TPOG MHAG €0TL Tf] €mvoiy, Kal To
GvaioBnTov ov Avmel ToTe TOVG Pn BvTag, GAAX TOVG dvTag €ig TO pry elvan
Bamtopévoug LT’ aTOD Kal PNOAU®G EkduoopEvoug. 0Bev 008’ 6 KepPepog
o006’ 0 Kokutog aopilotov €noinoe tod Bavatou 10 6€0g, GAA’ 1] ToD pn 6vTog
&melAn}, peTaPBoAny gig TO eivon mdAtv o0k €xovoa Tolg @Oapeior ‘Sig yop
o0k €omt yevéoBan, 8¢t [f] 8¢ tov ai@dva pry givon’ kat’ ‘Entikovpov. &l yap
¢0TL TIEPOG TA <Elvar TO> Pr| €lvat, To0To §” AMEPAVIOV Kal GHETROTATOV,
ebpnTal KOKOV aioviov 1 1OV ayaBdv otepnolg avoiobnoia pnédémote
TIALOOHEVD. Kal copwtepog Hpodotog einav wg ‘6 Be0g yAukuy yevoag Tov
ai@dva @Bovepog €v [1107] [a] avt®d @v @aiveton’ (VII 46), kal paliota
T0ig e0danpovelv Sokoloty, olg déAedp ot AOTNG TO 18V, YELOPEVOLG GV
OTEPNOOVTAL TIVO YAp €0QPOCLVIV 1 GAMOAALOWV Kal BpuaCHOV OVK GV
EKKPOVOELE KOl KOTATOVTIOEIEV EPTITITOLON CLVEXRG T €Mivolx TG YUXHG
WOTIEP E1G MTEAAYOG AYXAVEG TO AMEIPOV EKXEOHEVNC, TMOV €V 1100VI] TIBEPEVDV
TO KaAOV Kal pakaplov; €i 6 On kal peT’ aAyndovog, domep 'Emikovpog
oletan, Tolg MAEioTolg GmOAALGBOL cupPaivel, TAVIATACTY KTTXPNYOPTTOG
€oTv 0 100 Bavatov pofog, €ig dyaBdv otepnotv 610 KAKGV &yovTog.

Kal mpog tadta pev oK amokapodvtal poyopevol [b] kai Pialopevol
Tavtag avlpamoug, ayaBov pev ryeiofatl v TV KOK®V XToQULYTV, KAKOV
8¢ UNKETL vopilewv TNV TV ayaBdv otépnotv: ékelvo &’ OpoAoyodot, To
undepiav éAmida pnde xapav €xewv 1oV Bavatov GAN’ dmokeko@Oatl mav
0 N8 Kol 1O ayaBov. év @ xpovw TMOAAG KoAd kol peydda kol Ogia
TPoaSoKGOLY oi TG Puxdg dvaAédpoug elvar StavooLpevol Kal d@B&pToug
i HOKPAG TvaG XpOvwv Teplodouvg VOV pEV €v yij vOv 6’ €v oLpave
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neptoAovoag, dypig ob cLVSIALOMOL TH KOGH®, pe®’ HAToL Kal GeEAR VNG €lg
nmOp voepov avapbeioal. toladTny Xwpav néovayv [c] tooovtwy 'Enikovpog
EKTEPVETAL, Kal €ml Talg €k Be®dv €Amioly, @omep eipnral, Kal yaplowv
avapebeioaig tod BewpnTikod 10 PLAopabeg Kai 10D TPaKTIKOD TO PIAOTIHOV
AMOTLVPAMOQG €1G OTEVOV TL KOMLON Kal 006 KaBapov 10 €mi Tf oapkl Thg
PLXHG xalpov OLVECSTEIAE Kol KATERaAe TNV @OO1Y, a¢ pellov ayaBov ToD 10
KaKOV QeVYELY 0DSEV Exovoav.
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ITPOX KQAQTHN

[1107] KwAwtng, Ov 'Emikovpog eiwbBer KoAwtapdv vmokopileoBol kai
Kolotdplov, & Tatopvive, BipAiov €é8wkev émypdpag ‘Tlepl Tod 6T Kot
0 OV GAMwv [e] erhooogwv Soypata 008¢ {fiv Eomv’. €KElvo pév odv
[TtoAepaiy 1@ PaociAel mpoomepovnTar & 6’ Muiv €nnABev einelv mpog
v KoAdmy, fndéwng v oipai oe yeypappéva SieAdelv, gddokalov kol
QIAGPXO0V OVTH KOl TO Hepv|oBat Kal S1x xeEIp@V EXEV G HAAIOTH SLVATOV
€0TL TOLG AOYOLG TV TTOAXIDV PACIAIKOTATNYV S1TPIPrv 1YOVHEVOV.

"Evayxog 0DV GVOYLVOOKOHEVOU TOD OLYYPAHPOTOG £€1¢ TAV ETaipwy,
Aplotodnuog 6 Aiyiedg (oloba yap tov Gvdpa v £ Axkadnpeiag ov
vapOnko@opov GAN’ éppavéotatov Opyaotryv ITAGTwVOG), 00K 018 8meg
Tapa TO €lwWO0G EYKAPTEPN|ONUG OO KAl TAPACYWV EXVTOV GKPOATNV &ypl
téAoug KOOpI0V, (¢ TéA0g £oyev 1| Gvayvaoig, [f] ‘elev’ &pn, ‘Tiva TOOTR
HOYOVHEVOV GVIOTOHEV VTEP TAV QOLAOCOQ®V; 0L Yyap Gyo<pot T0> TOD
Néotopog EAéaBon d€ov €K TV €vvea TOV GploTov €M Tf| TOXT TOLOLVHEVOL
Kal SIakANpodvTog.” “@AN 0pag’ €gnyv ‘OTL KAKETVOG €M1 TOV KAT|pOV €XVTOV
€tadev, ©ote TOD Qpovipwtatov BpaPevovtog [1108] [a] yevéoBon tOV
KataAoyov, ‘€k &’ €Bope KAfipog KuveNg, Ov ap’ fiBedov avtoi, Alavtog’ (H
182). o0 pnv &AN’ €l ov mpootattelg EAécBal, ‘MG Gv Emert’ 'Odvofiog
éya Belolo AaBoipny;‘ (K 243) Opa On Kai oKOTEL, TOG GPLVI] TOV Gvopa.’
kal 6 Aplotodnuog ‘GAN’ oloBa’ €en ‘10 tod IMAdtwvog, 6Tl @ mondi
YOAETNVAG OVK aDTOC EVETEIVE TTANYAG GAAX ETIEVOINIOV EKEAEVOEV, EIMMV
a0TOg OpyileoBatl. kai oL Toivuv Mapaiafwv KOAale 1oV GvBpwmoV OMwg
BoVAel: éyw yap Opyilopal.’ T& adTk On Kol TV GAADV TTAPAKEAEVOPEVOV
‘AekTéov pEV’ €pnv ‘apa, [b] @ofodpon 6¢ pn 66w Kal adTog éomovdaKEval
HOAAoV fi 6€l mpog O PiAlov I’ OpyMG, 61’ Aypoikiav Kai PopoAoyiav Kai
UBpv 100 &vBpwmoL XOpTOV TIVK TIPOBAAAOVTOG ...NOEWG LWKPATEL Kad,
T6G €1¢ TO oTOHA TO orTiov OVK €ig TO 00g &vtifnoty, £paTtdvtog. GAN’ Tomg
av €ml ToVTOLG Kal YEARCELE TIG €VVOTOOG TNV L®KPATOLS TIPAOTNTA Kol
Xapv, ‘OmeEp ye péviol mavtog ‘EAAvav otpatod’ tdv GAA0V @1A0COQ®Y,
év oig Anpokprtog ot kal MAGtov kol Ttidnev kai EpmnedokAfig kal

123



[Tappevidng kai MEAMooog, 00Tw KOK®G AKNKOOT®WV, 00 HOVOV ‘aioXpov
olTaV’, GAA’ 008’ 0010V €véobvai Tt Kal DeeAEaBn THig GKpag LTIEP AVTDOV
nappnoiag eig Todto 66&NG [c] prAocopiav TTpoayayoVTwy. Kaitol 10 pev (v
Ol YOVEIG peTa TV Be@dv MUV EdwKav, Tapa 08 TV PLA0COP®V OiKNG Kal
vOpOoL cuvepyOv oiopeda Adyov ¢mbBupidy KoAaoTrv AaBovteg b {fjv: O
§’ €0 {fiv 20T KOWWVIKAG (v Kal PIAKAG KOl 0o@povmg Kal Sikaiwg. Qv
0008V dmoAeimovowy ot mepl yaotépa Tayadov eivan Podvieg, 00K Gv 8& TAG
APETAG OHOD ARG TETPNHEVOL XOAKOD TIprapevol diya Thg 1jéoviig maong
navtaxoBev é&ehabelong: €voeilv 6’ adtolg TV mepl Be@dv Kal Puyhig Aoywv,
¢ 1] pev anoAAvuton SteAvBeioa, Toig 6’ 000evog peAel TV KaB’ THAG. TOlg
név yap &Aoig griocogoig éykahodow [d] obtot, Sux <10 &yvoelv ToDTO>
T0 00OV ¢ TO {fv &vaipodoly, €kelvol 6€ tovTolg, OTL (fv dyevvadg Kal
BnpLwddg didbdokovot.

Kaitol tadta pev éykékpatal t1oi¢ 'Emkodpou Adyoig Kail Stame@oitnkey
a0ToD TG PLAoco@iag. 0 6&¢ KOAwtng 0Tt @mVAG TIVOG EPTIHOVG TIPAYHAT®V
AmooT®V Kal pépn AOywv Kol omapaypata Koeo tod Pefarodviog kal
ovvepyodvTog TPOG vONOowv Kal ToTv EAK@V Oomep ayopav 1 VoK
TeEpAT®V ouvtidnot 10 PifAiov, Tote dnmov mavtog p&AAov DUEIS Epnyv ‘TX
OLYYPAHHOT TV TIOAAIDV Ol XEIPOG €xovieg. €pol 6 dokel kabBamep O
ALSOG €9’ abTOV Gvoiyely oL Bupav piav, GAAG ToAg TAEloTALG TGV ATTOPLAV
[e] kai peyiotong mepiaAAety 1ov 'Enikovpov.

ApYetal yop Gmo Anpokpitou, KoAX Kol TIPEMOVIX O16QCKOAIX
Koptlopévou map’ avTtod. KAITOl TTOADV XPOVOV OUTOG €XVTOV AVIIYOPELE
Anpokpitelov 6 Emikovpog, &g &AAol e Aéyouot Kol Agovteldg, €1 TRV
¢’ &kpov 'Emikovpov pabntdv, mpog Avkogpova ypaewv TipaoBai Té
@notl tov Anupokpttov LI’ "Emikovpov 61 T0 mpotepov GPacBot thg 6pbig
YVQOOE®G, Kal TO OOVOAOV TNV Tepl QUOEWG TpAypHateiay Anpokpitelov
nmpocayopevecBal Sl TO TEPIMECETV ADTOV TIPOTEPOV TAIG ApXAlG. O OF
Mntpodwpog avtikpug «€v t6» meplt PrAocogiag eipnkev (fr. 33), [f] og, i un
nmpokaOnyrnoato Anpokpltog, ovk av mpofjABev "Enikovpog €mi v cogiav.
AN’ €l Kot T Anpokpitov doypata (fiv ovk €oTv, w¢ oletal KoAntng,
yelolog fv €mi to pr (v GyovTt Anpokpite katakoAouvddv 6 "Enikoupog.
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'EyKaAel 6’ a0t®d mp@dTOoV, OTl TAOV TIPAYHAT®V EKKOTOV EIM@V 0L
noAAov tolov fj Tolov eivar ovykéxvke tov [1109] [a] Biov. &GAAG T00ODTOV
ve AnpOKptog Gmodel tod vopilewv pn pdAlov eivar tolov f Tolov
TOV TPAYHATOV EKAOTOV, ©OOoTe IIpwtayopa @ oco@loTi) ToDT €imovtl
nepoyjofon Kai yeypagévar moAd kai mbava mpog adtdv. oig odd’ Bvap
gvioxyov 0 KoAatng ¢o@ain meplt A&ty tod avSpog, év i Sopiletar pn
HOAAOV TO ‘84v’ 1 TO ‘undév’ eivan, ‘§év’ pév ovopdlov 0 odpa ‘pndév’
0€ TO KeVOV, @G Kal ToOToL LoV TIVA Kal LMooTaow idlav Exoviog. O
§’ obv 86&ug 10 ‘pndév pdAov eivon tolov § tolov’ Emkovpein Soypatt
KéxpnraL, @ ‘Tdoag givon TG S’ aiodnioeng [b] pavtaoioag GAndeic’. i yap
SVOTV AeyOvTav ToD pEV adoTnpOV €lval TOV 0lvov ToD 8¢ YAUKDV 008£TEpOG
Pevdeton A aiobroey, Ti pdAAov 6 0lvog adoTNPOG | YAUKOG €0TL; Kal prv
AOLTPA Ve TG AVTEH TOLG PEV WG BEPUEG TOLG &’ WG PLXPD XPWHEVOLG 16TV
€omv: ol pev yop Yuxpov oi 8¢ Beppov émParielv keAebovol. mpog ¢
Beppoviknv tnyv Aniotapouv 1@V AaKeSAIHOVIOV TIVA YOVAIKGV G@ikeaBat
Agyouolv: g 6’ €yyug GAANAwv mipoofiABov, e0BLG amooTpaeival TNV pEV
TO pOpov &G £01Ke TV 8¢ TO PovdTupoV SuoxepGvacav. elrnep 0OV pr PEAAOY
EOTLV T] €TEPQA TG ETEPAG GANON G aioBnolg, €ikog €0Tt Kal 10 [c] Bowp N
HOAAOV elvan Yuypov 1 Beppov kol O popov kai O Bovtupov pr| pdAiov
euo®deg | SLOWOEC. €l yap TO OVTO PAVOUEVOV ETEPOV ETEPKW (QPAOKEL TIG
GHPOTEPOLG TOLODTOV VAL, APPOTEPA Elval Aéyev AEANDev.

Al 8¢ moAvBpOANTOL CLPPETPiot Kol Gppovial TOV TPl To aioBnTpLa
Mopwv ai Te MoAvHLIEiaL TV OMEPUATRV, & 8N TACL YLHOIG K&l O0PAig Kal
XPOLaiGg €VOIECTIOPUEV AEYOLOIV ETEPAV ETEPW TIOLOTNTOG KIVELV aioBnoy,
OUK GVTIKPUG €1G TO ‘U1 HEAAOV’ TA TIPAYHATX GLVEAADVOLOTV AUTOLG; TOLG
yap olopévoug YevdeoBatl v aiobnoty, 0Tt & €vavtia madn ywvopeva
101G XpwHEVOLg &mo [d] TV adt®v 0p&aol, mapapvBovpevol SidGokovoy,
G AVATIEQLUPUEVOV KOl CUPHEUIYHEV@V OHOD TL TavVTwV, GAAOL & GAA®
TIEQUKOTOG EVOPHOTTELV OVK €0TL TG VTG «<M&OL TOLOTNTOG EMAQT Kal
AvTiANY1g 00OE MAO1 TOTG PEPEDT KIVEL MAVING OAVTME TO LITOKEINEVOY,
GAN’ €Kelvolg EKOOTOL PLOVOLG EVTUYXAVOVTEG, TIPOG & CUHHETPOV EXOLOL TNV
aioBnotv, ovk OpBdC Srapayovtal Tepl TOD XpNOTOV 1| TTOVNPOV 1| AELKOV
| un AguKOV lval TO TPAYHE, TAG ATV 0idpevol BePorodv aioBroeig 16
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T0G ANV Gvalpelv: 6l 6’ aioBroel pev pndepid payeobon (ool yop
&mtovtai Tivog, olov €k mnyfig ¢ moAvpéiag ékdotn [e] Aappdvovoa TO
TPOCPOPOV Kal 0ikeTlov), OAOL 6€ P KATNYOPELV AMTOPEVOLG HEPRV, UNOE TO
a0TO O€lv oleaBon oyely Gnavtag, GAAOLG KaT’ GAANVY TOOTNTA Kal SUVOHLY
a0ToD MACYOVTAG. pa O OKOTELY, Tiveg H&AAOV GvBpwTol TO ‘pn paAAov’
EMAYOLO1 TOIG TPAYHAOV f| Ol AV pEV TO aioBNTOV KPAUX TAVTOSATIDV
TMOOTNT®V AMOPAIVOLO1, ‘CUHHIKTOV GoTe YAeDkog avAntniplov’ (Trag.
adesp. 420), éppewv 6’ OpoAoyoDO1 TOLG KAVOVOG aDTOIG KOl TOVIATHOY
olyeoBal 10 Kpunplov, &vrep eidikpiveg aioBntov O0tiodv Kal pr) mMOAAX
EKOAOTOV AMOAMTIWO1V.

‘Opa 6n & mepi Tod oivov TG Bepuotntog év 1@ Tvumnooie [ToAdovov
abT® Staheyopevov 'Emikovpog memoinke.

[f] Aéyovtog yap ‘o0 ong eivor, @ ‘Emikovpe, th¢ OMO TOD o0fvou
dlBeppaoiag;’ vmeAaBe T Tic oe TokaBOAOL Beppavtikov amogaiveoBan
TOV 0lvoVv lvar’; Kol PETO OHIKPOV ‘@aivetar pév yop 81 10 kaBdhov ovk
etvanl Beppavtikdg 6 oivog, T008e 8¢ Tvog 6 T0000TOG elvan BeppavTikog
av pnBein.” kal maAwv aitiav dretmwv BAIYelg e kKai Staomopag [1110] [a]
ATOH®V, ETEPWV O OLPHIEEIC Kal TapalebEelg aiTIoGpPEVOG €V TH TIPOG TO
o®dpa Katapiéel Tod oivov, émAgyel ‘610 61 KaBOAov peEv oL pntéov TOV
oivov elvat Beppavtikdv, Thg 8 TolaTng PUOEWS Kai THg 00T® SIHKEHEVNC
BeppavTIKOV TOV TOGODTOV fj THO8E TOV TOGODTOV Elvat PUKTIKOV. Velot yap
Kai todton év T To0Te aBpoiopatt evoelg, €€ Qv av YPuyxpov cvotain,
| oL €ig d€ov ye €tépaig mapaluvyeloatl Puxpaciag OOV AmoteAEcelay:
60ev ¢&amatmpevol oi pév PuKTIKOV TO KaBOAOL @aoiv gival TOV Olvov
ol &€ Beppavtikov.” 0 On Aeywv eénnatfioBal tovg TOAAOLG TO Beppaivov
Beppavtikov [b] fj 0 Wixov PukTIKOV LoAapavovtag, €l pn vopidotl to
‘uf péAdov eivon tolov fj Tolov Ekaotov’ dkoAovBelv oig eipnkev, avTog
eénnatnral.

IIpootifnot & 6t ‘moAAGKig 008 AABev €ig TO o®pa Beppavrikny
¢meépwv | PUKTIKNV Suvapy 6 oivog, A kivnBévtog tod Bykou Kal
YEVOUEVTG TAV COUATOV HETAOTACE®G ol TToloDoot 10 Beppov dtopot vov
Hev ouvijABov ei¢ 0 adTO Kal mapéoyov LMO MANRBovg Bepuotnta Koi
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MOPWOIV TR owpaTtl, VOV 8 ékmecodoal KATePLEav. 0Tt 6 TOVTOLG TIPOG
nav €01t XpfioBat TO KAAOVHEVOV Kal VOULOHEVOV TIIKPOV YAUKD KaXOapTIKOV
UTMIVOTIKOV POTEVOV, MG 0VOEVOG EXOVTOG AVTOTEAR TO1OTNTA [C] Kail Svvapy
006E SpDOVTOG HAAAOV T} TTAOXOVTOG, OTAV EYYEVITAL TOIG CWHAOLY, GAANV
&’ év GAAOIg draopav Kal Kpiowv Aapavovtog, o0K GONAOV €0TV. VUTOG
yap odv 6 'Emikovpog &v 1@ Seutépe TV TpOg Be6@paoTOoV 0DK Elval
AEYQOV TA XPOLATO CUHPLT] TOTG COHAOLY, GAAX Yevv&oBan KaTo TTO1AG TIVOG
Ta&elg Kal B€oelg mpog Ny 6Py, o0 HAAAOV @NO1 KATA TODTOV TOV AOYOV
AYPOUATIOTOV ORH €lval | XPAPX Exov. AvaTépm 68 kath A&y Tadta
VEYPOQEV: ‘GAAX Kol xwpig TOOTOL TOD péPoug 00K 018° dMwg Sl T &v T¢
oKOTEL TaDT’ Ovia @fijoat xpopata [d] Exev’. kKaltol TOAAGKIG GEPOG OHOIWG
OKOT®WOOLG TEPIKEXVUEVOL Ol pEV aioBavovial YpoUATwv da@opag ol 6’
oUK aioBavovtat 6t GpPALTNTA THG OPew: €11 &’ eloeABOVTEG €l OKOTELVOV
0lKOV 00Sepiay SYV XpOHATOG OpANEV AVapEIVaVTEG 8¢ HIKPOV OPBHEV.
00 paAAOV 00V Exetv § un Exev xpdpa pndroeTal TV COPATOV EKAGTOV.
€l 6€ TO YpOUQ TIPOG T1, K&l TO AELKOV €0TAL TIPOG TL KAl TO Kvavolv, &l 8¢
Ta0TA, Kol TO YAUKD KOl TO TIKPOV. OOTE KATK TIAOT|G TIOL0TNTOG GANB&G TO
ury p&AAov etvon §j pn eivon katnyopeioBot: toig yop oltw méoyovoty Eotat
too0Tov, 00K £oton 8¢ TOig pr mdoyovot. TOv obv BopPopov [e] kal Tov
amAOW>, €v @ @not yiveaBon Tovg TO ‘pndév paAAov’ mpleyyopévoug Toig
TIPAYHACLY, EAVTOD KATROKESAVVLOL Kal ToD Kadnyepovog 6 KwAwtng.

Ap’ 0dv évtadBa povov 6 yevwalog ‘GAA@V iatpog adTOg EAkeoty Bpiav’
GVOTEPNVEV; 00 PEV 0DV AN £TL HOANOV €V TG SEVTEPH TAOV EMTIUNPATOV
AéANnBe 16 Anpokpite tov Enikovpov ék 1od (fiv ouveEwB@V. TO Yap VOUK
XPOUV €lvon Kol VOpP® YAUKD Kol VOpG oUYKpLow «dmaocav, étefj 8¢ 10
KEVOV Kab TAG ATOHOVLG EipnEVOV @noiv L0 Anpokpitov «payecBav Taig
aioBnoeot, Kal TOvV EPpEVOVTA TR AOY® TOUT® Kol Xpwpevov ovd’ av [f]
abTOV ¢ <«GvBpwnog €otv fi {f] StavonBijval. pog TodToV GvIelmelv pev
00OV € TOV Adyov, eimely 8¢, 0T Tabta 1OV 'Emkodpov SoypaATmv 00Twg
AYPLOTA E0TLV, WG TO OXNHA KAl TO BApog avTol THg XTOHOL AEYOLOl. Ti YOp
Aéyel Anpokpitog; odoiag ameipoug 10 AT B0 dTopovg Te Kal Gdlagbopoug,
€nl &’ amolovg Kal amaBelg €v 1@ Kevd pepecBon dieomappévag: dtav 8¢
neAdowolv [1111] [a] GAARACIG T} CLPTIECWOV 1] TEPUTAAK®O1, PaivesBal
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6V GBporlopévav TO pév B8wp TO §& Tdp TO 8¢ PuTov TO §’ &vBpwToV, elvat
O TIAVTN TOG ATOHOVG, 10€0G LT’ KVTOD KAAOVHEVAG, ETEPOV OE PUNOEV: €K HEV
yop T0D pry HvTog ovK elvat yEveoy, €k 8¢ TV Bviwv pndév av yevéobon ¢
HNTE MAOYEWV PNTE HETAPAAAELY TOG ATOHOLG DTIO oTEPPOTNTOG: OBev oUTe
Xpoav €€ axpnoTwVv 00TE VALV fj PuXNV €§ Amoiwv Kol «aPuXwV> DTIAPYELY.
¢yKANTE0G 0DV 6 ANpOKPLTOg oLYL T oupPaivovia Talg Gpyalg OHOAOYRV
GAAG AapBavev apxog oig tadta ovpPéPnkev. £8et yap [b] aupetdpAnta
un 0€oBon tax mpdTa, BEpEVOV d€ 81 cLVOPGV OTL TTOIOTNTOG OIXETAL TTIAOTG
YEVEDLG. apveloBal ¢ cuvopAVIA TNV GTOTIAV AVAIOXLVIOTATOV: <«®DOT’
avaloyuvtotatovy, 0 'Enikoupog enotv, apyoag pev vrotiBeoBon g avtag,
00 AEyelv &€ ‘VOP® XpOuV Kol YAUKD Kol AEUKOV’ Kal TG GAANG TTO1OTNTOG.
el pév odv T4 ‘00 Aéyewv tol00TOV’ £0Tiv ‘00) OHOAOYELY’, TGOV eibopévav
TL TIOLET: KOl YyOp TV TPOVOLAV AvOIp@OV eDOEPEIOV AMOAEITELY Agyel, Kal
NG NooVig Eveka TNV QAlaV aipoVPEVOG UTIEP TAOV QPIAWV TOG HEYIOTHG
aAyndovag avadexeaBal, Kai TO pev mav Grelpov vrotibBeobat, 10 6’ dvw Kal
Kat® [c] pun dvoipeiv. Téott 6€ 0DO... KOAIKK pev Aafovta Kal mielv 0oov
av €0€An kai amododval TO AETov, €v 6€ T AOY® HOALoTa S€l T0D 00(POD
TOUTOV PVIHOVEVELY AMOQOEYHOTOC ‘QV o dpyal 00K dvaykaion, T& TEAN
Gvoykaio’ . 00K 0DV Gvaykaiov vroBéaBon pdAlov §” veeAéoBon Anpokpitov,
&TOHOLG Eivan TRV dAwV Apxag: Bepéve 68 TO SOYPA Kol KOADMOKHEVD
Taig Mp@TaLg MBavOTNo1V aTOD TPOCEKTOTEOV ECTL TO OLCKEPEG, T| OEIKTEOV
OMw¢G MO COHATK TAVIOOATAG TOLOTNTAG VTR HOVE T& oLVEADETV
napéoyev. olov £000¢g, TO kahovpevov Beppov Opiv moBev G@ikTanl Kol
ne¢ émyéyove toig [d] dropog, ol prir RABov &yovoot BeppodtnTa PAT
gyévovto Beppai ovveABobaoat; TO eV Yap £XOVTOG TTOLOTNTA TO &€ TTIAOYELV
MEQPUKOTOC, 0DSETEPOV 8¢ TG ATOHOLG VTIAPKELY PATE TIPOOTIKOV Elvar S1
mv aeBapoiav.

‘Ti odv; ooyl kal ITAGtwvt ouvéPave Kol APLOTOTEAEL KAl ZeVOKPATEL
XPLOOV €K U1 xpuood Kal AiBov €k pr AiBou kal TGAAX yevVav €K TEGORPRV
GMA®V Kol TIPpOTeV &mavia;” mavy pév odv. GAN éketvolg pév evbig Te
ouviaolv ol &pyxal TPOG TNV €KAOTOV YEVECTV OOTIEP GLUPOANG pEYAANG
@EPOLONL TG €V aVTHIG MOLOTNTAG, Kal [e] dtav cLVEABwO1V €i¢ TO avTO
Kal ovuméowaol Enpoig Lypa Kal Yuyxpa Beppoic kol otepex poaAbBakolg,
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OOUATH KIVOOpEVA TaBNTIK®OG O’ GAANAwVY Kol peTafailovia 61 OAwv,
ETEPAV AQ’ ETEPAG KPAOEWG CUVATIOTIKTEL YEVEOV. 1] 6’ &Topog aLTH TE KB’
EQUTNV EPNUOC €0TL KAl YUUVI] TIKOTG YOVIHOUL SUVAHE®G, KAl TTPOG GAANV
MPOCTecoDoN Bpacpov OMO CKANPOTNTOG KAl GvTitumiag GAAO &’ oDdEV
g€oyev 008’ énoinoe nabog, GAAG maiovtal Kol aiovol ToV &mavia Xpovov,
oLy OMw¢ (ov 1| Yuxny fj @O GAN’ 006E AR B0G €& EXLTAV KOVOV 008E
owpoVv Eva ToAAopEVQV del Kai [f] duoTapévev Suvapeval mapaoyelv.

‘0O 6¢ KoAotng, domnep aypappdte PactAel mpoodiaAeyopevog, TGAY
e&anteton o0 'EpmnedokAéoug tadTo nvéovtog (B 8)-

‘GANO O€ TO1 €pEW* PVO1G 0DSEVOC ECTIV EKAOGTOV
Bvnt®dv, o06€ TIg obAopEVN BavaTolo yeveOAn-
GAAG povov pigic te SIGAAQEIG Te PIyEVTQOV

€0T1, PLO1G & €Ml 101G OvopaleTon avBpwmnolot.

Ta0T’ €y® PEV oOY Op®d KaB’ 6 1L mpog TO (fv vmevavTiodtan [1112] [a] Toig
vmoAappdvovot prte yéveowv tod pry dvtog ivan prte @Bopdv tod dvtog,
AN’ OVTOV TIVOV 0LVOS® TIPOG GAANAX TNV YEVEDTY SIXAVCEL §’ AT’ GAANA®Y
tov Bavatov énovopaleoBar. OTL yap QvTl TG YEVECE®G EIPNKE TNV QLOLY,
avtifeig Ttov Bavatov avth] dednAwkev 0 'EpmedokAfic. €1 &’ ol pi&elg tag
yeveoelg TiBepevol tag 6 @Bopag Sahboelg ov (Dot ovde duvavtal (v,
i owodow €tepov oToL; Kaitol O pév EuneSokAfig T oToela KOMGV
Kol OLVOPHOTTWV BeppoTnotl Kal pHaAAKOTNOl KAl DypOoTnotl Hi§lv avtolg
Kal ovpELiay EVOTIKTY GpOOYENTKG &v8idwotv, ol [b] 8¢ tag dtpémtoug
Kal @OLUTIHOETG ATOHOLG €i¢ TO AOTO OLVEAADVOVTEG €€ QUTAV HEV OVOEV,
0TV 6€ MOAAXG TTO10DO1 KL GLVEXETG TTANYAG. T] YOP TIEPUTAOKT] KOAVOLOX
v S1hvoty p&AAoV mTeivel TV 6OyKpovoty, HGoTe pndé picv etvon pnde
KOAANOW GAAG TOpOYNV KOl PGV KOT' aOTOLG TNV AEYOHEVNV YEVEOLV:
el 8’ akapeg ... vOv pev amicot Six Vv avtikpovotv, viv 8¢ mpooiaot
TG MANYRG €kAvBeiong, mAelov 1} StmAdolov Xwpig elotv GAANA@Y Xpovov,
o0 Pavovoal Kal mAnolalovoal, OOTe UNodev €€ adT®V amoteAeioBon pund’
duyov, aioBnoig 6¢ kai Yoy kai vodg [c] kal ppovnolg ovde fovAopévolg
¢mivolav SI8wotv Mg yévorr’ &v £v keve Kal ATopolg. v oite kKad’ ot
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TO10TNG €0TiV 00TE I&RO0G 1 peTafoAr) cuveABOVTI®Y, GAN’ 00OE CLVEAELOIG T
oLYKpaotv Totodoa Kai Pi&v kai ovpguiav GAAX TANYGC Kail dronnSfoelg.
GoTe T0I¢ TOVT®V SOYpaot TO (v avarpeitan Kai tO {Hov elval, KEVAG Kal
anaBeic kai &dBovg Kai dPvyoug, €Tt 6’ AUIKTOLG KOl AOVYKPATOUG KPYKG
vnoTifeEVOIG.

I165¢ o0V amoAeinovot OO Kal Puyxry Kai {Hov; (g OpKov ¢ VXTIV KOG
Buoiav o¢ TpooKLVNOLY, PTHATL Kol AOY® Kal T6 @aval Kal ipoaToleiofan
Kal ovopadely, G tailg &pyaic Kai toig doypaov avoaipodoly. €l 6g On 10
[d] mepukOg avTol EOOIY Kal TO YEYOVOG YEVESTY OVOUGLOLOLY, MOTEP Ol
ELAelav T VA Kol CLHEWVIOY KAAODVTEG EKQPOPIKDAG TO CLHEKOVODVTQ,
nobev émfiABev adt® TowadTa TpoPfaAAely épaThpata 1@ 'EpmedokAst;
‘Tl KOmTopev’ Pnoiv ‘UG adTovg, omovdAlOVTEG LTIEP T|HAY aDTAV Kal
OPEYOHEVOL TIVQOV TIPAYHAT®OV Kol QUAATTOHEVOL TV TIPAYHATH; 0UTE Yyop
MHETG opev 00T AN olg xpopevol {Bpey. GAA& Bdppel, gain Tig &v, &
@idov KaAwtaplov: o0deic oe KwAbel otovdadely vMEP oeaLTOD, S16G0KMV
0Tt ‘KoAwtov @bolg’ avtog 6 Kolontng €éotiv dAAo 8’ ovBév, [e] oddE
xpfioBat toig mpaypaot (ta 6 mpaypata LUV Hdoval glolv), BMOdEKVLKV
@G OVK €0TIV QUNTWV QLO1G 008’ OOPAV 008E MANOIAOEWG, Gunteg 8 €iol
Kal Hopa Kol yovoikeg. o06E yap 0 YPOXHHATIKOG Aeywv TO “Binv ‘HpakAeiny’
a0TOV elvar OV HpokAéa «avonpel 1ov HpakAéar, 008’ ol TG OuPQOVING Kol
TOG SOKDOELG EKPOPAG HOVOV VO PAOKOVTEG 0DXL Kol BAYYoLE Kol 50KOVG
UTIAPXEV AEyoLO1v: OTOL Kal PuxNV TIVeg GvalpodvTeg Kai @povnoly olte
10 (fjv valpeilv o0te 10 @povelv Sokobaoly. 'Emkovpov 8¢ Aéyovtog ‘1 TV
OVI®V QUO1§ COMATR €0TL KOl TOTOG, TOTEPOV OVTWG AKOVWHEV WG GAAO T
TV Lo op& T Ovta [f] fovAopévou Aéyety «fp T Ovta dnAodvtog ETepov
6¢ Pn0bev; womep ApéAel Kai kKevod @LOV OTO TO KeEVOV, Kai vr| Ala TO av
‘TIvTOG PUOV’ dvopalety elwBe. kav €1 Tig Eporto ‘Tl Aéyeig, o Emnikovpe, 10
HEV TL KEVOV €lvan TO 8¢ gUOoLY kKevod;” ‘pa Ala’ erjoel, ‘vevopiotan 8¢ mag 1
TOWTN TAOV OVOPAT®V OpALY, VOp® & émignpt kKol adTOC. TL 00V £TEPOV O
"EpmnedokAng memoinkeyv [fi] 010a&ag 6TL pUO1G Tap& TO PLOHEVOV 0VBEV E0TIV
ov6¢e Bavatog mapa [1113] [a] 10 Bvijokov, GAA’ doTep o1 moNTol TOAAGKIG
aveldwAonolodvieg Aéyovotv ‘év &’ "Epig, €v 6¢ Kudopog opireov, év &’
oAon Knp’ (£ 535), o0twg yéveoiv Tiva kal @Bopav kaAobotv ol moAAol émi
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TOIG OLUVIOTOHEVOLG KOl SIGAVOHEVOLG; TOoODTOV <8’> €6énOe TOD KIVELV TX
OVTO Kol payeoBal Tolg avopEVoLg, WoTe PNOE TNV PNV EKPaAETY €K THG
ovvnBeiag, XAN’ 600V €ig Ta IpayHaTa PAKTTTOLOAV ATIATNV TIAPETXEV AQPEADV
a0O1g dmoSobvat Tolg OVOpaOL TO vevoplopévov £v toutolg (B 9)-

‘o1 6’ OTE pEV KOTO PATA THIYEV O&G xibept ...
f] Kot Bnp@dv dypoTtepwv YEVOG fj Kata Bapvev
[b] neE Kat’ olwv@v, TOTE HEV TOV ... yevéoDal.
e0Te 8 AmokpvOdoL, TO §” av Suosaipova TOTHOV.
1 B€p1g, 00> KaAéovot: vope &8 émignut Kol adToC. ¢

« 0 KoAotng mapabépevog ov ouveldev 0Tl @RTOG pEV Kal BRpoag
Kal Bapvoug kal olwvovg 0 'EpmedokAfig oOK avipnkev, & yé onot
HIYVOHEVOV TRV oTolkelwv amoteAeloBal, Tovg O¢ Tff ouykploel TaLTN Kol
dlakploel ‘@uoy’ Tiva Kail ‘motpov dvodaipova’ Kal ‘Bavatov GAoltnv’
¢mKatnyopodvtag 1 o@dAoviar §184&ag ovk ageileto O ¥pfiobot Talg
eihopevaig povaig meptl adTOV.

'Epol pévtot 6okel prn 1o0T0 KIVETV TO €K@opikov O [c] 'EpmedokAfg
GAN’, w¢ TIPATEPOV EipNTaL, TPAYHATIKAG Stapepeabat Tiepl TG €6 OVK OVIWV
YEVECEWG, T)V QLO1V TIVEG KXA0DGO1- dnAol 6 pAAloTa 610 TOVTWV TGOV ENRV
(B 11)

‘Vviriiot- o0 yap o@v SOALXOQPOVEG €l01 pépLUVaL:

ol &1 yiveoBal apog ovK €ov eATti(ovotv

] Tt KataBviokev te kKal €é§0AALoBan amavtn.*
tadta yop T& Emn péya PoGVIog 0Tt TOIg ATA EXOLOLY, (G OVK AVOLpEl
YEVEOLY GAAQ TNV €K pr Ovtog, ovde @Bopav GAAX TNV TIAVTI), TOLTECTL TNV
€lg¢ T0 pn Ov &moAAbovoav. €mel 16 ye fovAopéve pn ayping odTw pnd’
NABiwg GAAG IPAOTEPOV CLKOPAVTELV TO HETA TADT €Ml Tovvavtiov v [d]
aititdoacBon mapaoyot, 100 'EpnedokAéovg Aéyovtog (B 15)

‘00K GV &vrp ToDTA COPOG PPETT HAVTEVDOALTO,
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WG OPpa HEV TE P1dal, T0 On filotov KaA&ovat,
TOQPa pEvV 0DV elov Kol oy apa Sewvdx Kol €00AE,
npiv 8¢ mayev te Bpotol Kai «Emel> AVBev, ovdev Gp’ €ioi.

TadTH Y0P 0OK XPVOLHEVODL HT) ELvaL TOVG YeyovoTag Kal (VTG 0Ty, elval
0€ pHaAAov oilopévou Kal ToLG PNOET® YeyovoTag Kal Toug fjon tebvnkoTac.
GAN’ Opwg 0 KoA®Tng 10010 pEV 00K EYKEKANKE, AEyel € KAT’ aLTOV 00SE
VOOT|OELV UGG 00OE TpavpaticdnoecBal. kai médg 0 mpo ToD Piov Kal peTa
1OV Blov €KAot Aéywv mapelval deva [e] kol €00AG, mepl ToLG (WOVTHG
00K QMOAEITEL TO ThoYEWY; Tiow 00V GAnB&G émeton TO pun Tpavpatilecdot
undé vooely, @ KoA®Ta; Opiv To1g €€ ATOpHOoL Kol KEVOD GUHTEMNYOOLY, MV
OVOETEPW HETECTIV aloBNOEWG. Kol 00 TODTO 6€VOV, GAN’ OTL PN’ fdovnv 1o
TOlf|ooV VUV €0TL, THG HEV ATOHOUL UT] SEXOHEVNG TK TTOUNTIKA TOD 6 KEVOD
LT TGOXOVTOG OTT a0TGV. -

'Enel 8 0 pev Kowlwtg €ee&fic 1@ Anpokpitw tov IMappevidnv
€BoVAETO OLYKATOPVOOELY, €yw 6’ LTePPaG Ta ékeivou T T0D EpnedokAéong
npogAafov St 0 PHOAAOV AKOAOLOETV TOTG MPAOTOLG EYKATIHOOY aDTOD,
avordBaopev [f] tov Happevidny. & pév odv adToOV Pnoty aioxpt cogiopata
Aeyelv 6 KwAwtng, To0To1g €KeTvog 0 avip oL @lAlav énoinoev ddosotépav,
oL @lAndoviav Bpacutépav, o0 10D KaAoD TO GywyoVv €9’ £aVTO Kal 61” £aVTO
Tipov &eeilev, o0 ta¢ mepl Be@dv 60&nG ouveTdpade: TO O€ TV €V MWV
[1114] [a] ovk 018’ émwg (v NuEG KeKOAVKE. Kol yoap "Emikovpog, dtav
Aéyn TO mdv dmepov eivon kal dyévntov kal &edaptov kKal pit’ ad&dpevov
UNTE HEOVHEVOV, WG TIEPL EVOG TIVOG SIaAEyeTal TOD TAVTOC. €v Apxf O
TG TPAYHOTEIAG DIIEITIQV TV TRV VIV PUOTV OOHATA EIVOL KOl KEVOV (G
nig odomng ei¢ §vo nemointan v Swipeotv, ov Batepov BvTwg pév 000V
€0TV, OVOHAleTal 6’ DE’ VUV AVHPEG Kol KEVOV KAl AO®UATOV: OOTE Kal
VUIV €v TO mav €0Tly, €l pn PovAeoBe kevaig wvaig mepl kevod xpfioBa,
OKLOPOYODVTEG TIPOG TOLG GpXaiovg. GAN’ drmelpa viy Ala AN Bel T& copata
kat’ 'Enikoupov €01y, Kal yivetal 1OV govopevev [b] Ekaotov €€ ekelvov.
dpa pévrol, &g vmotifeoBe PO yéveov Gpyag, Gmelpiay Kol Kevov: @V TO
HEV AmpaKToV Anabeg dompatov, 1 6” &taktog &Aoyog &repiAnmtog, avTnyV
avaAvovoa Kal Tapattovoa 1@ Un kpateioBo pnd’ opilecBon S1ar mARBoG.
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AN’ O ye TMappeviong olte mdp avrjpnkev 00O’ BéwpP 00TE KPNUVOV OUTE
MOAeLg, &O¢ Pnol KwAmwtng, év Evpwonn kal Aolg KATOIKOLPEVAG: OC YE Kal
OLAKOO OV TIETIOINTAL, KAl OTOLXEIX P1YVUG, TO AQUTIPOV KOI OKOTELVOV, €K
TOUTWV T& QAIVOPEVX TIAVTA Kol 81 TOUTwV ATMOTEAEL. Kal yap mepl Yig
eipnke MOAAX Kol mepl ovpavod Kai MAiov [c] kal oeAnvng kKal &oTpwv
Kal YEVESTV AvOpOTV Genyntal: Kal ovdev &ppntov, mg avip apxaiog év
@uaoloAoyia Kai ouvOeig ypaeny idiav 00K GAAOTpiav Sla@opdv, TOV Kuplmv
napikev. €nel 6¢ kal ITAGTwvog Kal LZOKPATOLG ETL TIPOTEPOG GLVELOEV, MG
Exel TL 60&XOTOV 1] PLOIG Exel 6 Kal vontov, 0Tl 6€ 10 pEV 60EXOTOV
apépforov kat mAavnTtov €v aBeot moAAoig Kal petaforaig 1@ @Bivelv Kal
a0&eaBon kKal mpog GAAoV GAA®G Exelv Kal und’ &el TPOG TOV HOTOV QONVTWG
A aioBroet, Tod vontod &8’ étepov €180g, £0TL yap

‘obAOpEAEG TE Kal ATpepeg NG’ diyevnTov’,

[d] ¢ avtog gipnke (B 8, 4), kai dpo0vV £00TG Kol pOVIHOV v 16 €lva,
TaDTA CUKOPAVIAV €K THG PwVIG 0 KoA®Tng Kal 1@ priHaTt SIOK®V 00 ¢
TIPAYHATL TOV AOYOV GMAGG @Ol MAVT Avalpelv @ €v Ov vmotiBecBon Tov
[Tappevidnv. 6 6’ avoipel pev oDSETEPAV PUOLY, EKATEPQ O’ AMOS160VE TO
MPOCTKOV €i¢ pEV TNV ToD £€VOg Kal OvTog ideav TiBetan 10 vonTtov, OV HEV MG
aidlov Kai aeBapTtov v 6’ OO1OTNTL TTPOG AOTO Kal T¢ U 6€xeaBon drapopav
npooayopevong, €ig 8¢ TV ATaKTOV Kol @epopévny O aiodnTov. ov Kol
Kputrplov i8elv oy, ‘fuév AAndeing edmel®éog dtpek<eg [e] ftop>’, Tod
vonTol Kol Katd Ta0Td £X0vVTog GoadTeg GmTopevov, NE Bpotév §6&ag alg
oUK évi TtioTig aAnOng’ (Parmen. B 1, 29. 30) i 10 mavtodandg HeTaBoAng
Kal aln Kol GvOpHOolOTNTAG OEXOUEVOLG OUIAETY TIPAYHOOL. Kaitol TG Gv
anéMmev aioBnowv kal 66&av, aicOnTov pn anoAmav pnde §0&aoTdV; 0VK
gomv eimelv. GAN OTL T® pév BvImg dvil TpooTikel Stapévely év 16 eiva,
TadTa O0¢ VOV pev €0t VOV 6’ 00K €oTly, €€lotatat 8’ &el Kol PETOAAGOOEL
TNV @O0V, ETEPOG QETO POAAOV 1| TR €keivou ToD Ovtog del deloban
TPOOTYOpilag. AV 00V O Tepl oD dviog ¢ &v €l AOYog OVK Avaipeoig
TOV MOAAGV Kal aiontdyv, [f] dAA& dNAwOlg adT&V THG TPOG TO VONTOV
Slopac. fv €Tt paAdov évdelkvopevog ITAGTwy T epi T €16n mpaypatein
Kal adTog GvTiAnyy 1@ KoAotn napeoye. -
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A10 Kol T pog todToV eipnuéva SoKel pot AaBelv €peéic. Kal TPpAOTOV
ye TNV €mpéAelav Kal moAvpabeiav [1115] [a] tod @rAocogov okePwpeba,
Aéyovtog 61t TtovTOlg TOlg Soypaot tod ITAdGtwvog émnkoAovbrkoaoily
ApPLOTOTEANG KOl ZEVOKPATNG Kal Be0@paoTog Kai mavTteg ol [Tepumatntikoi.
mod yxp @v Thg &owkntov 10 PiAiov €ypageg, tva tadta ovvtiBeig ta
EYKAT|HOTA [N TOTG EKEIVAOV OLVTIAYHAOY EVTUXTG UNO” avaAaPng €ig xeipag
Aplototédoug tax meplt Ovpavod kal ta mept Puxfig, Beoppaotov 6¢ T
nmpog toLg Puokovg, HpakAeidbov 8¢ TOV Zwpodaotpny, 10 TEPlL TOV €V
‘Atdov, 10 Tepl TOV PLOKDG Amopovpevay, Akatapyov 6¢ ta meplt Puxig,
¢v 0l¢ TIPOG TO KLUPLOTATK KOl PEYIOTH TRV PUOIKGDV DITEVOVTIOVHEVOL TG
[TAGtwvt Kai [b] paxopevol diateAodot; Kal Pny t@v GAAwv Iepimatnuik®@v
0 KOpLuQAIOTATOG LTPATOV 00T APIOTOTEAEL KATH TIOAAG CULHEEPETAL Kal
[TAGTVL TG €vavtiag €oyxnke 60&0G Tepl KIVIoewg, Tepl voD Kal mepl
PUXAG Kol Tepl YEVEGEWG, TEAELTMV <TE> TOV KOGHOV aOTOV 00 {®ov elval
@NOol, TO 6€ KATQ QLo EmecBal TG Kata TOXNV: ApYTV yap &vdidoval To
aOTOPATOV, €10° 00 Tw¢ Mepaiveadon TV PLOTKEV THBGV EKAGTOV. TAG YE TV
i5¢a¢, ept MV EyKaAel 16 ITAGTOVL, TavToyoD KIv&v AploTOTEANG Kal TROV
EMAywv amoplav avTaig €v Toig NOIKOIG LMTOUVIHACLY €V TOTG <AOYIKOIG, €V
TOIQ> (QLOIKOIG, Ol TAOV EEWTEPIKAV [c] SloAOywV @rAOVEIKOTEPOV €Violg
£€60&ev | PIAOCOPWOTEPOV €K T@OV SOYHAT®V TOUTWV, O MPoBepevog v
ITAGT@Vog VIepeiney PrAocoQiayv: 00T® pakpav RV T00 GKOAOLOETY. Tivog
oDV evyepelag ¢oTl T SoKoDVTA TOIG GvSpdot pry padovta katapendeobon
T U1 OOKODVTQ; KO TIETIELOHEVOV EAEYXELV ETEPOLG AVTOYPAPOV EEEVEYKETV
apaBiog Eleyyov kaB’ avtod Kal OpacvTnTog, OpoAoyelv ITAGT®VI paokovTa
TOLG S1XPEPOHEVOLE KOl AKOAOLOETY TOLG AVTIAEYOVTOG;

‘AMa 61 [MAGtwv @noil Tovg inmmoug LY’ NUAV paTaing IMmoug
elvan «vopileaBov kal To0¢ GvBpmmoug «avBp®Tovg. Kal Tod TODTO TRV
ITAGTGVOG ouyypappdtev [d] dmokekpuppévov edpev 6 KoAdtng; nueic yop
€V OOV AVOYLVOOKOWEV Kal ToV dvBpwmnov &vBpwmov Kal Tov {nnov inmnov
kal op O nop V1’ avTod So&aldpevov: § Kol S0EXOTOV Gvopalel TOVTWY
gkaotov. 0 § ola 81 copiag 008’ akapeg Améxmv ¢ &v Kal TadTOV EAafe
TO pn eivat 1oV &vBpwnov kai TO givat pn Ov tov &vBpwmov. 16 MGt
§¢ BopaoTRG £80KeL Stapépev TO pn elvon Tod pr Ov givan: ¢ pev yap
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avaipeotv ovoiag maong t@ 6’ étepotnta dnAodoBoat 100 peBektod Kai T0D
HETEXOVTOG. Tjv Ol peEv DoTeEpoV €ig YEVoug Kal €100VG Kal KOG TIVROV
Kal 16iwg Aeyopévav moldv Sa@opav €Bevio povov, avatépm [e] & ov
npofABov, €ig AoyIK®TEPAG Amoplag EUMecOVTeC. £0TL 6€ ToD peBektod TIPOG
TO PHETEXOV AOYOG, OV aitia e mpog DANV Exel Kal TapAdelypa TTIPOG EIKOVA Kal
Sovapig pog m&Bog. @ ye 8 pdAota O Kab’ avTo Kal TaTov Gel Stapépet
ToD OU €TepOV Kal PNOEMOT’ woalT®G EXOvTog: OTL TO pev 00T’ €0Tal TIOTE
Un Ov o0Te yéyove Kai 610 TODTO TTAVIMG KAl OVIwg OV €0TL, 16 &’ 006’ doov
&’ GAAOL CLPPEPNKE peTéxety TOD elvan PERandV oy, GAN €€lotatan St
&oBéverav, &te Thg OANG mepl 1O €180¢ OAIGOavoLoTg Kal TAON TOAAX Kol
petafoAag €mi TV eikova T ovolag, [f] dote KiveloBo kKal caieveoba,
Sexopévng. Gomep o0V O Aéyawv ITAGtwva pr eivon v gikova v IIAGToVoG
OUK Gvalpel TNV ®¢ eikovog aloBnotv avThg Kal Dmapély, AN’ évdeikvuTal
KaB’ a0TO TIvog OVTOG KAl TipOG EKEIVOV ETEPOL YEYOVOTOG S10QOPAV, OVTWG
o0te @VLOWV o0te xpfiowv 00T’ aloBnowv avBponwv dvalpodotv ol KOG
Tvog ovoiag [1116] [a] petoxn kol 16€ag yivOpEVOV THGV EKXOTOV EIKOVX
TOD TIXPACYOVTOG TV OHOLOTNTA Tf| YEVECEL TPOCAYOPEVOVTEG. ODOE YOp O
mop N Aéywv elval TOV Tenupwpévov otdnpov i v oeAvny fAov, GAAX
kato [Tappevidnv (B 14) ‘vuktipaeg mept yolav GAQpeVOV GAAOTpLOV ORG’,
avalpel o1drpov xpfowv fj oeAnvNg Loy, GAA’ €l pn Aéyol o®pa pnde
MEQWOTIOPEVOV, FiON paxetal Talg aioBnoeoty, domep 0 odPa Kol (GHOoV Kal
Yéveowv Kal aloBnotv pn anoAsinwv. 0 6¢ Tabf’ LIAPYEV TA HETECKNKEVAL
kal 6oov amoAeineton oD BVTOg del Kal TO €lvan TapéXoVTog aTOTg HIIOVOMY
o0 Tapop& TO aioBnTov GAA’ <o0> Tapopd TO vontov, ovd’ [b] davonpel
TO YIVOLEVO KOl QOIVOUEVA Tiepl NHAG TV TaB&V, GAN’ 0Tt Pefatotepa
TOUTWV ETEPA KOl HOVIHOTEPA TPOG ovolavV €0TL T® pNte yiveoBor pnt’
aroA OB pnte maoyewy pndév, évéeikvutal tolg Emopévolg Kot S18GoKel
KabBapwtepov TG S1aQopa¢ AMTOPEVOLG TOTG OVOHNOL TA HEV OVIH TO O
YIVOLEVX TIPOCOYOPEVELY. TODTO 8¢ Kl TOTG VEMTEPOLG GLUBEPNKE: TOAAX yap
Kal peydAa mpaypata g Tod 6viog &nmootepodol TPOCTyopiag, TO KEVOV
TOV XpOVOV TOV TOTIOV, GMAGG TO TRV AEKTMV YEVOG, €V @ Kol TAANOF mavt’
EveoTL. TaDTa yap vTa pév pn elvot Tvae §” elvat Aéyouot, Xpopevor 8§’ adTolg
¢ [c] VPeoTOOL KAl LTTAPYOLOY €V TG Pilw Kol TR PIAOCOQPETV SrateA0Da1Y.
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AM’ a0TOV 1)OEMG GV €POIUNV TOV KATIYOPOV, €l TOI¢ EXVTAV TTPAYHAOL
TNV Sl@opav 00K €vop@dol TaLTNnY, Kab’ fjv T HEV HOVIHO Kol GTpEmTA
T 0€ peTaPAnTa Kal TPeMTOy TAIG ovOING €0Tiv, WG AEYOLOl KOl TOG
ATopoLg amabelx Kol OTEPPOTNTL TIAVIX XPOVOV QOOUTWG EXElV, T O
OLYKPIPOTO VIO PELOTA Kol PETHPANTO Kl yvOpEVA Kol AMOAAVPEVX
elval, pupiov pév eldoAlwv anepyopévav Gel Kol peodviwv, pupiov &’
G €IKOG ETEPWV €K TOD TIEPLEXOVTOG EMPPEOVI®V KAl XVATTANPOOVI®V TO
GBpolopa TOKIAAOHEVOV DTIO TFG €EXAAYTG TAVTNG KOl LETORKEPAVVULEVOV,
[d] &te On kol TV év PabBel 100 ouykpipatog ATOH®Y oLOEMOTE AR
KIVINOEWG 0DOE TIOAHGV TPOG GAANAQG SLUVAHEVQOV, DOTIEP KVTOL AEYOLOLV.
GAN’ E0TL PEV €V TOTG TIPAYHOGLY T) TOAVTH S1AQOPK TG 0VOING, COPOTEPOG
§¢ 100 TTAGtwvog O 'Emikovpog, f| Mavta Opoing dvia mpooayopevel, TO
AVOQEG KEVOV TO AVTEPEIOOV OAUA, TAG APXAG TO CLYKPIHATH, KOG Kal
UN Ol@epPOVONG T)YOUHEVOG OVOING HETEXEV TO GIOIOV TH YIVOUEV®, TO
avoAedpov T pBelpopeve, Tag anabeig Kal Siapkelg Kal dpeTaAntovg Kal
UN&énote Tob elvon SuVaPEVOG EKTIEGETV PUOELS TAVTALG OV £V TG TIAOYELV Kol
netaBaAAewy 1O iva, Talg [e] pndéva xpovov moantng éxovoog; i 6 8 kal
G €Vl paAlota dupapte toVTolg O ITAATWV, OVOURTWV OQEINE CLYXYVOEWG
evBuvag vIEELV TOIG AkpIPeatepov EAANVI(OLOL TOVUTOIG Kal KabBapwtepov
SLAEYOEVOLG, OV ¢ AVXIP®OV TA TIPAYHOTA Kal ToD (fjv €§aywv THaG
aitiov &xetv, OTL TO YWVOPEVA <YWVOHEVO> Kol 00K Ovta, KaBdamep oovtot,
TIPOCTYOPEVLOEV. -

AN\’ €nel TOV ZoKpatnVv peta Tov [Tappevidny OriepéPnpev, AVOANTTEOG

. €00V oDV TOV G’ iepdg kekivikey 6 KoAmtng, kol Sinynodpevog
OTL XPNOHOV €K AeAQRV TEpL TWKPATOLG GVIVEYKE XaXpe@RV, OV {opev
[f] Grmavteg, TadT’ €neipnke: ‘1O pév odV T0d Xopep@dvtog S 0 TeAéwg
COPIOTIKOV KOl QOPTIKOV SUynpa €lvol Taprioopey.” QopTIKOG 0DV O
[TAGtwv 6 tobtov dvaypdwag Tov xpnopov (Apol. 21a), tva tovg GAAOLG
EA0W" POPTIKOTEPOL O AAKESKIHOVIOL TOV TIEPL ALKOUPYOL XPTOHOV €V
a1 TOAXLOTATALS AVOYPAPIG EXOVTEG: COQEIOTIKOV &’ RV Sujynua To
OgpotokAéong, ® meioag ABnvaioug TV TOMY €KMIETV KATEVOLpGYKNOE
tov BapPapov: @optikol 6’ ol tfi¢ [1117] [a] EAAGSog vopoBéton T
HEYLOTO Kal TAETOTH TV iep®dV muBoyxpnoTa Kablotavteg. €l Toivuv 0 mepi
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ZWOKPATOLG, AvOpOg €ig apetnv BeoANTTOL YEVOUEVOL, XPI|OHOG GveveyDeig
MG G0POD POPTIKOG AV KL OPLOTIKOE, TiVL ipooeinapey &&iwg OVOHOTL TOVG
VUETEPOLG ‘Bpopoug’ Kal ‘0AoAvypoLg’ Kai ‘kKpotoBopyfoug’ kail ‘oefaaoelg’
kai ‘¢mBeidoeg’, olg mpootpénecde kai koaBvpveite tOv €mi 1180vaC
TMAPAKAAODVTA OLVEXEIG Kal TIUKVAG; OG €v TR MpOg AvA&apyov €MOTOAR
TAUTL YEYPAPEV ‘€Ym O’ €@’ 1100VHG OLVEXEIG TTAPAKAARD KOL OUK €T’ APETAG,
KEVOG KOl paTaiag Kol TapaynOelg €x0000¢ TRV KOXPTIAV TAG EATIONG. GAN
Opwg O [b] pev Mnrtpodwpog tov Tipapyov mapakaAdv ¢not (fr. 38)-
‘TONOWWEV TL KAAOV €Ml KaAOTG, HOVOV 00 KATaOVUVTEG Talg Opolonabeiong
Kol amaAAayevieg €k Tod yapal fiov gig to Emkovpov wg AnB®d¢ Bedpavta
opywr.” KoAwtg 6’ adtog dkpowpevog 'Emkovpov @ualoAoyodvTog Geve
TOIG YOVOOlV aOTOD TIPOOEMEDE, KAl TADTA YPAQPEL OEUVUVOHEVOG KVTOG
"Enikoupog- ‘w¢ oefopéve yap oot Ta 106’ 0D’ )@V AeyOpEVA TIPOCETIECEV
emBLUNUA APLO1OAOYNTOV TOD TEPITAAKTVAL THIV YOVATOV EQATTTOUEVOV
Kal maong g eifiopévng EmANYeng yiveoBol kata tag oefaoelg Tvdv [c]
Kol \ttég: émoieig o0v’ gnot ‘kal fpdg avOiepodv o¢ adToV Kal dvtioéfeado.’
OLYYVOOTA VI Al TOTg A€youo1v @G TavTog Giv Tpiavto TG OPewg €KEVNG
gikova yeypappevny BeqocaoBaol, To0 pev mpoomintovtog €ig yovata Kai
TIEPUTAEKOHEVOL TOD 6 AVTIAITAVELOVTOG KOl XVTITIPOCKLUVODVTOG. OV HEVTOL
10 Bepdmevpa 10010, Kaimep €0 16 KwAotn ovvtedév, foye kapmov GEov:
0L yap avnyopevdn co@og dAAX povov ‘GeBaptog pot mepmatel’ gnot, ‘Kol
NEEg aeBaptoug S1avood.” TOIXDTH HEVTOL PIHOTA KXl KIVIHoTa Kol Taon
OULVELOOTEG KVTOIG ETEPOVG POPTIKOLG ATTOKAAODOT.

[d] Koai éfita kai mpobeig 6 KoAwtng 1o co@a tadta Kal KaAd epl TV
aioBnoewyv, 0T ‘ortia mpooayopeda Kai o0 XOPTOV, Kal TOLG TOTAHOVG, OTav
®o1 peydAor, mhoioig Stamepdpey, dtav § eddidpator yévwval, Toig mooiy’
gMEQOVNKEV: QMG yap GAalovag EmetSevoag AOYoug, @ ZOKPOTEG:
Kal £Tepa PEV S1EAEYOL TOIG EVILYXAVOULCLV ETepa O’ EMPUTTEC. TIRG YAp
OUK GAaCOvVeG Ol LOKPATOLG AGYOL PNdEV aVUTOD €10EVHL PAOKOVTOG AAAX
noavBavewy det kai {ntelv 1o aAnBEg; el 8¢ Toradtong, o KoAdta, Zwkpdtoug
PwVaig nepiéneoeg, oiag "Enikovpog ypapel mpog Tdopevéa: ‘mépme odv
amapyag Npiv eig v 100 [e] iepod cwpatog Beparneiav OMEP Te aOTOD Kai
TEKVQOV: 0UTW YAP HOL AEYELV EMEPYETAL’, TIOWV GV PIHACIY XYPOIKOTEPOLG
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EXPNOW; Kol UMV 0Tt ZOKPATNG GAAa pev EAeyev GAAa &’ ETtpaTTe, BALPAOTAG
HopTLPEL oot Ta €mi AnAlew ta €v TToTdaia & €ml TAV TPIAKOVTIN T& TIPOG
ApyéAaov Ta mpog Tov Sfipov N mevia 6 Bavatog: ov yap Géla TadTa TV
Y OKPATIKOY AOY®V. EKEIVOC TV, O HOKAPLE, KATH TOKPATOLG EAEYXOG ETepa
HEV AEyovTog ETEpa € TIPATTOVTOG, €l TO NOEWG (fiv TEAOG €KBEEVOC 0DTMG
¢Piwote.

Toadta pév odv mpog TG PAacenpiog. dTL 8¢, olg [f] éykalel mepl TdV
Evapyav, €voyog anTtog €0TLY, 00 OULVELSeV. €V yap 0Tt TV Emkovpou
SOYUAT®V, TO UNdEV ApETATEIOTWG TTETETO0aN PNdEVA TTATV TOV GOQOV. €Tel
totvov 0 K@AGTNG 00K AV 009G 008¢ pett TG 0ePAOELG EKEIVAC, EPWTATR
TIPATOV EALTOV> EKEIVA TA EPWOTIHATA, TTAG OLTIA TIPOCAYETAL KAl OV XOPTOV
Témtmoel0¢ OV Kai TO 1HATIOV T6 COPATL Kal o0 ¢ Kiovt mepitibnot, unbd’
ipdmov eivon O ipamov prite owiov 10 ottiov dpetaneiotog [1118] [a]
MENEOPEVOC. €l 8¢ Kal TadTa TPATTEL KAl TOVG TIOTAROVE, HTAV WO PEYGAOL,
mooilv o0 Siépyetan, Kal ToLg OPelg PeVYEL Kol ToUG AUKOUG, PNdev elvon
TOUT®V 010V QAIVETOL TIEMELOPEVOG GUETOMEIOTOG GAAX TIPATTOV EKACTA
KAt 1O Qouvopevov, o0d¢ Twkpatel Simovdev éunmodov AV 1| TEPL TAOV
aioBnoewv 60 10D ypfioBat Tolg patvopévolg opoing. o yap KoAmtn pev
0 &ptog &PTOG €QaiveTo Kai XOPTOG O XOPTOC, OTL TOVG ‘O10TIETEIG’ AVEYVAOKEL
Kavovag, 0 6¢ Zakpatng vm’ dAaloveiag Gptov HEV MG XOPTOL xOpTovL &’
®¢ &ptov pavtaoiav EAGpPave. SOypaot yap fHGY Kai AOyolg o0Tol xp@dvTat
BeAtioow oi [b] cogoti, 10 &’ aioBaveobon kai TumodoBan MPOG To PaVOpEVQ
KOOV €01l maBog GAOYO1G TiEpavopeVoV aitiong. 0 6€ TG aioBnoelg Adyog
EMAYOLEVOG WG OVK AKPIPEIG 006 AoQaAETG TPOG TioTIV 000N OVK AVOIPET
T0 QaiveoBol TGOV TMPAYHAT@V TPV EKOOTOV, GAAX XPWHEVOL( KOTX TO
QOIVOLEVOV £TTL TOG TIPAEELG TG aiaBNoeot TO MOTEVEWY WG GANBEDT TAVTN
Kal GOomTeTolg oV Sidwaotlv adTHig T0 Yap Avaykalov ApKel Kal Xpeliwddeg
G’ adT@V, 0TL BEATIOV ETEPOV OVUK EOTLV: Tjv 6€ MOBET PLAGGOPOC Yoyt Aafelv
EMOTIUNV TIEPL EKAOTOL KAl YVAO1V, OVK E€XOLOT.

[c] TIepi pév odv 00TV Kal TGAy 0 Kolotng einely mapé€el, tadta
TOANOTG £YKEKANKMG. &V 01¢ 8¢ Kopsh StoyeAd kai @Aavpilel TOV ZoKpaTnY
(ntodvia Tl GvBp®MOG €0TL KAl VEAVIELOWPEVOV, OG PNOLY, 0Tl PNd’ adTOg
«xVTOV> €1deln, SfAOG PEV €0TIV XVUTOG OVOEMOTE TPOG TOVTEW YEVOHEVOG, O
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0’ ‘HpaKAE1TOg MG PEYQ TL Kal OEPVOV S1IOMENPAYHEVOG ‘€d1{noauny’ enoiv
‘epewvtov’ (B 101), kai 1@V €v AeA@Ooig ypappatev Belotatov €60KeL TO
‘Y@L oauToV’- 0 01 Kol ZOKPATEL <TG dmopiag Kai (NTNoewd TadTng GpxnyV
Evédmkev, g AplotoTeAng v toig ITAatwvikoig eipnke (fr. 1). KoAwot 6¢
yelolov Sokel. i obv o0 [d] katoyeAd kai to0 kKaBnyepdvog todT’ adTo
MPATTOVTOG, OOGKIG YpA@ol Kal OlaAgyolto mepl ovoiag Pouyfg Kal tod
aBpoov THG Katapyfg; €l yap 1O €& apeolv, wg &&lodolv aLTOl, COUATOG
T01000¢ Kol Puyfig, avBpwmog €Ty, 0 (NTAV Pouxhg oty avBpwmov (ntel
@UO1V €K THG KUPLOTEPAG ApxTG. 0TL 6 abtn Aoyw duoBewpntog aiobroet 6’
GANMTOG €0TL, HN TAPA LOKPATOLG ‘00PLoTOD Kol AAa(OVOG Gvepog’, AAAX
TOPA TAOV 00OV TOVT®WV AGPWHEV, Ol PEXPL TOV TIEPL OApKA TG YLXTG
Suvapeny, aig BeppdTTA Kol HOAGKOTNTH KOl TOVOV TIHPEXEL TH COUATL,
NV ovoiav [e] copmnyvivteg adThG €k TIvog Beppod Kol mvevpaTiKoD Kal
GeEPOOOLE OVK EEIKVODVTAL TTPOG TO KLPLOTATOV GAA’ ATIAyOpEVLOLGT" TO YOP
® Kpivel Kol pvnpovevel kal QAel kal poel, Kol OAmg TO PpoOvIHoV Kal
AOYLOTIKOV €K TIVOG OOV ‘AKXTOVOHAOTOL’ Tol0TNTog €myiveaBat. kal ot
HEV aloYLVOHEVNG €0TIV Ayvolag TOUTL TO ‘AKOTOVOHOXOTOV’ €60HOAOYNO1G
OUK EXELV OVOHAONL PAOKOVT®WV O pN 60vavial KataAaPely, 1opev: ‘Exetm
&€ ouyyvaUnV Kal To0To’, ®G AEYoLol. PaiveTal yap oL @adAOV 00dE padiov
008& TOD TUXOVTOG elvan KaTapadelv AN’ €v8eSukog dmope Twvi Tonw [f]
Kal SEVRG ATOKEKPLHHEVOY, @ Y’ dvopa pndév &v TooovTolg Tpog SHAwotY
OIKETOV €oTv. 00 ZWKPATNG 00V GREATEPOG, HOTIG €N TGV £aVTOV, GAAX
TAVTEG, 01¢ £Me1oi TL TRV GAA®V Tipo ToVTOL {NTETY, HTL TV YVAOLY AvayKaioy
Exov 00T®G gupedival xaAemov €0Tv. 0V yap av €ATioelev €TEPOL AaPelv
EMOTIHNV, OV SIKTIEPEVYE TV EXVTOD TO KLPLOTATOV KXTOAXPELV.

AN 5180vteg avté O pndév obtwg &yxpnotov eivon [1119] [a] pndé
QOPTIKOV @G TO {NTEIV avtov, épapeda tig adtn tod Bilov ovyyvoig éotiv
i ¢ év t® Cfiv 00 Suvatal Slapévely avnp, OTE TUXOL, TPOG EXVTOV
Gvahoyl{OpEVOg ‘@épe, Tig GV 00TOg O £y TUYXGV®; TTOTEPOV (G KPAPK Tt
HEHYHEVOV €K TE TRG YLXTS Kol ToD oopaTog, fj pGAAOV 1] YuxT T6 OOHATL
XPWHEVN, KaBamep nmevg avnp MM XpWHEVOC, 0L TO €& (Mmov Kai Gvopog;
| TA¢ Yuxfig TO KuPLOTATOV, O PPOVODHEV Kol Aoy{Opeda Kol TIPATTOpEY,
EKOOTOG T|HAV €0TL, T 6€ A0 KAl PUXT|G LOPLO TIAVTA KAl COHOTOG OpYyava
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TG TOVTOL SLVAPEWG; T} TO TIapATaV OVK [b] éoTv ovoia YPuxfig GAA’ aDTO TO
OO KEKPUPEVOV EoYNKE TNV T0D @PpoVely Kal (fiv Suvapty; &AAX ToVTOLG
HEV ODK avapel tov Piov 0 Twkpatng, & on mavieg ol guaoikol {nNtodoty,
¢kelva &’ fv T &v Daipw (230a) Setva Kal TAPAKTIKA TRV TIPAY ATV, QUTOV
oilopévou O€lv avabBewpelv, ‘elte TuEAVOG €01t Onpiov TOALTTAOK®OTEPOV Kal
HOAAov émteBuppevoy gite Belag TIVOG Kal ATOEOL POIPAG PUOEL PHETEXOV’;
GAAG TOUTO1G Ve TOTG €mAOYIOHO0IG 00 TOV Biov avrpel, v 6’ éufpovinoiav
¢k 100 Piov Kai TOoV OOV €{nAauve Kal TG €nayfelg Kal LIEPOYKOLG
Katooelg Kal [c] peyaiavyiag. tadta yap 0 Tupmv €éotv, OV TOADY DHIV
gvenoinoev 0 KaBnyspav Kal Beoig moAepadyv kai Beiorg avdpaot. -

Meta ¢ Zokpatnv kai [TAGTova mpoopayetal ETIATVE: Kal T& pEV
GAnOwva Soypata kai Tovg Adyoug ToD GvSpag, 01¢ £VTOV Te KATEKOGHEL
Kal otpida Kai iAovg Kol TV PactAémv 100G Tepl adTOV GTIOLOKCAVTNG,
00 yéypagev, o008’ doov AV @povnua T Yuxfl HETX TPAOTNTOG Kl
petponadeiog, ov 8¢ mailwv Kol XpOHEVOG YEADTL TIPOG TOVG COPLOTHG
Aoyapiwv mpovfaAiev adTolg, £vog pvnobelg kal mpog TodTo pndev einwv
HN6E Avoag v mbavotnta Tpaymdiav Endyel 1@ LTiAnwvi kai tov Blov [d]
availpeioBal enotv O’ adtod AEyovtog €tepov €TEPOL UM Katnyopeiobal.
‘MG yap Plwoopeba pn Aéyovieg &vBpwmov ayaBov pnd’ avBpwmov
oTpaTNyovV GAN GvBpwmov avBpwmov kai Xwpig ayaBov ayaBov kai
OTPATNYOV OTPATNYOV, N’ inmeig pupiovg pnde moOA Exvpav, GAA’ inmeig
inmnelg, kal poupiovg poupiovg, Kal T GAAa Opoiwg;‘ Tig 6¢ S Tabta xelpov
éBlwoev avBponwv; Tig 8¢ TOV AOyoV GKOOONG 00 GLVIKeV, OTL TailovTog
€0TIV EDPOVOWG T} YOPVAo A ToDTO TTPOBAGAAOVTOG ETEPOLG SIGAEKTIKOV; ODK
&vBpamov, & Koldta, pry Aéyety ayaBov o0d’ inmelg pupiovg [e] Sewvov
€oTv, GAAX TOV Beov pn Aéyetv Beov pnde vopiletv, O TPATTETE VELG
ufte Ala yevéOAhov prite Afpntpav Becpo@opov eivon prjte TToogidava
QUTAAHIOV OpOAOYETV €0EAOVTEG. ODTOG O XWPLOHOG TGV OVOHATWY TTOVIPOG
€0TL Kal Tov Blov épminAnow dAywplag &Beov kai BpacvTnTog, OTOV TOG
ovvelevypévag toig Beoig mpoonyopiag amoondvieg cvvavalpfite Buoiag
HULOTIPIX TIOUTIOG E0PTAC. TIVL Yap TIPOTEAEIX BOOOUEY, TiVI OOTNPLIX; TIADG
0& PWoPOopela, Pakyeln, TPOTEAEIX YAUWY GEOUEV, U GMOAITOVTEG PNOE
Bakyelg Kal pmO@OPOLE Kal TTPONPOCioug Kal owThpag; Tadta yop &mreton
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TOV KUPLWTATOV Kol peyiotwv [f] év mpaypaoty €xovia v &matnv, ov
MEPL PAVAG TIVAG 0DOE AEKTAV oLVTAELY 008’ OVOUGRTWV ouvrBelav. wg &l
ye Kal tadta Tov Piov avatpenel, Tiveg paAAov DUV TANppeA0DOL Tepl
NV S1GAEKTOV, Ol TO TV AEKTAV YEVOG ovoiav T® A0y TapExov Gpdnv
AVOLPETTE, TAG POVHG KOL TA TUYXAVOVTX HOVOV AMOAUTOVTEG, TA 6& HETAEL
onpowopeva paypata, SU ov yivovton padnoeg SiSaokahion [1120] [a]
TPOAYELG VOT|OELg Oppal CLYKATABEDELS, TO TTapAmav 008’ elvat AéyovTeg;

OV pnv &AAG 10 €mi 100 XtiAmwvog T0100TOV €0Tiv: €l Tepl (Mmov 1o
TPEXELV KATNYOPODHEY, 00 Qriot TADTOV €lvan T6 TePL 0D KATNYOPETTAL TO
KATNYOPOLPEVOV GAN’ Etepov: <008’ el mepl avBpomov 10 Gyadov eiva,
AN Etepovs pév GvBpome Tod TL AV elvon TOV Adyov, £tepov 8¢ T®
Gya@@- kol méhy TO fmmov elvan Tod Tpéxovia ival Sla@épev: EKATEPOL
YO&p AmontovpEVOL TOV AOYyov 0D TOV aOTov Grodidopev LIEP Ap@oiv. 0Bev
QUOPTAVELV TOLG ETEPOV ETEPOL KATNYOPOOVTAG ... . €l HEV yop TADTOV
€0TL T® VAP 10 GyaBov Kal T® Mne TO TPEXEV, MAOG Kal [b] ottiov
Kal @appaKoL 1O ayaBov Kol vi) Ao TGAY A€0VToGg Kl KUVOG TO TPEXELV
Katnyopodpev; b 6’ €tepov, ovk 0pBdg GvBpwmov dyaBov Kal inmov
péxev Aéyopev. einep odv év tovtolg Té€opaéer mkpdg O TTAT®V,
TOV €V LMOKEIPEVD Kol KB’ DToKelpévoL Aeyopévmy pndepiov amoAmmyv
OLUTTAOKNV TIPOG TO DTIOKEIEVOV, GAAN’ EKAOTOV XVTAV, €1 PN KOU16T] Ta0TOV
® ovpuPéPnke Aéyetar, pnd’ ®¢ ovpPePnkog oidpevog Seiv mepl adTOD
AéyeaBal, @Vl 1101 SLOKOAAIVY Kol TIPOG TNV oLV BEIAY EVIOTRHEVOG, OV
Tov Blov dvaip@dv o08E T mpaypata SHAOG E0TL. -

T'evopevog 8 obv 0 KwAwtng anod tédv modoaév [c] tpémeton mpog
T00¢ KB’ £0utOv PrAoco@oug, o08evog TBelg Bvopa: Kaitol KaAdG elye
Kal TOUTOUG EAEYXEWV €M’ OVOUQTOG T| PNOE TOLG TIXAXIOVG. O O TOV
Zokpatnv kai Tov [MTAGtwva kai tov [Mappevidnv tooautakig BEpevog OO
T0 Ypa@elov OfAOG €0TV AMOSEIMAONG TIPOG TOVG (GDVTAG, 0D HETPIACNG
U’ aiboD¢, v 101 KPEITTOO1Y OVK Evelpe. BOVAETAL € TTPOTEPOLG HEV, MG
UTIOVO®, ToLg Kupnvaikovg eAEyxely, deLTEPOLG OE TOLG TEpL ApKeTiAaov
AKaSnpaikog. oDTOL yap foav ol Tepl TAVImV €néyovieg: Ekelvol §&
0 Al Kal tag eaviaoiag €v avtolg TiBevteg [d] odk @ovto Vv amo
TOVTOV THOTY glvon Stapki TPOG TAG LIEP TAOV TIPAYPATOV KATABEPUOOEL,
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GAN’ QoTEep €v TTOALOPKIQ TAV €KTOG GMOOTAVTEG €i¢ T TIAON KATEKAEITOV
abToVG, T0 ‘Qaivetar’ TIBEpevol TO &’ ‘€0Tl’ «UNKETL TIPOOATOPAIVOHEVOL
mepl TOV €KTOG. 610 enolv adTtovg 60 KwAotng pn 6vvaocBon (fjv pnode
xpfioBan T0ig TpAypaoY: elta KOpnd®dy ‘ovTtol” enotv ‘Gvlpwmov givat Kai
immov kal tolxov o0 A€youvotv, avtovg 6¢ TolkoDoBatl kKal inmmoboBot Kol
avBpwmodobBal’, IPpATOV aATOG WOTIEP 01 CLKOPAVTAL KAKOVPYWG XPOHEVOG
TOIG OVOHOOLV: ETETAL HEV Yap GHEAEL Kal TadTa Toig Avopaoty, €del OE,
¢ €Kelvol [e] 16aokovot, dSnAoDV TO yvopevov. yAukaiveoBot yap Aéyovot
Kal mukpaiveoBor «katl YPoxeoBon kal BeppaivecBav kal @wtiCeoBon Kal
okoTiCeaBa, TV MTaB®V TOVTWV EKKXOTODL TNV EVAPYELXV OIKEIQV €V VT Kol
aneplomaoTov €XovTog: €1 6€ YAUKD TO HEAL Kail TIKPOG 6 BaAAOG Kal Yuyxp&
N xoAala Kol Beppog 6 Gkpatog <Kol PMTEVOG O TJAI0g KOl OKOTEWVOG O
TR G VUKTOG G1)p, DTTO TTOAAGV GvTipapTupeioBal Kal Onpiwv Kal TpayHaT®v
Kal avBponwv, TV PHEV SVOYXEPAIVOVI®V <TO HEAD, TOV OE TIPOCIEHEV®V
Vv BaAAlay Kal GMOKaOPEV®V OO TG XOAG(NG Kl KATXPLXOUEVQV O
olvouv kal mpog HAov apfAvettoviav kai [f] voktwp PAenoviwv. 60ev
Eupévovoa toig mabeov 1] 60&ax datnpel TO AvapaptnIov, €KPaivovoa
0¢ Kol MoALTIpaypovoDoa TG KPIvely Kol amo@aiveoBal Tepl TV €KTOG
aOTNV T€ MOAAGKIG TOPACOEL KOl HAXETAL TIPOG ETEPOLE QMO TAOV ADTDOV
evavtia maln kat Sapopovg pavtaociag Aappavoviag. 0 é¢ KwAwtng €oike
TO aUTO TMACYELV TOIG VEMOTL YpApHOTa pavBavouot TV maidwv, ol Tovug
XOPOKTHpaG €v Toig uéiolg é0ilopevol Agyely, Otav EEm YEYPAPUEVOLG €V
etéporg iSwotv, apgryvoodot kai tapdatrovrat. [1121] [a] kai yop o0T0g, 00¢
év 1oil¢ 'Emkovdpov ypappaoty domadetal Kol ayomd Aoyoug, o0 ouvinowv
0VOE YIVOOKEL AEYOHEVOLG DY’ ETEPWV. Ol YOP EIO®AOL TIPOCTHIMTOVTOG TV
TEPLPEPODG ETEPOL OE KEKAAOHEVOL TNV peV aloBnowv aAnbdg tumobobat
A€yovteg, mpooamo@aiveaBal 6’ ovK €advteg 6T OTPOYYVAOG O TOPYOG €OTIV
N 6¢ KOMN KEKAOTAL, TA TIGON T GLTAOV Kol & eavtdopata Befoiodot
00 6’ €KTOG 0VTWG ExelV OHOAOYETV 0oOK €B€éAovotv: GAN’ ¢ ékeivolg 10
inmodoBon ki 10 TokodoBot Aekteov, oy Inmov o0E Toixov, 00TWG &pa
10 oTpoyyvAodoBat kai 10 okaAnvodoBot v [b] Y, ob oKaAnvov ovde
OTPOYYVAOV GVAYKN <TOUTOLG TNV KOMNV K& TOV TUPYOV AEyelv: TO yop
eidwAov, VY’ oL mémovlev 1| OYIG, KekAaopévov £oTiv, 1| Komn 8 &’

~
€

¢ 10 eldwhov o0k 2ot kekAaopévn. Stagopav odv tod mdBovg mpog TO
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UTIOKEIEVOV €KTOG €xovTog T pévely €mi tod maBoug Sel v mioTv fj 10
elvan 16 @aiveodon mpooamogoavopévny éAéyxecdat. O 8¢ 81 Bodv adToVG
Kal GyavakTelv Omép TG aiofnoewg, «dg o0 Aéyouot TO EKTOG elval
Beppov GAAG TO &v adTH TdBog yeyovévan Torodtov, &p’ 0D TaDTOV £0TL TR
Aeyopévo mepl Thg yeuoewg, 6Tl TO EkTog 0b enotv eivan YALKD, dBog 8¢
TL Kal Kivnua mepl adtnv [c] yeyovevar tolobtov; 6 6€ Aeywv avBpwmoeidiy
eavtaoiav Aapfaver, el 6 dvBpwnog éott pn aioBaveoban, mobev eiAnee
TOG QAPOPHUAG; 0D AP TAOV AEYOVIWV KOUTILAOELST] pavtaciav AapfBavery,
€l 6¢€ KapmoAov €oTi, un npocano@aivesBot v oYty pnd’ 6Tt oTpoyyvAoy,
GAN’ OTL @AVTOOPQ TIEPL ADTV KAl TUMOHX OTPOYYLAOEIOEG YEYOVE; Vi)
Al gnoel Tig, ‘GAN’ éyo @ MOPYw MPooeABwV Kol TG KOG AYAKHEVOG
aro@avobpon TV pév eDPeTav elvan TOV 8¢ TOADYwVOV, Ekelvog 8¢, Kiv &yydg
yevntat, T0 SoKelv Kai 10 gaiveaBar, mAEov 6’ ovdev OpoAoyNoEL © val pa Ala
[d] 00D ye p&Adov, ® BEATIOTE, TO AKOAOLBOV OPBY KAl PLUAATTGV, TO TTHOAV
elvon gavtaoiav Opoing G&lomaotov UIEp Eavthg, VrEp &AAov 6¢ undepiov
GAN’ €miong Exewv. ool O’ olyxetal TO MAoAg LTIAPXEWV GANBelg, dmotov ¢
Kal Pevdf] pundepiav, €l tavtang pev oiel 6elv mpooanopaivesBot mept T@V
EKTOG, EKEIVULG O€ ... TOD MAOYKELV TAEOV OVSOEV EMIOTEVEG. €1 HEV YOP EMIONG
£Y0LOV €yyUG <TE> YEVOPEVOL KOl HaKpav 000 TTpOG THOTLY, i Tdoong Sikodv
¢omv i unde tavtong EnecBon TV TPOCATIOPOVOPEVY TO €lvan Kpilow: &l
d¢ yivetan Srapopa 100 eBoug &mootaol Kai pooeABodot, PebOOGg €0TL TO
unte pavtaoiav PNt aioBnowy [e] €TEpav «ETEPACG EVAPYECTEPAV DTTAPYELV.
KaBamep Gg AEyouo1v EMPAPTUPTIOELG KO AVTIHAPTLPT|OELG, 0VBEV €lo1 TPOG
Vv aioBnov dAAX tpog TV 60&av: MOT’ €l TAVTALG EMOPEVOLG amopaivesBat
mepl TV EKTOG KeAevovol, TG §0&ng kpipa TO eivon TAg & aiodrioeng
naBog 10 PavOopEVOV TTOI0DVTEG, GO TOD MAVTwG XANB0DG TNV Kpiotv €Ml T0
S1omINToV MOAAGKLIG PLETAPEPOVOLY. -

AN Tadta peEv 00nG €0TL HEOTH TAPOXNG KOl HAYNG TPOG €QLTA, Ti
Ol Aéyelv €v 1@ apovty Tod 6’ Apkeothdou tov 'Emkovpelov ob peTpiwg
€olKev 1] 60&x TIAPAALTIETV €V TOTG TOTE XPOVOLG HAAIOTO TV PIAOCOP®V
ayamnmnBévrtog.

[f] pndév yap adtov id1ov Aeyovta @notv DMOANYLY EUTOLETV <KAVOTOUING
Kal 60&av avBpamolg aypappatolg, dte 61 MOALYPAHHATOG OTOG OV Kal
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HEHOLOWUEVOG. O 6’ Apkeoilaog ToooDTOV Gmedel T0D KOVOTOHING TIvX
d0&av ayamav kal vmomnolelcBal T TOV MaAo@dv, OOT EYKOAEV TOLG
[1122] [a] toTe co@lothag, OT1 mpootpifeton Lwkpatel kal [TAdtwvt Kai
[Tappevidn kal HpakAeito ta epl ¢ €moxfig 00yHaTa Kai THG dKaToAnPing
008&v Seopévorlg, AN’ olov avaywynv kKol Befainoy adtdv gig dvdpag
¢v80&oug moovpevog. UMEP pév oDV TovTov KwA®Tn X&pig Kol mavti té
TOV AKadnpaikov Aoyov avmBev fikewv €i¢ Apkeoilaov amo@aivovtl. TV o€
TEPL TIAVTWV EMOXT)V 00O’ 01 TTOAAX TIPAYHATEVCAHEVOL KOl KATATEIVAVTEG
€l T00TO0 OLYYPAHHOTA Kal AOYyoug €kivnoav: GAN €k Tfi¢ Xtodg avTh
TeAeLTOVTEG OoTep ['opyova v ampadiav €MAYOVIEG AMNYOPELOAV, ©G
TIAVTA TIEPOCL KAl OTPEPOLOLY aVTOIG ovY [b] LM KoLoEV 1] Opun) yeveaBat
oLyKataBeo1g 00OE THG pomfig &pXNV €6€&aTo TNV MPOCBeaty, GAN’ €€ EaULTHG
Aywyog €ml Ttag mpaéelg €pavn, pn deopevn tobd mpootiBeoBor. vopipol
yop ol mpog €keivoug ay@veg elol, Kal ‘onmoiov K’ einnoba €nog, tolov K’
¢naxovoog (Y 250)° - KoAdtn 8 oipon & mepl Oppiig Kol oLYKOTAOE0EMG
dve AVpag dkpoaoty eivar. Aéyeton 8¢ Tolg GLVETOPEVOLG Kal AKODOLOLY,
OTL TPLAOV TIEPL TNV WLXT]V KIVIHATWV OVIWV, QAVINOTIKOD Kal OpUNTIKOD
Kal OLYKOTROETIKOD, TO HEV PAVTIAOTIKOV 00OE BOLAOPEVOLG GVEAETY EOTLy,
GAN’ &vaykn mpoevtuyyavovtag [c] tolg mpaypaot tumoboBal Kol aoye
U’ aDTAV, TO 6’ OPHUNTIKOV €YEIPOHEVOV LTO TOD (PAVIOOTIKOD TPOG TX
OiKela TIPAKTIKAG KIVET TOV GvBpwov, olov POTiig év TQ) TYEHOVIKG Kal
venoe®mg YIVOpEVNG. 008¢ ToDT’ 0DV Gvalpodoty ol TEpl TIAVTWV EMEXOVTEC,
GAAO xp®VTOL TH OpPHT] PLUOK®G GyoLOoT] TIPOG TO PALVOHEVOV OiKelov. Ti
0DV PeVYOLOL POVOV; ® POVE PedS0g EpgieTon Kal amdtn, o §o&aley Kal
TPOTINTE TNV ovyKatGOeoty, €&y oboav VI’ GoBeveiag TG PoVopPEvV®,
Xprnowov 8’ ovdev Exovoav. 1 yap mpa&lg dvoiv dettar, @aviaoiag tod
oikelov kol mpog 1o [d] @avév oikelov Oppfig, @V 008Etepov Th &moxf
néyetan. S6ENG yap, odx OppTig 008¢ pavtaciog O Adyog Geiotnoty. dtav odv
@avi] TO 16V oikelov, 0vBEV SeT TPOG TNV €M’ aOTO Kivnow Kai gopav §0ENG,
AN’ AABev €0BVG 1 Oppn, Kiviolg oDoa Kal @opd TAG PuxTG.

Katl pnyv adt@dv ye To0TeV «aKoLopEV Bomvinvy, ag ‘aicBnov éxetv del
Kal OGPKIVOV €1val, Kal @aveitor fdovr dyadov’. o0koDV Kal T¢) méxovtt
ayaBov gaveitar: Kai yap aioBnoewg HeTEXEL Kal ORPKIVOG €0TL, Kl Aafmv
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ayaBod pavtaoiav opeyetal Kail Oppd, TAvTa MTPATTOV OMwg 00 Sla@evLEETAL
adTOV, AN’ WG AVLOTOV el CLVEOTAL T OIKEIW, PLOTKATG OV YEMUETPIKAIG
EAKOEVOG AVAYKIG.

[e] ‘Gvev Si16aoKGAOL yap aOTO TPOKaAETTal’, T& KaAd TadTo Kol ‘Aela
Kal TIPOOTVI] KIWVAHOTA THS 00pKOG’, MG aDTOL Qaotv 00ToL, KOl TOV TIGvL
U @dokovta pnd’ opoAoyodvia kapmtecBor kal paiacoecBol TovTOIC.
‘GAAO TG 00K €i¢ Opog Amelol TpEXwV O Emexwv GAAN’ €ig PaAaveiov,
00O TIPOG TOV TOTYOV GAAX TIPOG TG¢ BVpag avaotag Padilel, fovAdpevog
elg ayopav TpoeABely;‘ TODT €pTdg GkpiPf Ta aiodnTp Aéywv elvan
Kal T6¢ pavtaoiag GAnbeic; ot paiveton drymovbev adT® Poaiaveiov oL TO
Opog GAAd 10 BaAaveiov, kai BOpa oLy O TOixog GAA’ 1) BVpa, Kol TGOV
[f] GAAwV Opoiwg ékaotov. O yap TG €moxfg AGYog OV TOPATPETEL TNV
aioBnotv, ov6€ T01g GAOYO01G TROETTY QDTG KOl KIVI|HAO1V GAAOIWOY EUTIOLET
SITAPATTOVOAV TO QAVIKOTIKOV, GAAX TG 60&aGg povov Gvaipel xprital
6¢ 1olg GANOIG WG TEPUKEY. ‘GAN’ &dLvatov TO PN ovykatatiBeoBot Toig
[1123] [a] évapyéot: 10 yap apveioBot ta memotevpéva tod Pt &pveioBot
urTe TIOEvON TPAAOYMTEPOV. TiG 0DV KIVET T TIEMOTELVPEVA Kol PAYETOL
TOIG €vapyEoty; ol PaVTIKNV AvalpolVTEG Kal TIpOvVolay DTIAPYELY Be®@v i
paokovteg pndé tov fAov Epuxov elvon pndé v oeAfvny, oig MAvTeg
avBpwmotl BLovot Kal pocebyovTal Kai o€ovial. T0 6 PLOEL EpLEXeaBan
TO TEKOVTO TV YEVVOHEVOV 0VXL TIRGT QOIVOLEVOV AVALPETTE; TO 6 TOVOL
kal 18ovA¢ pndév elvan péoov ovk arogaiveade mapd v nGvtey aicdnoty,
fi6eaBon TO P GAYelv Kal Taoyely 10 P «kveloBav Aéyovteg; AN’ tva TBAAX
€G0w, T p&AAOV évapyeg [b] obTwg €0Tl Kl MEMOTELHEVOV MG TO TIAPOPAV
KOl TIOPOKOVELY €V MABECTV EKOTATIKOIG Kol PEAAYXOAKOIG OVTR, OTaV 1
S1avolx Tl T TTROYT KAl THpATTNTAL:

‘al 6¢ pe dado@opol peraveipoveg Oppa mopodot-’
Kai
‘... INTEP’ AYKAAOLG EUNV
é¢yovoo’ (Eur. Iph. Taur. 289);
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TaDTA PEVTOL KOl TIOAAX TOUTWV ETEPA TPAYIKDOTEPQ, TOIG EpmedokA&éong
20IKOTA “TEPACHACY’ OV KATAYEADOY, ‘EIAiTod’ axprtoxelpa’ Kai ‘Bovyevi
avopompwpa’ Kol Tiva yap oOK Oynv fj @LOV E€K@LAOV €i¢ TO aOTO
OUVEVEYKOVTEG €K TMV &VUMIVIV Kol T@dV mapakomdv o0dev givai [c] oot
MapoOpapa ToVTV 006 Peddog 00O’ dovboTATOV, AAAX PavTaciag GAnOeig
GMAO0G KoL OOUOTH Kol HOPPAG €K TOD TEPLEXOVTOG GPIKVOLPEVAC. elT’
€0TL TL TOV OViwv adlvatov €moyelv, € tadta motevecBol duvatov
€0TLV; & Y&p 00OElg oKevomolog fj MAGOTNG Bavpatwy i YpaPELS SEIVOG
ETOAUNOE HIEoN TPOG AMATNV EIKAOHATK Kol maiyvia, T’ Dapyev GO
omovdig TIBEpevol, paAAoV &’ OAwG, €1 Tadta U LTIGpPYOL, ToTv oixeoBon
Kal Befootnta kai kpiow dAnBeiag @aokovieg avtol KatafaAAovoly €ig
apaoiav Tavta TpAaypata- Kal Toig kpioeol @ofoug kal taig [d] mpageov
vnoyiag EMAyouvaty, € T& TPATIOHEVA Kal vopl{opeva Kol ouviin Kai ava
XEIpOG NIV €Ml TRG a0TAG PavTaoiag Kal MOoTemg OXETTAL TOIG HAVIKOIG Kol
ATOTOLG KOl TIXPAVOHOLG EKEIVOLG PACHAOLY. T yap 100Tng, fiv voTiBevton
MOO1, TOV VEVOUIOUEVQOV A@ioTnol poAAov f| pooTiBnot toig mapaAoyolg
v TioTv. 00ev iopev oVK OAlyoug TV PLAOGOQP®V Ti61ov Qv Bepevoug T0
undepiav i 10 mdoag GAndeig elvon TG pavtaoiag, kol poAAov v oig bmap
EVILYXAVOLO1 SlaMIOTNOAVTAG GvBp®IOIG Kal TPAYHOOL Kal AOYOlG GTIAGG
&moow f plav ketvov GAndf kal drapyovoav eivar gavtaoiov melofévag,
«¢ Auttvteg [e] i} kopufavTidvTeg fj KOWHwEVOL Aapavouoty. & Toivuv
E0TL pEV avalpely, €0TL 6’ @G OVK EO0TIV €MEXEWV TEPL QUTOV, €l Pndev
GAAo0, TNV ye Slapaviay TauTnV AaBoviag aitiav dmoypdoav DITOVOLNG TIPOG
O MPAYHATH TKal 00D8E OUTWG VLYLEG OVOEV, ACAQEIV OE KOl TAPOYT\V
EXOVIQ TIAONV; TOIG PEV YE TIEPL KOOHWV AMEIPING Kol ATOH®OV PUOEWG Kal
AUEPRV KUl TTOPEYKALIOE®V S1aPOPalg, €1 KOl TAVL TOAAOLG SIXTAPATTIOVOLY,
gveotv Opwg mapapudia, T pndév &yyog eivanl pddlov 8 dAwg Enékeva
¢ aioBnoewg anwkioBaot TV (NTovpévav ékaotov: 1) &’ [f] év 6pBaApoig
adtn Kol &Koo kKol yepolv Gmotia Kol &yvolx Kol tapoayn Tepl TX
aloBnta kal tag @avtaoiag, €T’ &Anbelg eiowv eite Pevdeig, Tiva d6&av
o0 oaAeVel; moiav 8’ oUK Gvw Kal KAt TolEl ouykatdBeowv kKal kpioiv;
€1 Yop 00 KpoImoAQVTEG 0D8E PAPUAKAVTEG GVOPMOTOL KAl TIAPAKOTITOVTEG
GAAO VIi@ovTEG Kai Lylaivovteg Kal ypa@ovteg mepl GAnBeiag kal Kavovwv
Kal kpunpiov [1124] [a] év toig évapyeotatolg maBeol Kal KIVIJHOOL TG
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aloBnoewg i 10 avomapktov aAnbeg fj Yebdog kai avomapktov ryodvral
T0 &GANBEC, oLK €l Tepl MAvVTwV fovyalovaoly, AN’ €l Tiov OAwg GvBpwol
ovykatatiBevtal, Bavpadely G&lov- o0’ amotov, €l pndepiav kpiow Exovaot
TEPL TOV PAVOHEVRV, AN’ €l TOG evavTiag €xovol. ToD yap évavtia Agyev
GAANAOLG KOl GVTIKEIHEVA TO <UT) TIBEVAL PNOETEPOV, AN’ ETEXELV TIEPL TV
GVTIKELPEVOV TTOV &V Tig Bavpdosiey. O yop prj<te> TIBeig ufT’ &pvovpEVOC
AN’ Tjouxddev Kai ¢ TBévtt v §6&av fTTov pdyetal o0 GpvovpEvVou
Kal T &pvoLpéve ToD TIBEVTOG. €l 6€ mepl TOVTWV SLVATOV ECTIV ETIEXELY,
ovoe Tepl IOV dAAwV ddvvatoy, [b] katda y’ Dpdg aioBnow aloBnoewg kal
eavtaoiav gavtaciog 008’ OTIODV S1aPEPELV T)YOLHEVOUG.

OV pdlog odv 008E Bfpa ‘pepakiov AapupdV Kal TIPOTETGV’ O Tepl
TR G émoxfig Adyog €oTiv, wg oletar KoAwtng, GAN’ €E1¢ avopdY Kai 5160ea1g
@LAATTOLOR TO GSIAMTWTOV Kol P mpoiepévn tailg StfeBAnpevaig odTw
Kal duotatovoalg aioBroeot v kpioly pnde cuvedamatwpévn TovTolg, ol
TO QUVOHEVH TV AOTA®V TIOTIV EXELV PAOKOLOLY, AMIOTIOV TOCAUTNV Kal
AOGQELOV €V TOTC PAVOUEVOLG OPAVTEG. AAAG pDBoGg pév oty 1) amelpia Kal
[c] & €l6wAa, ipomeTelay € Kai Aapvplav umolel véolg 6 mepl ITuBokAéoug
00T YEYOVOTOG OKTOKAISEKH £Tn ypawv 00K eivor QLo év OAn Th
EMGS peive kol TEPATIKAG aOTOV €D AMayyEAAEWY, KOl TTROXEWV a0TOG
TO TAV YUVOIKGV, EVXOHEVOG AVEPEOT|TA TIGVTA €lvan Kol GvertipBova TAG
untepoAfig T@ veavioke: ‘coglotai’ &’ €iol kal ‘@Aaldveg’ ol pog Gvopag
gA\oyipoug 00TwG AoeAY®G Kal DTIEPNPAVOG YPAPOVTEG. Kaitol [TAGTwV Kal
AploToTEANG KOl Oe0@paoTOg Kl ANHOKPITOG AVTEIPTIKAOL TOIG PO XVTAV:
BipAlov 6¢ TtoladTnV Emypaeny €xov Opod TpOg Gmaviag ovdelg GAAOG
e&eveykelv ETOAUNOEV.

[d] ‘OBev ®omep ol mepl 10 OBelov mMANppeAncavieg €§ayopelwy TX
€autod KoKQ TeAeLTAOVTOG 16N 10D PifAiov enolv 0Tt ‘tov Biov oi vopoug
dlataéavteg Kal voppa Kal 10 PaoctAevecBonl tag TOAELG Kal &pyeoBat
KATOOTNOAVTEG €i¢ TOAAT)V &o@aAelav Kol novyiav €Bevio kai Bopvfwv
armmAAaéav- €l 6¢ Tig Tabta avoipnoel, Onplov Piov Prwodpeba kal O
TPOCTLX WV TOV EVILXOVTX LOVOVOD KaTédeTar’. T00T0 yop 0 KoA®tng avtaig
Ae€eolv EKTEQVNKEY, 0V O1Kaiwg 006’ GANB&C. Gv yop AVEAWV TIG TOLG
vopoug 1o IMappevidov kal Ewkpatoug kai ‘HpakAeitov [e] kai [TAdtwvog
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amoAinmn doypata, ToAA0D dencopev dAANAovg kKateoBiely kal Onpiwv Blov
(fv: pofnoopeba yop & aioxpa Kol TIUNOOHEV €Ml 16 KOA®D S1KalooLvny,
Beovg Gpyovtag ayaBoug kal daipovag Exetv Tod fiov LAAKNAG T)YOLEVOL
Kal ‘Tov LMEP YAG Kal LMO YAV xpLoOV GpeTig avta&lov’ urn TBepevol Kal
TOLODVTEG EKOLTIMG S1i TOV AdYoV, ) prot Zevokpatng (fr. 31), & vOv dkovteg
S1x TOV vopov. ot 0vv £oton OnpLodng kot dyplog Kol GPIKTog PGV 6 Plog;
otav avalpeB®dol pev ot vopol, pévmol 6’ ol pog 1160V MapaKaAODVTEG
Aoyol, povolx 6¢ Be@v pr vopidntal, co@ovg &’ Hy@vVIal 100G ‘16 KAAG
npooTtvovtag, &v néovr pn npoofy’, xAevalwot [f] 6¢ tadTa Kal yeAdowv
(Trag. adesp. 421)

‘€oTiv Alkng 0BaApog, 6¢ o ave’ opd’
kai (Trag. adesp. 496)
‘TEAXG YOP €0TRG O Be0g €yyvBev PAEme’

Kal ‘0 pev Beog, womep 6N Kal 0 MOAAIOG AOYOG, GpXNV Te Kol péoa Kal
TEAELTNV €Y@V TOD MOVTOG VO TEPAIVEL KATK VOV TTEPITTOPEVOHEVOG: TR
6’ émetaon Aikn, t@v [1125] [a] dmoAstmopévev TIH®pOG ToD Beiov vopou’. ol
YO&p TOUTGOV KATAPPOVODVTEG WG HOBWV KAl Tiept yaoTépa TayaBov riyovpevol
Kal Tovg GAAOLG TOPOLG 81’ GV RSOV Tapayivetal, vopov §éovtot Kai pOBov
Kal TANYRG Kol PBactAémg Tivog Kal dpyovtog €v xeipt Vv diknv €xovrtog,
iva pn tovg mAnoiov KateoBiwotv BTO Aalpapylag GBedTNTL BpaCLVOPEVNC.
Kal yap 0 T@v Onpilwv Piog to100T6¢ €0y, OT1 TfiG 1)60VIi¢ 008EV EmioTaTal
KGAAOV 0082 Siknv Bedv 018ev 008¢ o€Beton TG ApeThg TO KAANOG, GAN’ €]
Tt BappaAéov adTOlg T mavoDpyov i SpacThpPloV €K PUOEMG EVEDTL, TOVTR
TIPOG 1SOVTV 0aPKOG KAl ATOTATPOOV 0pEEEMG XphiTal.

[b] kaBamep ofetal d€iv 6 copog Mntpodwpog (fr. 6), Aéywv 10 KaAd
MAVTIX K&l 00@a Kal TEPITTH THG Yuxhg €§eupnpata TG KOTX OApKX
f8ovAg veka kal Thig EATiSog TG UMEp TAUTNG CLUVESTAVAL KOl TGV lvat
Kevov €pyov, 0 pn €ig¢ todto Katateivel. tovTolg 1Ol SlaAoylopolg Kal
PIAOCOQTHAOIY APOEVTOV <TAV> VOH®V OVUXEG ADK®V EVOEOVOT Kal O60VTEG
AEOVTIOV Kal YyaoTépeg Bodv Kal TpaynAol KapnA®v. Kol tadta To man
Kal T0 SOYHOTX AOY®V Kal YpopHAT®V armopla ta Onpia PBpuynuaot kal
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XPEUETIOPOTG Kal <OANKOATG OTHOIVED, KOl TTROX QWVT) YACGTPOG EO0TIV OOTOIC
Kal oapkog ndovnv adomnalopevn Kal [c] oaivovoa mapoboav fj pEAAovoQy,
el pn T eOoEL PIAOPWVOV 20Tt Kal KoTidov. o0delg odv Enovog EElog v
YEVOLTO T®V €mi Tadta Ta IaOn T Bnprodn vopoug Bepévav Kal moAtteiag
Kal &pXO¢g Kal vopwv Olataély. GAAG Tiveg elolv ol tabta ovyyéovieg Kal
KaTaADOVTEG Kal &pdnv GvalpolbVTeg; 00X Ol MOAMTEING XPIOTAVTEG OTOVG
Kal ToLG MANo1xovTag; ovy ol TOV Th¢ atapasiag oTeavov GoLUBANTOV
elvan Talg peydAaig fyepoviong Aéyovteg; ovy ol T0 BactAedew Gpaptiov
KOl OOV AMOPAIVOVTEG KAl ypAPOVTEG VTG AEEEDLy, OTL ‘Agyely O€l,
MG Gplota TO THG VoM TEAOG CLVINPHOEL KAl TIOEG TIG EKOV ELVAL T
MPOCEIoY € ApyNg €ml Tag 1OV MANB®Y [d] dpxag’ s kal €Tt tadta pOg
¢ketvolg: ‘o08ev odv £t Sel Toug "EAANvag omlety 008’ €mi cogig oTte@hvou
map’ aOT@V TUYYXAvely, GAN’ €oBicwv kal mivery, & Tipokpateg, GPAXBAG T
oapkl kol kexapopéveg (Metrod. fr. 41); &AG pnv AG ve kol KoAotng
EMOVET OLATAEEMG TAOV VOH®V TIPAOTOV €0TLV 1) TEPL Be@V 60&a Kal PEYLoTOV,
1 kal Avkodpyog Aakedarpovioug kai Nopdg Popaiovg kot "Tov 6 maAaiog
ABnvaioug kail AsukaAiov "EAANvag opod T maviag kaBwoiwoav, edyaig
Kal OpKOLG KOl HOVTIEVHOOL Kol erpoig epnaBeig mpog ta Beia U’ EAmidwv
Gpa Kol @OPav KoTaoTNoavies. €0polg 6’ v €M@V TOAE KTEIOTOUG,
[e] aypappatovg, GPacIAedTOLG, (KOIKOLG, GYXPNHATOLG, VOUIOHOTOG N
deopévag, ameipoug BedTpV KAl YOUVACT®V: AVIEPOL &€ TOAEWG Kal &BEov,
UM XPWHEVNG €uXalg und’ Opkolg pnde pavteiong pnde Buoiong ém’ ayaboig
NS’ &MOTPOTIAIG KAKWV 00OElG 0TV 008’ €0Tal yeyovwg Beatg dAAX
TMOALG Gv oL OOKET HAAAOV €8G@POLG Xwplg T ToOATEla TFig Tiepl Be@v 60&NG
veapedeiong mavtanaotl cvoTaoy Aafelv i Aafoboa Tnpfioat. TodTo HEVTOL
TO OULVEKTIKOV GMAONG Kowwviag Kal vopoBeoiag Epelopa kai Babpov ov
KUKA® TIEPUOVTEG 0VOE KpLua Kol 6 aiviypatwv, [f] GAAG v mpotnv
TGOV KUPLOTATOV §0EDV TIPoaBardvteg e0BVG dvatpémovaoty. €10’ (damep VIO
[Towfig éAavvopevol deva TOLETV OOAOYODOT OLYXEOVTEG TO VOHIPO Kol
TG O1ATAEEIG TAOV VOU®V AVAIPODVTEG, Tva UNOE GLYYVOUNG TUXWOL. TO HEV
YOop apaptavely mepi 66&av, €l kKal P coedv, dpwng avBpomvov éot: 10
8’ EYKaAELV £TEPOIC AMEP AOTOL TPATTOVOT IS &V TIG €IMOL PEIOOHEVOG TV
G&lwv OvopaTwy;
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[1126]

[a] El yap mpog Avtidwpov fj Biwva tov co@lotnyv ypagwv ¢uvioin
vopwv kol moArteiag kal Satdéewg, ok v [tig] einev avt® (Eur. Or.
258) ‘pé&v’, @ ToAinwp’, ATpEpa 00iG &v Sepviolg’ MEPOTEMNGV TO
oapkidlov, époi ¢ mepi TOVTWV <0 0IKOVOUTK®G Kol TTOAMTIK®G PeflowKoTeg
¢ykaheitwoay; eiol 8¢ «rovodtol mavieg olg KoAatng Aehodopnkev.
OV ANHOKPITOG PV TIPOVEL THV TE TIOAITIKT)V TEXVIV HEYIOTNV 0Doav
¢xd18GokeaBon Kal Tovg MOvoug Stwkey, &P’ OV TG peydAa Kol Aapmp
yivetatl 1tolg avBpamolg: IMappevidng o6& v €avtod natpida diekdounoe
VOp01G GpioTolg, hote TG &pyag Kab’ ékaatov [b] éviautov é§opkodv ToLG
MoAltag éupevelv tolg [Mappevidov vopoig: "EpmeSokAfg 6€ To0G T TPMOTOUG
TV MOALT®V LBPILoVTHG Kal S1aQOPODVTAG TO KOV EEEAEYENG TNV TE XD PAV
armAAagev akapmiag kol Aopod S1o@hyng 6poug AmoTeliong, 8" @V O
VOTOG €1 TO mediov LTepEPaAde: ZOKPATNG 6 HETA TNV KATadiKNV QULYIG
Q0T HEUNXAVIHEVNG DTIO TV OIA®V 0VK €xprioato, ToLg VOHOoLG Befaidv,
GAN’ &OiKwG dmoBavelv elheto paAdov fj cwbfijval mapavopws MéEAooog
6¢ tfi¢ matpidog otpatny®d@v ABnvaiovg kKatevavpaynoe: IMAGTOV 6 KaAoLG
[c] pev év ypappaot AGyoug mepl VOP®V Kal TIoAltelag améAme, MOAD 6
Kpeittovag £venoinoe Toig £Taipoig, &g’ dv TikeAia Six Aiwvog Aeudepodto
Kail @pakn 6w [TBwvog kai ‘HpakAeidov Kotuy aveAdviwv, ABnvaiwv o
Xafpion otpatnyol kai Pwkiwveg €€ Akadnpeiag aveforvov. 'Emnikovpog
nev yoap €ig Aoiav é&énepmne to0g Tipokpdatel Aotdopnoopevoug, [Kai] Thg
Baol\iki|g €€eA@dV VARG TOV GvBpwmov, 0Tt MnTtpodwpw MPOCEKPOLTEV
GdeA@OG GV, Kal tadT’ €v tolg PifAlolg yeypamtal 101g ekeivav: ITAGTwV 8¢
TOV €Taipov €ameotelhev ApKAOL HEV APLOTOVLHOV SIGKOCUTCOVIX TNV
noAteiav, 'HAeloig 6¢ Poppiwva, [d] Mevédnpov 6¢ TTuppaiolg. Eb60&og
6¢ Kwidiolg kal AplototéAng Xtayelpitailg, ITAdtwvog 6vieg ouvrbelg,
VOLOUG Eypafiav: Tapa 6& Eevokpatoug AAeavdpog boBNKag ftnoe mepi
Baotielag: 0 6¢ meppBeic mpog AAEEXVEPOV LTIO TV €V ACIQ KATOIKOOVT®V
EAMVov Kol paAoTta dtakavooag Kai mapodouvag dracBot 100 pog tog
BapBdapovg morépov Anhog fv ‘Egéotog, étaipog IMAGToVOG. Zivav Totvov
0 IMappevidov yvopipog émbépevog ANPOAG 16 TUPAVVE Kol SLUOTLXNONG
nept TV mpa&v v mopi tov IMappevidov Adyov GOTEP XPLOOV AKTPATOV
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Kal OOKIHOV Tapeoye, Kal AmeSeIEeV €pyolg OTL TO aioypov avopl HEYAAR
[e] @ofepov €otv, dAyndova O¢ maideg Kal yovolx Kol yuvaiov Yoxag
gxovteg &vépeg debiaot: TV yap YADTTAV aLTOD SlHTPaAYy®V TG TUPAVVE
TMPOCENTLOEV. €K O0¢ TV 'EmKovpov AOywv Kal SOYHAT®V 00 Aéyw Tig
TUPAVVOKTOVOG f| TiG GploTeLg R Tig vopoBeng fi Tig dpywv fj PaciAéwg
oLpPovAog 1} orjpov mpootatng 1 PePacavicuévog Lrep TOV SiKaiwv f
TEBVNK®G, AAAX TIG TV GOQQV EMAgvoey LTEp ThG TaTpidog, énpeafevoey,
avnAwoe, mob yeypartal TOATIKT pa&lg OUIV; Kaitol 0Tt Mntpodwpog
eig [Tepond katePn otadiovg tecocapakovia MifBpi tivt [f] E0pw 1@V
BaoIMK@V ouvelANppEVe Bondnowv, TMPOog MAVTOG EYPAPETO Kol TIAOOG
€moToAalg, peyaAnyopodviog 'Emkolpov Kal GepvOvoviog E€Keivnyv v
680v. T 0DV £l TL TO1DTOV £MEMPAKTO KOTOIG 010V APIOTOTEAEL, TV TIATPIS
Ktioalr O6e@Bappévny vmo PiAinmov, Ocoppdotw 6 6i¢ €AevBepdoat
TUPAVVOLHEVNYV; OVK EMATIETY €8¢€1 IpOTEPOV PEPOVTX PUPAOLG TOV NetAov
fj TOUTOLG ATMOKAUEIV YPAPOVTAG TIEPL AUTWV; Kal 00 TODTO OEIVOV €CTLV,
0Tl toooLTwy [1127] [a] Gviwv @LA0CcOQ®VY pHOVol oxedov doLUBoAol TV
&v 10ig mMOAeowv ayaB®dv Kowvwvololy, GAA’ OTL Kal Tpay®dl@dv motnTal
Kol KQOUOWWOV Gel 1L melp®dvtal Xprjolov moapexecBol kal Aéyewv Omep
vopwv Kol moMteiag, ovtol 8¢, Kav ypaewol, ypaeovot mepl TOAITEING
iva pn moArtevwpeda, Kal mepl PNTOPIKRG Tvax U] PNTOPEV®UEY, KAl TEPL
Baolheiag iva [pn] eevywpev 10 ovpflodv PaciAebol: T00¢ ¢ TOATIKOUG
avopag €ml YEAMTL Kal KataAvoel tfig 60§ng ovopalovol HOVOV Q¢ TOV
"Enapevovoav, Eoxnkeval T Aeyovteg ayaBov kKal ToDTo O€ ‘HIKKOV’, 00T®O1
6 prpatt epalovieg, aLTOV O€ ‘010npodv GTAGYXVOV’ AMOKOAODVTEG Kal
nmovBavopevol, Tt maBwv épadile S g Ilehomovvijoov peong kail ov
mALdIoV Exwv olkol kaBfjto, dnAadn mepl TV TG YXOTPOG EMHEAEIQV
OAog KabBeotwg. & 6 Mntpddwpog év 16 mepl Prhocoiag EopXOVHEVOG
noAtteiav yeypagev (fr. 31), o0k Qunv Selv mapeivar: Agyel ¢, OTL “TOV
00QP®V TveG LTO SaYAeiag TVPOL 0VTWG KOAQDG €Veldov TO €pyov avTH,
@oT’ ofyovtal PePOPEVOL TPOG TOG AUTAG /AVKOUPY® Kol ZOA®VL €mbupiog
KAt ToVG TEpL Bicdv Adyoug Kol dpetiig’. TOQog 0DV v Kal SaPideia TOQOL TO
¢\evBépag elvar Tag ABrvag v te Zndptnv edvopeiodon Kai Tovg VEoLg [
BpacvvecBay, [b] und’ €€ etanpdv mondonoieloBan pnde MAODTOV Kal TpLETV
Kal Goéhyelav Gpyelv GAAX vOpov Kal Skooolvny v Toig TOAEoV: abToL
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yop foav émbupion ZoAwvog kol AvKoDpyoLs. kai Aotdopddv 6 MntpoSwmpog
emAgyel tolg eipnuévolg (fr. 32) ‘610 kal KaA®g Exel TOV €AebBeEpOV @G
GANB&G YEAwTa yeAdoon €mi Te 6N GOV GvBp®TOIG Kal €Tl Toig ALKOVPYOLG
TOUTOLG Kal ZOA0OY’. GAN’ 00K €AeVPepog 00TOG, O MNTpoSwpe, 0TIV GAN’
aveAevBepOC Kal AvVAY®YOS KOl 0VOE HAOTLYOG EAELBEPAG SEOEVOG, AN THG
&oTpayaAmtiig £ketvng, 1 tovg FdAAovg MANppeAOdVTOG &v Tolg MNTpoOoLg
KoA&{ovov.

[c] ‘Ot & o0 vopoBETag GAAG VOPOLG €MOAEHOLY, EEECTIV AKOVELV
"ETiko0pov: €potd yap adTov €v Taic Alamopialg, i mpa&el v O 6oPog
@V ol vopol amayopevovoty, £i8wg 6T Afoel, Kol AGmokpivetor: ‘ovK
e00d0V TO AMAODV €0TL KATNYOPTNHA,” TOVTECTL ‘TIPAE® péV, oL BovAopon &’
OpoAoyely’. Ay 8’ otpon ypaowy ipog Topevéa StakeleveTal “pr| vopoig
Kal 60&aig dovAevovia (fv, €@’ 6oov Gv pn v 61 100 MEAAG €K TTANYNG
OxAnotv TapaokeLalwoty’. gimep odV oi vopoug kal ToMTelNG GvapODVTEG
Tov Blov avaipodot tov dvBpwmvov, 'Enikovpog 6¢ kal Mntpodwpog [d]
100710 T010001, TOUG HEV OULVNBEIG AMOTPEMOVTEG TOD TX KOWVX TIPATTELV
101G 6€ TPATTOLOV ATIEXBAVOEVOL TOVG 6 TTPOTOLG KAl COPMTATOVE TMV
VOHOBETAV KOK®G AEYOVTEC TAV OE VOL®V TIAPAKEAEDOUEVOL TIEPLYPPOVELV,
gav pn mpoof] @OPog MANYRG Kai KoAdoewg, OVK oida Ti tAkodTo
KATEPELOTOL TAOV AAA®V 0 KoAdTng, nAtkov &AnBadg tdv Emkolpou Aoywv
Kal SOYHAT®OV KATNYOPNKEV. ¢

152



EI KAAQY EIPHTAI TO AAGOE BIQXAXY

[1128] AAN’ 008’ 6 TODT eimav Aabelv f|PEANcev: adTO yap ToDT elmev, fva
U AGON, G TL @pov@Y TEPLTTOTEPOV, [b] €K Tig €ig ddoiav mpotponiig 66&av
Gdkov Topl{OEVOG.

‘Mo® coPloTry, 60TIg 0vY LT co@og’ (Eur. fr. 905).

Toug pev yap mept DAo&evov tov Epv&idog kal T'vabBwva Ttov
ZIKEAMOTNV €nTonpévoug meplt T OYar Aéyovolv évarmopvTrecBot Toig
napoyiowy, Onw¢ TOLG ouvvecsBioviag StpéPavteg adTol pHOVOol TRV
TMIOPOAKEIHEVOV EUEOpNBDCIV: o1 & AKPATWG EIAGG0E01 Kal KATAKOP®G
StfaAAovaty £TEpolg TNV 80EaV WOTIEP AVTEPAOTAIG, VA TUYXAVWOLV aVTHG
AVAVTAY®VIOT®G, KAl TAVTH TO1¢ €pEGOOLOT TIOODOIV: MG YXP EKETVOL, TIPOG
TNV TPOPVAV POPAVTEG THG [C] VEMS T KATX TIPRPAV OpHT] CLVEPYODGIV, MG
av €K Thg dvakomig maAippola KataAapfavovoa cuvenwOi 10 mopOpeioy,
oUTwG ol T ToladTa TIXPAYYEALATA O100VTEG WDOTIEP AMECTPUUPEVOL TNV
d0&av dlwKovoly. €mel Ti Aéyelv €6el TodTO, Ti 6 ypagelv Kal ypaavta
EKO100VOL TIPOG TOV HETA TaDTA ¥povov, €l AaBelv €BovAeto; | Aabelv
€BOVAETO> TOLG OVTAG O PUNOE TOLG ECOHEVOUC;

AAG TODTO PEV EQHEV>* aDTO «6€> TO TIPAYHO TIAOG 0D TOVNPOV; ‘AdBe
Biooag’ - og TupPaopuxioag; &p’ aioxpov €0t o {fv, v’ dyvodueda mavreg;
gyn &’ av elmolpt ‘punde Kok Prooag Aabe, AAAG yvoobnt cwepovicdnt
HeTavonoov: €it’ apetnv €xelg, un yevn [d] éxpnotog, €ite kakiav, pn peivng
GBepamevtoc. paAAov 6¢ SieAod Kal S1dploov, Tivi ToDTO MpOoTATTELS: €l
HEV GpaBeTl Kal movnp® Kol Ayvopovy, oudev Slapepelg Tod Aéyovtog ‘Aabe
TMUPETTOV’ Kal ‘A&Be @pevitilwv, pn yved oe 6 latpog: 101 piyag mol Kata
OKOTOUG OEALTOV, AYVOOVHEVOG 0LV TOIG TABeo1V’. «@1|G yap> Kal oV ‘101 Tf
KOKi vOOOV QVIKEOTOV VOOV Kol OAEBplov, &mokpLMT®V Tovug @Bovoug,
T0G 61010 HOVING DOTIEP TIVOG CPLYHOVE, SeS10¢ TAPACYETV TOIG VOLBETETV
Kal ioBo Suvapévolg.” ol 6 cEOdpa MOAALOl KAl TOLG VOGODVTAG QOVEPDG
Tripooeiyov: [e] TovTwv 6’ €kaotog €l T1 Mpocopov €xol, mabwv avTog f
naBovta Bepanedoag, EPpale TG SEOUEVR: KOl TEXVINV 0VT® QACLV €K TIElpaG
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ovvepavi{opevny peyaAny yeveoBat. €det on Kal To0Gg voowdelg Blovg Kol T
NG Yuxfig madnuata oy amoyvpuvodyv, Kal dnteoBatl Kol Aéyelv EKaoTOV
é¢mokomodvta Tag dtabBeoelg: ‘opyidn; todto @LAa&a: (NAOTLTELG; €KETVO
nmoinoov- €pag; Kayw moT’ Npaobnv &AAa petevonoa.: vov 8’ &pvoLpevol
ATIOKPUTTOLEVOL TIEPLOTEAAOVTEG EHBaBVVOLOT TNV KaKiav €0LTOTG. KAl pnVv
€l ye 1oi¢ xpnotoic AavBavelv kai dyvoeioBon maponveig, Enapevavoa Aéyelg
‘un otpatmyel’ [f] kol AvkoOpyw ‘pn vopobetel’ kai GpacuvBoLA® ‘pn
TpavVoKTOVEL Kal [TuBayopa ‘pn maideve’ Kail Zwkpatel ‘prn StaAéyou’, Kal
oeaLT® TIPATOV, 'Emikovpe ‘pn ypaee 10ig €v Aoia @ilolg pnde tovug am’
Atyontou {evohoyel [1129] [a] pnée toug Aapaknvadv €erjfoug Sopueopet:
unée Samepmne BiPAovg, Mol Kal MoK EMOEIKVOUEVOG TNV coPlav, PnoE
datdooov mepl Taefc. Tl yap ai kowval tpanedat; Tt 6’ al TV émrtndsinv
Kal KGAGV ovvodot; Tl &’ al tooadTal pupladeg otiywv Emt Mntpodwpov, én’
AplotofovAov, mi XapeONHOV YPAPOHEVAL KOl GUVTOOOOHEVAL PIAOTIOVKG,
iva pund’ amoBavovieg AaBwotv, av auvnotiav vopoBetfig Gpeth] Kol
anpa&iav TExvn Kal olenny erhoco@ia Kal Andnv evmpayiq;

Ei &6’ ék toD Piov kabBamep €k ovpmooiov MG GVAIPEIG TNV YVAOLY,
®¢ MAvTa Tolelv mpog ndovnyv €ER AavBavouvowv, [b] «Aéye pov ‘AdBe
Buwoag’. mavy pév odv, v ped’ ‘Hoslag Prodv péAlw TG £taipag kol
NAeovti) ovykatalfiv Kal “T6) KAAG TPooTTLEY’ Kol TayaBov ‘€év capki Kal
yoapyoAlopoig’ t1iBecBat- tadta Seltal 0KOTOLG TQ TEAT, TXDTO VUKTOG, €T
tadta TNV ARONV Kal Vv dyvolav. €av 8¢ TG €v HEV QLOIKOTG BeOv LUV
Kal §iknv Kai mpovolay, €v 8’ ffikoig vopov Kal kowveviav Kai moArteiav, v
6 MOATElQ TO KaAOV GAAG pr) TV xpelav, dix i Aadn frwoag; tva pndéva
nodevoT), HNdevi (NA®WTOG GpeTig PNoE mapadelyla KaAov yevnray; el
BepiotokAfg [c] ABnvaiovg EAavBavev, ovk Gv 1] ‘EAAGG dnenoato ZepEnv:
el Popaiovg KapiAdog, o0k v 1) Popn moAg Epevev: el Alwva ITAGT®v, 00K
&v NAeLBep®ON 1 ZikeAla. MG yap OO TO PRG OV POVOV PavEPOG GAAX Kl
Xpnoipoug kabiotnoty rpég AAANA0LG, 00TWG 1] YVAG1G 00 HOVOV 60&av GAAX
Kal pa&v toig apetaic didwoty. 'Emapeivoviag yodv €i¢ TECOXPAKOOTOV
€1og yvoneic ovdev @vnoe OnpPaiovg Botepov O¢€ moTeLOeiG Kai Gp&ag TV
HeV TIOAV &moAAvpévny €éowoae, TV & EAA&Sa dovAevovoav NAeLBEpwOaE,
KaBamep €v QT TR 66&N TV APETNV EVEPYOV €M KX1POD TTAPACYOHEVOG.
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[d]  ‘Adumel yap v xpeiaiov HoTep OYEVIG
XOAKOG, XpOve 6’ apyfoav fipvoev’

00 pOvVoV ‘oTéyog’ ¢ enot ogokARg (fr. 780), &AM kai f0og dvdpdg, olov
eupAdTA Kal yiipag év anpadia oU dyvoiag €eAKOpEVOV. TOLXIO & KON
Kal Bilog €6paiog €mi 0XOANG AMOKEIPEVOG 0D HOVOV COHATA GAAX KOl PuYOG
Hopaivel: kKal kKaBamep T AavBavovta T@v VOKTWV TG MeploKialeoBo Kai
kaBfoBou pn dmoppéovia onnetal, 00T TAOV AKIVATOV Blov, ¢ E0Kev,
Gv TL XpNO1HoV €XwOol, [N amoppedvinv pnde mvouévav] eBeipovtal Kai
AIOYNPACKOLOV 0 GOPPLTOL SUVAELG.

O0y 0p&¢, OTL VUKTOG pLEV €MOVOTG TG TE oo ata [e] Suoepyelg fapLTnteg
{oyovot Kal Tag Puyag Okvol KataAapfavouvoty adpavelg, Kal cLOTAAELG O
AOY1OHOG €i¢ avTOV Gotep MOPp GPALPOV LT APYlaG Kol KATNQEIRG HIKPX
dleoTiopEVANLG TIGAAETOL QavTiaoialg, Ocov avto 1O (fjv 1OV avBpwmov
vroonpaivav, ‘fRog 8’ Areponiag dnemtoinoev Oveipoug’ O A0 GvaoymV
Kal kKaBamep €ig TaOTO CLUPIERG EMECTPEYE KOl CLUVAOPUNOE TA PWTL TG
MIPAEELG KAl TAG VOT|OELG TAG AMAVIWV, WG @not Anuokpitog (B 158), ‘véa €@’
NHEPT @poveovteg’ GvBpwmol, Th| mPpog AAANAOLG Oppi| KaBdamep GpTrpaTL
oLVTOV® oTioBevteg GAAOG dAAY 0BV €Tl TG TPAEELG avioTavTay;

[f] Aok® 6’ éym Kal 10 (fiv auT0 Kal OAwg 1O @Oval Kal HETAoYETV
avBpone yevécewg €ig yv@dolv LMO Beod Sobfjval. €ott &’ &dnAog Kal
AyvwoTog €v T@ Movti MOA® [Kal] Kato HIKpo Kol oTopadny QePOUEVOG:
Otav 8¢ yevnTal, oLVEPXOHEVOG aOTG Kol AapPavav péyebog EKAdumel Kal
kaBiotaton 6fjAog €& GdnAov Kal eavepog €€ apavods. ob youp €ig ovoiav
060G 1] YEVEDLG, OG EViol Aéyouoty, GAA’ obolag €i¢ yv@Oo1v: oL yop Tolel
TAV ywopevav €kaotov [1130] [a] &AAx deikvuoly, domep o0S’ 1] PBopa
100 6vtog &poig €ig TO U OV €0Ty, AAAX HAAAOV €ig TO &GONAov amaywyn
100 d1cAvBEvToGg. 0Bev 61 TOV pev jAlov ATTOAA®VA KOTK TOVG TXTPioug Kal
naAoovg Beopovg vopilovteg AnAtov kai [TvBlov mpooayopevovot: TOv O
TH G EvavTiag KOplov poipag, gite Beog eite daipwyv €ativ, dGvopalovotv, g av
€1¢ Ge1de¢ Kal aopatov NEQV, 0tav StaAvbdpev, Badiloviwy, ‘VUKTOG Gdvag
&epynhoio 8’ Brivov koipavov’ (fr. mel. chor. adesp. 13 D.). olpot 82 kai tOV
GvBpwmoV aOTOV 0VTWOT PATA KAAETV TOLC TTAAAIOVG, OTL TOD YIvokeaOal
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Kal [b] yivwoKely EKAOT® 810 CLYYEVEIRV EPWG 1OYVPOG EUTTEQUKEY. VTV
TE TNV YUV £VIoL TV QLA0COPKV O®¢ lval Ti ovoia vopilovoty, GANOLG
TE XPWHEVOL TEKUNPIOIG Kal OTL TV OVIwV POAIOTA TNV HEV G&yvolav T
Puxn ducavaoyeTel Kal AV 10 AQeYYEG €xBaipel Kal TAPATTETAL <TIPOG> TK
OKOTEWVG, @OPBoL Kal vroYlng dGvIa TANPN TPOG avTv: N6L 6’ avTh Kal
nmoBevov o0T® TO Q&G €0Tlv, OOTE PN’ GAA® TIVI TV QUOEL TEPTIVAV
GVEL PWTOC LTIO OKOTOULG Xaipelv, GAAG ToDTO Maoav 1éovhv Kal mioav
SLTpITV Kol AMOAALGLY, WOTIEP TL KOWVOV HOLOHO KATAHLYVOLEVOV, iIAapav
[c] motel kKol prAavBpwmov. 0 6’ €ig v &yvolay aOTOV EUPAAA®Y KAl 0KOTOG
TIEPLAHUTILOKOHEVOG KOl KEVOTAP®V TOV Piov €okev avTnv PapuvecBor v
Véveov Kal Arowday pog To elvat.

TKaitot ¢ ye §6&ng kal tod elvon OO EDOEPGHV XDPOV,
‘Tolo1 Adprel pévog aeAiov tav €vOade VOKTO KATW,
@OWVIKOP0601G €Vl Aetpwveoot’ (Pind. fr. 129),

Kal [Tolowv] Takapnwv pev avinpdv kal okuBinv 6évépwv GvBeat 1eBnAOG
avanéntator nediov, kal MOTapol Tiveg GKAvoTol Kal Aglol Siappéovat,
Kal Slxtpifag Exovotv €v pvIpalg Kal AGYolg T@V YEYOVOTwV Kal OVIwV
TMAPATEUTIOVTEG QDTOLG Kol OLVOVTEC. 1) O¢ Tpitn TV a&vooing [d]
BefrokoTrV Kol Tapavopng 0606 0Ty, €ig €pefog Tt Kai fapabpov wBodoa
TaG Yuyag,

‘€vBev TOV Grelpov €pebyovtal OKOTOV

BAnxpol 6voepdg vuktog motapot’ (Pind. fr. 130),

dexopevol Kal AMoKpUTTOVIEG &yvolx Kai ANOn toug KoAalopévoug. ov
yop olte yOmeg kewévav £v yi TdV movip@dv Keipovowy del 0 fmop
(KatakeékavTo yop fi Kataoeonmev), o0te Bapdv Tivov dxBopopiot OAiBovot
Kal KaTamovoDol To OOUATH TRV KOAX(OHEVQV (‘0D yap €Tl OApKAG Te Kal
O0TEN TveG £x0VOY’, 008’ £0TIV DTIOAEH O OOPATOG TOIG TEOVINKOOT TIHOPIAG
anépeloy avritonov de&aobot duvapevov): [e] GAN’ €v KOAAOTIPLOV ©G
GANB&C TAV KaK®G Plwoaviny, ddoéia kal dyvola Kal TavTEADSG XQAVIOHOG,
aipav €ig¢ oV &peldi] motapov [ano] g AnOng «kab> Katamoviilwv €ig
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GfBuvooov Kai ayaveg TEAayog, ayxpnoTtiav kal anpagiav nacdav T’ dyvolav Kai
adodlav ocuvePeEAKOHEVOV.
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