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Welcome to Episode One Hundred Twenty Two of Lucretius Today.

This is a podcast dedicated to the poet Lucretius, who wrote "On The Nature of Things," the
only complete presentation of Epicurean philosophy left to us from the ancient world.

I am your host Cassius, and together with our panelists from the EpicureanFriends.com forum,
we'll walk you through the ancient Epicurean texts, and we'll discuss how Epicurean philosophy
can apply to you today. We encourage you to study Epicurus for yourself, and we suggest the
best place to start is the book "Epicurus and His Philosophy" by Canadian professor Norman
DeWitt.

If you find the Epicurean worldview attractive, we invite you to join us in the study of Epicurus
at EpicureanFriends.com, where you will find a discussion thread for each of our podcast
episodes and many other topics.

Today we continue in Epicurus' letter to Herodotus, and address some difficult material about
the properties and qualities of atoms and bodies and what it means to exist. We probably raise
more issues than we answer in this episode, so please review the show notes and we will come
back to these issues in the next show.

Now let's join Joshua reading today's text:

Bailey

[67] Furthermore, we must clearly comprehend as well, that the incorporeal in the general
acceptation of the term is applied to that which could be thought of as such as an independent
existence. Now it is impossible to conceive the incorporeal as a separate existence, except the
void: and the void can neither act nor be acted upon, but only provides opportunity of motion
through itself to bodies. So that those who say that the soul is incorporeal are talking idly. For it
would not be able to act or be acted on in any respect, if it were of this nature. But as it is, both
these occurrences are clearly distinguished in respect of the soul.

[68] Now if one refers all these reasonings about the soul to the standards of feeling and
sensation and remembers what was said at the outset, he will see that they are sufficiently
embraced in these general formulae to enable him to work out with certainty on this basis the
details of the system as well.
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[69] Moreover, as regards shape and colour and size and weight and all other things that are
predicated of body, as though they were concomitant properties either of all things or of things
visible or recognizable through the sensation of these qualities, we must not suppose that they
are either independent existences (for it is impossible to imagine that), nor that they absolutely
do not exist, nor that they are some other kind of incorporeal existence accompanying body,
nor that they are material parts of body: rather we should suppose that the whole body in its
totality owes its own permanent existence to all these, yet not in the sense that it is composed
of properties brought together to form it (as when, for instance, a larger structure is put
together out of the parts which compose it, whether the first units of size or other parts smaller
than itself, whatever it is), but only, as I say, that it owes its own permanent existence to all of
them.

All these properties have their own peculiar means of being perceived and distinguished,
provided always that the aggregate body goes along with them and is never wrested from
them, but in virtue of its comprehension as an aggregate of qualities acquires the predicate of
body.

[70] Furthermore, there often happen to bodies and yet do not permanently accompany them
accidents, of which we must suppose neither that they do not exist at all nor that they have the
nature of a whole body, nor that they can be classed among unseen things nor as incorporeal.
So that when according to the most general usage we employ this name, we make it clear that
accidents have neither the nature of the whole, which we comprehend in its aggregate and call
body, nor that of the qualities which permanently accompany it, without which a given body
cannot be conceived.

[71] But as the result of certain acts of apprehension, provided the aggregate body goes along
with them, they might each be given this name, but only on occasions when each one of them
is seen to occur, since accidents are not permanent accompaniments. And we must not banish
this clear vision from the realm of existence, because it does not possess the nature of the
whole to which it is joined nor that of the permanent accompaniments, nor must we suppose
that such contingencies exist independently (for this is inconceivable both with regard to them
and to the permanent properties), but, just as it appears in sensation, we must think of them all
as accidents occurring to bodies, and that not as permanent accompaniments, or again as
having in themselves a place in the ranks of material existence; rather they are seen to be just
what our actual sensation shows their proper character to be.

HICKS

[67]There is the further point to be considered, what the incorporeal can be, if, I mean,
according to current usage the term is applied to what can be conceived as self-existent. But it
is impossible to conceive anything that is incorporeal as self-existent except empty space. And
empty space cannot itself either act or be acted upon, but simply allows body to move through
it. Hence those who call soul incorporeal speak foolishly. For if it were so, it could neither act
nor be acted upon. But, as it is, both these properties, you see, plainly belong to soul.
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[68] If, then, we bring all these arguments concerning soul to the criterion of our feelings and
perceptions, and if we keep in mind the proposition stated at the outset, we shall see that the
subject has been adequately comprehended in outline: which will enable us to determine the
details with accuracy and confidence.

[69]Moreover, shapes and colours, magnitudes and weights, and in short all those qualities
which are predicated of body, in so far as they are perpetual properties either of all bodies or of
visible bodies, are knowable by sensation of these very properties: these, I say, must not be
supposed to exist independently by themselves (for that is inconceivable), nor yet to be non-
existent, nor to be some other and incorporeal entities cleaving to body, nor again to be parts
of body. We must consider the whole body in a general way to derive its permanent nature
from all of them, though it is not, as it were, formed by grouping them together in the same
way as when from the particles themselves a larger aggregate is made up, whether these
particles be primary or any magnitudes whatsoever less than the particular whole. All these
qualities, I repeat, merely give the body its own permanent nature.

They all have their own characteristic modes of being perceived and distinguished, but always
along with the whole body in which they inhere and never in separation from it; and it is in
virtue of this complete conception of the body as a whole that it is so designated.

[70] Again, qualities often attach to bodies without being permanent concomitants. They are
not to be classed among invisible entities nor are they incorporeal. Hence, using the term
'accidents'04 in the commonest sense, we say plainly that 'accidents' have not the nature of
the whole thing to which they belong, and to which, conceiving it as a whole, we give the name
of body, nor that of the permanent properties without which body cannot be thought of.

[71]And in virtue of certain peculiar modes of apprehension into which the complete body
always enters, each of them can be called an accident. But only as often as they are seen
actually to belong to it, since such accidents are not perpetual concomitants. There is no need
to banish from reality this clear evidence that the accident has not the nature of that whole – by
us called body – to which it belongs, nor of the permanent properties which accompany the
whole. Nor, on the other hand, must we suppose the accident to have independent existence
(for this is just as inconceivable in the case of accidents as in that of the permanent properties);
but, as is manifest, they should all be regarded as accidents, not as permanent concomitants,
of bodies, nor yet as having the rank of independent existence. Rather they are seen to be
exactly as and what sensation itself makes them individually claim to be.
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